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Preface

The Greek language of literary collections like the Septuagint, the Jewish lit-
erature of the Hellenistic and Roman epochs and the New Testament is in-
fluenced by a wide range of linguistic elements that are difficult to reduce to a
common denominator. In the past, scholars have identified various categories
of Hebraizing and Aramaizing features that are common to most of the books
of the Septuagint that were translated from a Hebrew or Aramaic source. Con-
cerning syntax, the almost ubiquitous paratactic style of narrative texts leaps to
the eye. With regard to terminology, the particular use of nouns is conspicuous,
e.g. of avBpwmog preceded by a negation to mean “nobody” (e.g. Ps 104[105]:14)
or of iprjvn that leads to strange-sounding expressions like “peace of the war”
in 2 Kgdms [2 Sam] 11:7.

Even Septuagint books that have been written in Greek from the outset, e.g.
the Wisdom of Solomon, betray certain traces of Hebrew style, namely, the
so-called parallelismus membrorum. To a lesser degree, the same holds true
for some New Testament passages. In fact, here and there, a certain influence
of Hebrew terminology or style is undeniable, e.g. the use of a preposition
followed by mpéowmov with genitive (e.g. Luke 2:31; Acts 3:20) instead of a
simple preposition. Another Hebraism is the use of mpootiBnpt as an auxiliary
verb followed by an infinitive with the meaning “to continue to do something”
(e.g. Luke 20:11; the parallel text in Mark 12:4 uses the adverb wdAwv, “again”).
These and numerous other features of New Testament texts are reminiscent of
the Hebrew language although the books in question were neither written in
Hebrew nor translated from a Semitic source. In some way or another, and for
whatever reason, the authors of the respective New Testament books may simply
have preferred expressions they were familiar with or been aiming at suggesting
a certain continuity between the Greek Bible and the New Testament.

Be that as it may, in the past, much ink has been spilt on identifying linguistic
features of the Septuagint, Jewish literature of the Hellenistic and Roman epochs
and the New Testament that can be explained against a background of Semitic
languages, especially Hebrew and Aramaic syntax and typical terminological
choices. On the other hand, we should bear in mind that all these books were
written in Greek whether they are translations from a Hebrew or Aramaic source
or were composed in Greek from the very beginning. Therefore, it is worthwhile
studying not only the Semitic heritage of these different literary collections but
also their Greek background in the widest sense: the literature of the Classical
and Hellenistic eras, inscriptions scattered throughout the Mediterranean region
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and, last but not least, spoken Greek and everyday language as reflected by the
numerous papyri of Egyptian origin. Furthermore, many of the biblical texts of
the Septuagint and the New Testament have left their traces in early Christian
literature. Thus, the question arises as to how they were actually understood by
readers whose mother tongue was Greek, who were familiar with Greek culture,
history and mythology and who were trained in Greek literature. In other words:
how did later Christian authors who were not familiar with a Semitic language
understand a Greek text sprinkled with Hebraisms or other semiticizing features?

Admittedly, this field of research has not been neglected in the past. However,
the sheer mass of texts and documents at our disposal in the first decades of
the third millennium, many of which have been accessible for only a few years,
requires a fresh approach to old and controversial problems raised by the bib-
lical texts. Added to this, the research landscape has undergone a significant
transformation in recent decades. This is the case with biblical studies as well as
studies of antiquity in general. In fact, since the end of the 1980s, biblical scholar-
ship has seen a shift of emphasis. Some developments deserve mentioning with-
out any list claiming to be exhaustive: the discovery of the scrolls from the
Judean Desert that led to a reassessment of the variety of biblical texts in the
last centuries B.C.E.; the attention given to the Septuagint as a version of the
Bible to be studied in its own right; a new appreciation of biblical Wisdom lit-
erature which had been neglected for a long time in favour of the Pentateuch
and prophetical texts; a historical and philological approach that takes into con-
sideration not only the canonical texts of both Testaments but also the large
amount of the so-called “intertestamental” literature as well as the works of
Philo and Josephus and the Christian Apocrypha; and, finally, the importance
of the history of interpretation that provides some more keys to biblical texts
and to the trials and tribulations of their interpretation over the centuries until
today. With regard to studies of antiquity, it is important to recall some develop-
ments, again without claiming to be exhaustive: the importance given to social
history including the status and the rights of women, girls, slaves, foreigners and
children in the various ancient societies; a re-evaluation of traditional opinions
concerning the relationship between occidental and oriental peoples and so-
called “barbarians” a reappraisal of the Hellenistic era, its history, its political
structures, its literature and philosophy; a great deal of attention devoted to the
topic of emotions, feelings and affections; a new approach to the function of what
is commonly called “religion”, namely, phenomena like priesthood, sanctuaries,
sacrifices, and, furthermore, the distinction between “official” cults and private
or individual practices.

The articles gathered in the present book address varied questions raised by
biblical and non-biblical texts:

- specific vocabulary of the Septuagint and the New Testament and its linguistic
background: Antonella Bellantuono, “A Self-Sufficient God - Investigation into
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the Meaning of the Epithet dmpoaderig (1 Macc 12:9; 2 Macc 14:35; 3 Macc 2:9)”;
Eberhard Bons, “Visiting the Sick — The Specific Use of the Verb ¢niokéntopou
in Biblical and Non-Biblical Literature”; Dorota Hartman, “Translating Anger in
the Bible: The Case of tapo&ivw”; Christoph Kugelmeier, “’Icoduvopéw again —
Observations on a Key Concept of Translation Theory in the Prologue to the
Book of Ben Sira”; Michaél van der Meer, “Perseverance in the Septuagint — The
Semantic Fields of ioy0w and &vdp{lopon in the Greek Bible and Contemporary
Documents”; Nathalie Siffer, “L’usage des hapax bibliques Beopoyéw et Beopdyog
a la lumiere de la littérature grecque antique”

— the study of papyri and their importance for biblical scholarship: Ralph
Brucker, “Papyri as Textual Witnesses to the Septuagint Psalms — Overview and
Preliminary Checklist”; Juan Chapa, “Some Notes on P.Oxy. IV 6567 Patrick
Pouchelle, “La relation entre N2 et €Aéyyw dans le Pentateuque : La construction
d’une correspondance a la lumiere de quelques papyri hellénistiques”;

- theissue of so-called neologisms as well as Hapax legomena in the Septuagint:
Rosario Pierri, “Neologisms in Antiquity and in the Septuagint”; Marco Settem-
brini, “Who Has Heard of Such a Thing?” (Is 66:8) - Hapax legomena in Isaiah
56-667;

- problems related to the interpretation of difficult verses or expressions in
biblical and non-biblical Jewish literature: Miriam Carminati, “The Rejoicing
Wisdom in Prov 8:30-31. A Comparison of the Usage of the Hebrew Root shq
and the Greek Verb ed¢@paivw in Prov 8:30-31" Flavio Dalla Vecchia, “Tétais
aupres de lui en plein accord’ (Pr 8,30a): Sagesse et Créateur/creation”; Giulia
Leonardi, “Ruth as yuvn duvdpews: An Investigation of the Different Con-
ceptions of Virtue between the Jewish Origins of the Narrative and its Christian
Reception”; Adrian Schenker, “Messager du grand dessein - titre messianique
ancien? Critique textuelle d’Isaie 9:5-67; Daniela Scialabba, “Aseneth, a Woman
who Becomes ‘City of Refuge’ for Many: Remarks on the Female Protagonist
of the Novel ‘Joseph and Aseneth’; Romina Vergari, “guy1 ebAoyovpévy néoa
amAf, avip 8¢ Bupwdng ok edoyfpwv (Prov11:25) — A blessed soul is fully
simple; an immoderate man is indecorous”.

The authors of these articles are former students, colleagues and friends of
Anna Passoni Dell’Acqua, professor of Biblical Philology at the Catholic Uni-
versity of Milan until her retirement to whom this volume is dedicated. Among
her academic teachers, she counted outstanding figures such as Orsolina
Montevecchi (1911-2009), papyrologist at the Catholic University of Milan, and
Enrico Rodolfo Galbiati (1914-2004), biblical scholar at the same university.
Since the early 1970, i.e. for more than fifty years, Anna Passoni Dell’Acqua
has introduced numerous students to the specific features of biblical Greek,
textual criticism, Septuagint studies and papyri. At a time when only very few
biblical scholars showed any interest in the Septuagint, let alone the papyri of
Hellenistic Egypt, she published her first ground-breaking studies, e.g. on the
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transformation of the biblical metaphor of God as a rock in the Septuagint (“La
metafora biblica di Dio come roccia e la sua soppressione nelle antiche version”,
Ephemerides Liturgicae 91, 1977, 417-453). A solid knowledge of the biblical
languages as well as ancient Greek and Latin enabled her to deepen not only the
Hebrew and Greek metaphors and epithets used for speaking of God. She con-
tributed also to the Italian translations of entire books of the Septuagint (e. g. the
Third Book of Maccabees, in: P. Sacchi [ed.], Apocrifi dell’Antico Testamento,
vol. IV, Brescia: Paideia, 2000, 573-664). To this should be added that she pub-
lished numerous in-depth articles on the particular vocabulary of the Septuagint
that testify to her broad knowledge on several fields of research: cultural history,
Greek literature, papyri and the Septuagint itself. A striking example is her article
on the garments and make-up of the “daughters of Zion”, the young women
mentioned in Isaiah 3:16-24. Here, she seeks to explain the very rare technical
terms used in the Greek translation of the passage (“Colori e trasparenze nella
haute couture dell’Egitto greco-romano”, Semitica et classica 1, 2008, 113-138).
Other articles deal, e.g., with the language of transgressions and sins (e.g. “La
terminologia dei reati nei mpootdypata dei Tolemei e nella versione dei LXX,
Proceedings of the XVIIIth International Congress of Papyrology, Athens 25-31
May 1986, Athens 1988, 11, 335-350).

Since 2008 and 2009, when the editors met for initial methodological and
thematic considerations and for workshops in Strasbourg and elsewhere in
France, Germany and Italy, Anna Passoni Dell’Acqua has accompanied the
publication of the Historical and Theological Lexicon of the Septuagint (vol.1,
Alpha - Gamma, Tiibingen: Mohr Siebeck, 2020) as a member of its Advisory
Board. A clear highlight in her academic career was the award of the “Chair
Gutenberg” at the University of Strasbourg in 2015-2016. Last but not least, many
of the authors of the present book owe Anna Passoni Dell’Acqua a great debt of
gratitude: as a supervisor of his or her Master or doctoral thesis or as a colleague
who spared neither time nor effort to support them with her broad expertise.
We wish her continued creativity and, above all, the great satisfaction of being
able to experience the fruits of her many years of teaching and research: the per-
sons of a younger generation teaching in Italy and elsewhere in the world who
follow in her steps.

In conclusion, we express our gratitude to the authors of the contributions
gathered in the present volume who have agreed to honor their former teacher,
colleague or friend by writing an article on a topic of biblical philology in the
broadest sense. Thanks are due to the editors of the collection “Wissenschaftliche
Untersuchungen zum Neuen Testament”, namely, Prof. Dr. J6rg Frey (University
of Zurich), and the editorial staff of Mohr Siebeck Publishing house, in particular
Tobias Stibler and Markus Kirchner, for supporting this editorial project. Finally,
our thanks go to Dr Michael Tait (Ilkley, UK), who proof-read and translated
some of the articles of this volume, and to Barbora Landova Mgr., University of
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South Bohemia, Ceské Budéjovice, who helped us copy-edit some of the more
difficult articles.

May 2025 Antonella Bellantuono, Eberhard Bons, Daniela Scialabba
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First Part: The Specific Vocabulary of the Septuagint and
the New Testament and Its Linguistic Background






A Self-Sufficient God

Investigation into the Meaning of the Epithet anpoader|g
(1 Macc 12:9; 2 Macc 14:35; 3 Macc 2:9)

ANTONELLA BELLANTUONO

1. Introduction and Overview

I am very grateful to have the opportunity to participate in this volume in honor
of Anna Passoni, my mentor and guide during my undergraduate master’s years.
Professor Passoni was the one who introduced me to the world of the Septuagint
and, in particular, to the biblical papyrology, which has become my cherished
area of research.

In this article, I shall discuss a topic I began working on with Professor Passoni
during afternoons that were rainy but rich in intellectual exchanges at the Catholic
University of Milan. I shall investigate the usage of the adjective dmpogderigin the
Septuagint and in the Letter of Aristeas, trying to understand the reason for the
adoption of a such a rare term to talk about God and the motivations that have
could inspired the authors to use it. The adjective ampooderig occurs three times
in the LXX and only in the books of the Maccabees (1 Macc 12:9; 2 Macc 14:35;
3 Macc 2:9). In two occurrences, it is an epithet of God; in one it refers to the
Jews. From the etymological point of view, the lexeme is a compound of the verb
déw, “to be in need”, the preverb pédg and an a- privative - a typical construction
of the koine Greek - and it means “without want of anything, self-sufficient”.

It is interesting to note that if, on the one hand, this term occurs only three
times in the Septuagint, on the other hand, it seems to arise in a Jewish Hellenis-
tic context. Admittedly, it is not possible to affirm this with absolute certainty
since the lack of evidence may be fortuitous owing to circumstances related to
the preservation of the texts.

However, according to the existing data, never attested in Classical Greek
Literature, the term is used for the first time in the Letter of Aristeas, § 211 — the
dating of the letter is debated — and then it becomes employed frequently from
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the Septuagint onwards, both in Jewish authors such as Philo! and Josephus? and
in Greek writers like Plutarch?® or Lucian®.

In order to gain a better understanding of this phenomenon, I shall begin by
analyzing the usage of the semantic family in the documentary sources, then, in
a second stage, in the Books of Maccabees, and, finally, in the Letter of Aristeas.

2. The Word Family in Papyrological Sources

The adjective dmpooders is never attested in the documentary sources. Instead,
coming from the same semantic family, the term dmpocdénrog occurs here and
there in the papyri with the same meaning as ampooderc i.e. “not needing
anything”. This adjective occurs only in letters dated between the 2°¢ and the 1*
cents. B.C.E.

In POslo 3.148, a document of the 2nd/Ist cents. B.C.E. written by a per-
son urging the addressee not to reject a supplication, we find the following
formulation (lines 6-8): xaimep eidwg T dpogdénTog el TopaxoAjoews Tit
o€ Slapopay kol Aoylopov Exety, “although I know that you do not need any ex-
hortation because you are of a different opinion”. The same usage is attested in
P. Tebt. 1.19, a letter dating from 119-114 B.C.E., where a certain Polemon urges
Menches to accelerate the collection of the taxes: éxopiodpefBa to Tapa cod
NIV YPOPEVTOL Kol UTEP MV 0T patves TEpYoL yewpy®v anpoadéntol éopev “1
received what you wrote to me, and, regarding the farmers whom you said you
were sending, I do not require them”.

Therefore, though the term dmpoaderig is not attested in papyri, the homo-
radical ampoodénrog has the same meaning and is used in colloquial language.
Thus, the adjective means “not to need anything in particular”. It does not have
the sense of “self-sufficient”.®

3. The Adjective dmpoaderig in the Books of the Maccabees

A usage of ampocder|g similar to that of the papyri occurs in 1 Macc 12:9 in the
letter sent by Jonathan to the Spartans in order for them to renew the alliance
with the Jews: fpeis o0V dmpocdeels ToUTWY GVTEG TTAPAKANCLY EXOVTEG TO

1 Agr §54; Abr. § 30.

2 Ant. Iud. 8.111

3E.g Per.16.7.6

4 Hist. conscr. 36.1

5 See also P. Tebt. 1. 23, 119/114 B.C.E., Tebtunis: 00k 6pB@¢ kpivopev Témpaxtal cot pi) €k
Tijg Np@v Tpoedplag TeppovTikéval ampoadéntov éTépwv yevéoBat. “I consider that you have
acted badly in not having been careful that he should be independent of others owing to my
superior rank.”
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BLpAla To dryta Ta €V TOAS XEPOLY NP®Y; “now, although we are not in need of these
things [i.e. alliance and friendship, see verse 8]) since we have as our source of
courage the Holy Books in our hands”.

In the previous verses, Jonathan speaks of the letter that was sent to the Jews
around 305 B.C.E. by the Spartan king Areos, during the priesthood of Onias,
in order to establish an alliance between the two peoples on the basis of a pre-
sumed common descent of Spartans and Jews from Abraham. Although the Jews
did not need such an alliance since they had the sacred books, they wished to
renew it (see verse 10).°

Regardless of the question of the authenticity of the text,” scholars are un-
animous in considering that the structure of the letter recalls the typical Greek
scheme for official epistles, as is clear from the opening section.®

UPZ.1.107, 99 B.C.E., Memphis® 1 Macc 12:6
[Baothevg ITtolepdiog 6 émkahod-  Iwvabav dpyiepeis kol 1) yepovaio Tod £€Bvoug
pevos ANEEavSpog kal Pactdicoon] kol ol lepeils kal 6 Aotmog dfjpog T@v Iovdaiwv

[Bepevikn 1) adehpt) T@dL oTtpatny®dL  Emaptidroug Tolg AdeApols xaipey
Toh Mepgitov kal Tét] [ppovpdp-

WU KOL TOL ETOTATNL TV QUAAKLITRV

kai apyt-] [puhax]itn ko[l Tédr £mt

TV TPoabdwy Kal PactAkdL ypap-

patet] [xai] tlot]s é[mot]dt[oug Tdv

lep@v xal apylepelot kal Tolg dAAOLg

t0%g] [taplacih[kd TparypoTevopé-

volg YapeLv.

King Ptolemy, called Alexander, and  Jonathan, the high priest, and the senate of the
Queen Berenice, his sister, to the nation and the priests and remaining citizen
strategus of the Memphite nome, to  of the Judeans to their brothers the Spartans,
the commander of the garrison, to the greeting.

epistates of the guards and to the chief

of police, to the administrator of the

S The origin of this legend is uncertain. Stephanus of Byzantium, in his work Eth-
nica, 334,11, s.v. Iovdalia, identifies a certain Oudaeus from Thebes as the progenitor of the
Jews: Tovdaia. ANEEavpog 6 ToAv{oTW, 10 TRV Ta{Bwv Zeptpdpidos Tovda kol I8ovpaia,
wg 8¢ KAaidiog Tovhtog, o Oddaiov Emdptwv £vog éx O1Brg. The story of the relationship
between their ancestors and the philosophers or poets of classical Greece probably circulated
among the Jews of the diaspora. In the fragments of the Jewish Alexandrian historian Aris-
tobulus (2" cent. B.c.E.) handed down by Eusebius of Caesarea (Praep. Ev. VIIL10; XIIL,12), the
author shows that Greek philosophy depends on ancient Judaism and that Pythagoras, Socrates
and Plato derived their theories from a Greek translation of the Bible. See L. TRo1aNTI, “Il libro
di Aristea e il giudaismo ellenistico”, II, 31-61.

7 A. MOMIGLIANO, Prime linee di storia della tradizione maccabaica, 141-151; E. BICKERMAN,
“Makkabaerbiicher”, 786 c; J.A. GOLDSTEIN, I Maccabees, 447-452.

8 F.X. EXLER, The Form of the Ancient Greek Letter of the Epistolary Papyri (3rd c. B.C. - 3rd
c. AD.): A Study in Greek Epistolography.

® M.-T. LENGER, Corpus des Ordonnances des Ptolémées, 180-182.
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UPZ.1.107, 99 B.C.E., Memphis 1 Macc 12:6

the revenues and to the basilicagram-
mateus, to the epistates of the tem-
plesand to the high priests, as well as
to the other civil servants of the royal
administration, greetings.

Moreover, the Greek style of the letter does not look like a translation from He-
brew. This is particularly evident both from the presence of a great variety of con-
nective particles instead of xai, which is the usual Greek usage in the translation
from Hebrew, and the frequent employment of participles, e.g. mapdxinow
Exovteg (verse 9)10 or the expression o0 PBacidedovtog év Uuiv (verse 7). In
other words, although most of 1 Macc was a translation from Hebrew, the letter
in its original form was surely written in an elegant Greek. This is also clear
from the use of anpooderic. If a double translation is assumed, it is possible to
hypothesize the original letter contained ampocdéntog, a term attested in the
language of Greek epistles (see above) and that, in Hebrew, this may have been
translated with 70m &5 (see 1 Kgs 17:16) or with 7% 85/70n &Y (see Sir 42:215M)
and then retranslated with dmpooderig Be that as it may, in 1 Macc 12:9, the term
ampooder| indicates the same meaning as in the papyri, i.e. independence and
self-sufficiency, without theological or philosophical undertones.

This is in marked contrast to an innovative use of the word in 2 Macc 14:35
and 3 Macc 2:9: in both attestations the adjective occurs in prayer as an attribute
of YHWH.

In 2 Macc 14:35, the word is inserted in the supplication that the priests of the
temple address to God after the visit of Nicanor. In fact, the commander had
ordered the priests to surrender Judas Maccabaeus, threatening them that if they
helped the man to escape, he would raze the temple to the ground, transforming
it into a place of worship to Dionysus. At that point, the priests raised a prayer
for God’s protection of the temple: X0 xipie T@V 6Awv dmTpoader)g VTAPYWY
NVO6KNTOG VOOV THiG O1ig oKNVWTEWS £V NUTY yevéaBat, “Although you are not in
need of anything, you, Lord, thought it right that there be among us a sanctuary
for Your tenting.”

The translation can be construed in two ways: considering t®v 6Awv as a com-
plement of specification of x0pte (see Lett. Ar. § 211) or of &npooderic (see 3 Macc
2:9). The Syriac follows the first hypothesis with Asa <=0 i= “Lord, Saint
of all”, while the Vulgate reads tu Domine qui universitatis nullius indiges, “You,
Lord, who need nothing of the universe”. The latter reading seems to me more
appropriate since ampoaderis followed by a complement of specification appears
also in other occurrences, e.g. 3 Macc 2:9 (see below); Josephus (Ant. Iud. 8.111:

107, A. GOLDSTEIN, I Maccabees, 453-454.
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ampoodetg yap 10 Belov andvtwy. “for the Deity stands in need of nothing”);
and Philo (Deus 56; Agr. 54, Abr. 30). Moreover, the phrase k0ptog T®v 6Awv is
never attested in the LXX.!!

In 2 Macc 14:35, the adjective ampooder|s is inserted in a praise in order to
emphasize the fact that though YHWH did not need to be praised and did not
require a sanctuary, he decided to place his authority in the temple among his
people.!? Even if it recalls Solomon’s prayer at the dedication of the Temple
(1Kgs 8:27) and his letter to Hiram (2 Chr 2:5), this phrase is full of innovative
elements such as the presence of the term oxjvwotg, “tenting”, which is first
attested in this very passage. Therefore, it is not surprising that our term appears
in this context.!® Like dmpooder|s, the noun oxfvwotg does not occur in Greek
Classical literature although the verb oxnvéw is frequently attested. However, the
noun is attested in SB 1.3924, a papyrus from the 1* cent. CE, and an edict of the
emperor Germanicus. Thus, the language of the text is clearly influenced by the
colloquial Greek of the papyri.

The intent of the prayer is to emphasize that God’s choices are all dictated
by his will. He does not need prayers, nor does he need to reside in a temple in
order to be venerated. On the contrary, his acts are deliberate choices perform-
ed in favour of his people. Therefore, seeking his protection and exalting his be-
nevolence, the faithful worshipper emphasizes God’s self-sufficiency and the fact
that God needs nothing besides himself.

A similar usage occurs in 3 Macc 2:9, in the prayer that the Jews address to
YHWH, imploring him to prevent Ptolemy IV from entering the “Holy of Holies”
in the Temple:

09, paocthed, ktioag TV &mépovTov kol auétprtov yiv E5ehélw Ty MV TadTnv Kol
fylooag Tov 60V TOUTOV €lg HVOPE TOL TR TAV ATAVTWY ATpocdeel Kol TapeddEaaag
v émpavely peyadotpenel ovoTaowy TOWodpevos oTol Tpog d6Eav Tol peydhov kol
Evtipou 0vopaTog aov.

“When you created the infinite and boundless world, you, O king, chose this city and con-
secrated this place for your name, although you do not need anything, you have glorified

with a splendid manifestation, by establishing the building of this place for the glory of
your great and honored name”.

Extending from the first verse to the twentieth, this prayer contains a succession
of attributes of God and his acts. The text shows a tripartite structure: the incipit
(verse 2), the aretalogy (verses 3-9) and the supplication (verses 10-20). The
adjective dmpooders occurs in the aretalogy: YHWH chose the city of Jerusalem
to erect the Temple in which His presence would be manifested. This choice is

1 See also J.A. GOLDSTEIN, II Maccabees, 490-491.

12 For more information about the temple as a place chosen by God, see J.A. GOLDSTEIN,
II Maccabees, 491.

13D.R. SCHWARTZ, 2 Maccabees, 486.
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even more significant if we consider that God did not need to make such a ges-
ture to show His power. This passage recalls 2 Macc 14:35 insofar as, on the one
hand, it refers to the temple as the place where God has chosen to dwell and,
on the other, underlines his self-sufficiency. This similarity would suggest a
dependence between the two texts, an hypothesis already pointed out by several
scholars, foremost among them, C. W. Emmet.!* The latter listed the lexical and
syntactic similarities between the two books but rejected the hypothesis of a
common author. Instead, he supposed that the two works were composed in
the same period in Alexandria, probably by members of the same school of
thought. Moreover, Emmet highlighted the strong connection between the style
of 3 Maccabees (and consequently of 2 Maccabees) and the papyri: “The ev-
idence of the papyri confirms the general accuracy of the official and technical
language of the book, and suggests that it belongs to the Ptolemaic period, not
the Roman.”"®

The occurrences of the term dnpocderis in the supplications in 2 and 3 Mac-
cabees could support the hypothesis that the concept of God’s self-sufficiency
has been inserted with the aim of highlighting the difference between the Lord
of Israel and his faithful, who are 8¢ovTeg, i.e. in need of divine help.

In the light of what is stated above, some questions arise: where does this
idea of a “self-sufficient” God come from, since it does not seem to occur else-
where in the LXX? What inspired the authors to use such a language to speak of
God? Moreover, the LXX, expresses, rather, the idea of the believer who needs
nothing because he has divine help (e.g. Ps 22:1"*X), not that of a self-sufficient
God. An answer could be found in the Letter of Aristeas, a text more or less con-
temporary with the books of Maccabees, where the meaning of dmpogderig seems
to be clearer.

4. The Adjective ampooder|s in the Letter of Aristeas

The adjective in the Letter of Aristeas occurs in the banquet section in § 211. In
this paragraph, Ptolemy II wishes to understand the essence of the state of king-
ship:

Tig 6pog oD Pacidedety éativ; ‘O 8t £pr-To kwahdg Gpxetv 0vToD, Kol pr| T@ TAOUTW Kol
i} 8681 pepbpevov UTepripavoy kol Goxnpév Tt Embupiioo, el xohidg Aoyioto TavTa
Yap oot apeoTv 6oa déov. ‘O Beog 88 ampoaderig EoTwv kol £mieikrig. Kol ob xabéoov
GvBpwtog évvdel, kal pi) TOAADY dpéyou, TV 8¢ tkavidv TIPog TO Pactievery.

14 C.W. EMMET, The Third Book of Maccabees, 156. For more information about the lit-
erary affinity with other Greek authors, see J. MELEZE MODRZEJEWSKI, Troisiéme livre des
Maccabées, 35-39.

15 C.W. EMMET, The Third Book of Maccabees, 157. For more information about date and
authorship, see S. RAuP JoHNSON, Historical Fictions and Hellenistic Jewish Identity, 129-181.
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“What is the criterion of kingship?” And he answers “To dominate oneself well and not be
carried away by wealth and glory to desire anything arrogant and unseemly, if you would
reason well in fact you have everything you need. But God is one who needs nothing and
is equitable. And you, for your part, think like a human being does and do not aspire to
many things, except those things sufficient to kingship”.

As Wright affirms, the term 6pog is usually translated with “limit”, but, in this
case, the meaning of the term is more “criterion” or “standard”. The king wants
to understand “by what standard is true kingship measured?”'¢ The question
is inserted in an exhortation to self-control, a concept presented already in
§197 and returning again in § 222, where the king is invited to dominate him-
self (t0 xpotelv éautod) without letting himself be carried away by instincts.
Thus, the Letter of Aristeas wants to compare the king to God, clearly stating
the fundamental difference between the two: while the ruler possesses what he
needs, God needs nothing at all. In fact, the king is human and finite, unlike God.

The section is certainly a polemic against the deification of Hellenistic rulers.!”
This hypothesis is strengthened by the presence of the adjective £miewig, “fair”,
i.e. towards his subjects, a term often used in petitions addressed to the king in
the Hellenistic period.!® Therefore, unable to reach the self-sufficiency of God,
the ruler must place himself in the path to reach it, despising wealth and vain
goods. Only in this way can he properly lead his people.

The concept of self-sufficiency, of not needing anything and being self-
sufficient, seems to be a motif present in the books of the Maccabees and in Aris-
teas, but not in other biblical books. However, on closer examination, this idea
recalls the concept of adtdpkeia, a topic dear to Greek philosophy from Plato
onwards. In fact, the virtue of adtdpreia makes the one who possesses it self-
sufficient, both from a spiritual and material point of view, because the virtue
satisfies every desire of both soul and body. According to Platonic philosophy,
the Good that is the ultimate aim to which humans must aspire, does not need
anything for its intrinsic perfection: therefore he who achieves it needs nothing
but the Good itself. During the Hellenistic period, this idea flowed into Stoic
philosophy where adtdpkela constituted the way to seek inner freedom and the
highest level of moral perfection. In the Hellenistic period, the concept occurs
in the treatises on kingship such as the one by Ecphantus in which the king is

16 B.G. WRIGHT, The Letter of Aristeas, 371.

17R. TRAMONTANO, Lettera, 192; M. HaDAs, Aristeas to Philocrates, 183; L. CERFAUX,
L. TONDRIAU, Un concurrent du Christianisme. Le culte des souverains dans la civilisation
Gréco-Romaine, 208-218. For an insight on the relationship between the Letter and Hellenistic
kingship, see O. MURRAY, Aristeas, 371, P. HADOT, art. Fiirstenspiegel, VIII, 587-589.

8'W. ScHUBART, “Das hellenistische Konigsideal nach Inschriften und Papyri”, 1-26;
H. PREISKER, art. 'Emieiketo ktA, 588-590; A. BELLANTUONO, The Biblical God And His Greek
Shape, I Part.
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invited to become a0 tédpxng following the example of God,'? i. e. the Stoic Aéyog
(Stobaeus, Flor 277.12). The passage is very similar to the one in the Letter of Aris-
teas: 6 & émiyelog apiv Pacthedg TG ovy Opoiwg alTdpkns; Amewdlwy Te yop
a0TOV EVL &V aTelkdoele TQ) kpatioTw “And our earthly king, how will he likewise
be self-sufficient? By making himself as similar as possible to the one and most
powerful being.” The author also explains the meaning of avtédpxeia (279,10)
GANG a0TR TIG 0V ApYQa TTEVTA PEV Qyol, ayoito & av UT 00devis. GTep EVTL
pev @ Be® “but because it [adtdpketa] is a domain of self it is capable of govern-
ing all things, it is not commanded by anyone; it is a quality that God possesses”.
However, Stoicism understood avtdpxeio not only as self-sufficiency but as
a detachment from the things of the world in order to achieve dtapagia and
apoplo, which would lead to eddawpovia, happiness. Such a spiritual path was
not appropriate for the God of Israel, nor did the idea of detachment from the
world, understood as his own creation. For this reason, it is possible that, in
Jewish circles in Alexandria, God was considered avtdpxng, but in the more
Platonic sense of the term. Nonetheless, the adjective was connoted and it be-
came necessary to use a new word, ampooders, to describe YHWH, especially in
prayers. In other words, from what we know so far, the LXX created a neologism
which subsequently entered into the Greek language. This hypothesis can be
corroborated by another observation: when the semantic family of avtdpxeto is
found in sapiential texts such as the book of Sirach, it always refers to humans,
e.g. Sir 5:1 p) elmng avtdpxn pol oy, “and do not say, I am self- sufficient”.?

5. Conclusions

In conclusion, by contrast with what usually happens in the LXX, where trans-
lators borrow terms from Classical Greek, in this case it is not a word that
has been borrowed, but an idea, a concept. The adjective ampooder|s is a term
“modelled” on the figure of YHWH and influenced by the contemporary philo-
sophical and literary context. Well known to the Alexandrian Jews, the idea
of self-sufficiency suited the description of the God of Israel perfectly and is
particularly appropriate in invocations. The usage of the term avtdpxng, on the
other hand, would have generated too violent an overlap with the profane lit-
erature, and, probably for this reason, while taking up the concept, the authors

19 For more information about the ITept Baothelog and their authors, see E.W. GOODENOUGH,
“The Political Philosophy of Hellenistic Kingship”, 55-10; L. DELATTE, Les traités de la Royauté
d’Ecphante, Diotogene et Sthénidas; A. SQUILLONT, Il concetto di regno nello pseudo-Ecfanto, 8
n.15;F. MuccioLr, Gli epiteti ufficiali dei re ellenistici, 357-358.

20 In Hebrew, the text indicates the power in my hands. An exception is Deuteronomy 32:10
(LXX) in which God makes his people self-sufficient, avtdpxnoev, but this is a misinterpre-
tation of the Hebrew see Do1GNEZ, HARL, Le Deutéronome, 327.



Genesis
1:318XX
2:21XX
20:16
21:25
24:14, 44
27:35
31:37,42
35:17
41:45

Exodus
1:14
5:7-8
14:13
20:20
21:13
34.7

Leviticus
5:18
5:24
19:17
22:14

Numbers
15:30

35:11-12
35:27-28

Deuteronomy
4:42
4:41-43
19:1-10
29:27
31:6-8,23
31:20
32:16
32:19
32:21
32:41

Index of Ancient Sources

1. Old Testament (MT and LXX)

239, 261
239

165

167

166
64-65
168

98

296

179
180-181
98

98
303-304
300

306-307
169

168-169
306-307

45
303-304
303-304

307-308
304, 306
304

34
84-85
48-49
47

49

46
37-38

Joshua

1:6-7,9, 18 85-86

10:25 86

20:1-9 304

Judges

6:2 93

7:11 93

Ruth

2:1 271,273-275
3:11 271,273-275

1 Samuel (1 Kingdoms)

18:7 236
2 Samuel (2 Kingdoms)
6:5 236
6:16 236
6:20 236

1 Kings (3 Kingdoms)

17:13 98
2 Kings (4 Kingdoms)
8:29 15-17
13:14 17

1 Chronicles

22:11-13 86-87
28:20 87
32:6-7 87

2 Chronicles
32:6-7 87

Ezra
9:14 (2 Esdr 9:14) 46

Tobit
8:21° 99



328

10:1484
11:178A

1 Maccabees
12:6
12:9

2 Maccabees
7:19

9:5-18
14:35

3 Maccabees
2:9
2:13

Job
2:11

Psalms
27[26]:14
31[30]:25
31:70XX
55[54]:9
64[63]:4
70:3LXX
78[77]:41
82
90:21XX
142:91XX

Proverbs
1:21
1:30

6:3
8:22-31
8:30-31
11:25
14:31
20:2
22:29
24:22d
27:17
31:10-25
31:11

Job
16:9-10

112-113
113
3,6

3,6-7
60

16

89

89

301

182

38

301

45
289-290
301

301

99

49

41
249-262
234-243
320-322
41

40

39

40
38-40
274

99

40

Wisdom of Solomon

5:20

39-40

Index of Ancient Sources

Sirach
Prologue
5:1

4:1

7:35

Isaiah
5:25
9:5-6
13:13
14:16
23:11
37:23
44:24-28
51:16MXX
56-651%%
56:10
57:10
58:3
58:6-7
58:9

59:5
60:13
61:1
61:3
61:5
63:1
65:5-7
66

66:10
66:10-201%X
66:11
66:15
66:20

Jeremiah
14:21

22:15

36
50M1T/271XX:34

Ezechiel
21:14

Daniel
10:16-19

Amos
2:2

Joel
2:21
2:22

57-71

11

24

18-21, 24-25

42-44
283-292
44
43-44
43-44
45

286

221
221-227
222
222-223
223
14-15
224

224
224-225
225

225

226

226

219
212-217
217
217-221
218

219
219-220

49
47
291
44

38

88

60

98
98



Index of Ancient Sources 329

Habakkuk Zechariah
1:8 39 8:13 99
8:15 99
Zephaniah
3:16 98 Malachi
2:17 45
Haggai
3:5 98

2. New Testament

Matthew 17:12 319
25:31-46 13, 24-25 17:16 30
17:22-31 30
Mark
15:43 319 1 Corinthians
7:35 316-317
Acts of the Apostles 12:24 316
5:17-42 114-115 13:4-5 29-30
5:38-39 115-116 7:35 316-317
5:39 114-118
13:50 319 1 Timothy
15:39 30 2:9 226

3. Old Testament Pseudepigrapha

Apocalypsis Baruch 12:5 305
2.7 111 12:7 300

12:9 300
Joseph and Aseneth 12:11 300
1:5-6 298 12:13 300
2:1 298 13:13 305
2:3 298 14:1 299
3:6 298 15:7 299, 301-302
4:7 298
4:9 298 Letter of Aristeas (Ep. Arist.)
4:12 298 211 3,6,8-9
9:2 299
10:12 299 Testament of Ruben
10:13 299 1:2 16
11:10 300
11:3 300 Testament of Simeon

11:10-11 300 1:2 16



330

Index of Ancient Sources

4. Jewish-Hellenistic Literature

Flavius Josephus

Antiquitates iudaicae

1.55 35-36
2.289 179
8.111 6-7
9.112 17
9.178 17
14.310 111
16.23 34
17.168-170 114
Bellum Iudaicum

2.8.4 =2.126 226
Contra Apionem

1.246 111
1.263 111
Philo

De Abramo

30 7
Aeschines

In Ctesiphontem

162 316
Aeschylus

Choephori

851 161
919 161
Antiphon

De caede Herodis

2ss 59
Apollonius Dysculus

De constructione
p- 118 Uhlig 63
Aristophanes of Byzantium

Historia animalium
2.206 63

De aeternitate mundi

64 225
De agricultura

54 7

De Cherubim

86 2
Quod Deus sit immutabilis
56 7

De fuga et inventione

141 240
De migratione Abrami
122 63-64
De plantatione

152 63

De somniis

2.247 24

5. Greek Literature

Aristoteles

De generatione animalium

753a22 224
Ethica nicomachea
1128a7 316
Historia animalium
562b11 224
587b27 218-219
Metaphysica

1019b15 59
Rhetorica

1362b22 58-59
Chrysippus

Fragm. I11.30 61

Demetrius of Phalerum

De elocutione (mepl éppeveiag)
33 211
77 211



91 211
94-98 199-200
96 212
Demosthenes

In Stephanum 1 (= Oratio 45)
14 36

Diodorus Siculus

Bibliotheca historica

2.49 225
14.69 110-111
17.89 225
Epictetus
Dissertationes ab Arriano digestae
1.8.1 62
Euripides
Alcestis
673 35
Bacchae
43-46 110
325 110
543-544 110
635-636 110
1255-1256 110
Fragm. 928b Kannicht
59
Herodotus
Historiae
1.125 226
2.59 217
2.111 226
2.115 161
4.17 226
4.191 226
4.205 114
Hippocrates
De mulierum affectibus
I-111, 73.430 218
Homer
Ilias

2.286-287 97

Index of Ancient Sources

5.129-132
5.380
5.407
5.606
6.128-129
6.130-131
6.141

Isocrates

Panathenaicus
37.3

Philippus
134
Manetho
Fragments
79.6
Menander
Samia
720-721
Menestor
Testimonia

fragm. 5.13

Pausanias

Graeciae descriptio

108
108
108
109
109
109
109

35

217

217

35

225

9.7.2-4 114
Philodemus of Gadara
De vitiis

P. Herc. 1008 23
Plato

Apologia

18c-d 161
29d 115
Cratylus

394b 58
Leges

796a 315
918b-c 317
Phaedrus

243b 226

331



332

Respublica

378d 108
401c-d 315
Plutarch

Comparatio Aristidis et Catonis
4.2.6 11
Marcellus

16.3 111
Themistocles

314 35
Septem sapientium convivium
159C 11

De tuenda sanitate praecepta
129C-D 23
Polybius

Historiae

2.56.2 62
5.26.13 96
11.1a.4 62
20.9.12 62, 64
31.11 113
Posidonius

Fragmenta

78.15-16 225

Sextus Empiricus

Adversus mathematicos

7.398 62
Stobaeus

Florilegium

277.12 10
279.10 10

Index of Ancient Sources

Strabo

Geographica

2.1.18 62
15.1.29 225
Theocritus

Idyllia

19.3 223
Theophrastus

De causis plantarum
1.21.6 225
Historia plantarum

5.7.1 225
5.7.4 225
Fragmenta

716.67 61
Thucydides

Historiae

1.84 35
2.48-53 21-22
2.86-90 94-95
4.125-127 95
5.8-9 95-96
7.76 96
Xenophon

Cyropaedia

6.2.5 35
Memorabilia

2.3 23
3.3.13 34-35
3.11 22
3.24 111
Oeconomicus

16.3 111

De re equestri
1.17.4 315



Index of Ancient Sources

6. Ancient Christian Authors

Ignatius of Antiochia
Letter to Polycarp

2.1 36
Jerome

Adversus Iovinianum

Epistulae

66.2 277
106.3 67
112.19 67
128.4 279

7. Papyri and Inscriptions

1.49 277
Papyri

BGU 2.588 34
ChrWwilck. 452 79

CPJ 2.153 163-164
OGIS 48 34

P.Ant. 1.12 (TM 61655) 147-148
P.Cair.Zen. 2.59202 162-163
P.Cair.Zen. 4.59597 79
P.Cair.Zen. 5.59815 218
P.Cair.Zen. 5.59.838 90

(= PSI VI 586)

PEleph. 17 90

P.Enteux. 74 90-91

PHamb. 1.37 319

PHib. 55 162, 167

PHib. 2.205 89

PLond.Lit. 1 (Egerton gospel)(TM 63527)
145-147

P. Miinch. I11.1.45 92
(= ChrestWilck. 109)

P.Oslo 3.148 4

P.Oxy. 4.656 135-154
P.Oxy. 12.1468 99-100

POxy. 12,1491 100
POxy. 121492 100-101
POxy. 13.1594 (TM 61972)

145
POxy. 312537  137-138
POxy. 50.3523 (TM 61625)

148-149
P.Oxy. 52.3694 319
P. Rev. 164
PRyl. 1.5 (TM 61853)
144-145
PSI 4.326 79
PSI 4.374 218
PSI 4.402 78-79
PSI 4.421 90
PSI 5.512 79
PSorb. 3.104 91-92
PTebt. 1.19 4
SB 1.3924 7
SB 24.16285 91
UPZ 1.107 5
Inscriptions
1G VI1.2712 318
IK Central Pisidia 5
101

333



Index of Greek Words

&Bondnoia 186 ExOnhalw 217-219
aBvooog 255 éxmkpaive 47
ayol\Gopar 241 ENéyyw 159-171
ayovakTéw 32 évevhoyéopar 205
dyyehog 285-286 Egdhenyig 205-206
ayvoéw 308 tgaotpdmtw 204
dyvola 305-308 Egehéyyw 163
aipetis 184 £€oudevéw/EEoudevéw/EEoubevéw 48
ailoxovn 22,24 ¢maitnowg 187
axidwtég 38 ¢mewric 9
axoviw 37-38 émoxéntopal 16
aAnBedw 165 £pubnpo 226
apaptavew 169-170 étowdlw 166
avaPiiiw 40 evdaupovio 10
avapreyig 225 evilatog 183
avoxoiw 32-33 evhoyéw 192
avamodiopds 188 evoyfipwy 313-323
avdpeiog 275 evppaivw 217,238-242
avdpilopon 77-102
amhodg 313-323 eal_;_[Séw 42
&mooxopariopds 219 Boppéw/Bapoéw 94-95, 97,102
ampoaderis 4, 6-8, 10 Bepebw 254
ampoodéntog 4 Beopoyéw 109-113
dppLéCw 238-240, 257, 259 egop,axfa 108
dpotiip 226 Beopdyog 114-118
apywv 285 Bedc 140, 145, 151
atopagio 10 OMhélw 218
atypdlon 48 Bupdw 30
avTdprea 9 Bupég 32-33
avtdprng 10-11 Bupndng 313-323
agpoplw 255

ipévtwolg 187
Bovkevtpov 193 icoduvapéw 157-171
Bouhs| 284 ioxtg 271,275

loydw 80-102
yeveoldpyns 188-189

yewpyds 226 xotopénolg 187
yoppulaousds 176 KatoyeNGw 48
KOTAOTOA] 225
dnAaiotég 206 KoTappovéw 48
d0Bnkn 66 xorapuyrn 300-301
dvvapig 64,275-276 KatevAoyéw 192
duvatdg 275 k€dpog 225
KAovéw 44

KAdwvilw 222-223



kéxxvog 226

xTilw 251-252
KuTdplocog 224
xVptog 140, 151-153

Aamiotiig 187
Aicpdg 176

payelptoco 195
péyog 285
petypo 187
peptpvaw 42
pnviopa 187
pivig 33
pntpéTohs 303
puxtnpilw 48

oivomotdlw 190
oivomotéw 190
oivomdétng 190
oxkvéw 21
OMyoyuyéw 79, 182-183
oAtyoyuyio 182
ohoxavtwpo 196
oveldilw 41
0&0vw 34,37-39
0&0g 39

opyn) 32-33
opyilw 30, 46
oUptlog 224

oudevw 159

mallw 237,241
movnyvpilw 217-218
mopadeicog 77
mopaboapoivw 97
noapabeppoivw 32-33
Tapowvéw 94-95, 97
mopakaréw 94-95, 97
mopakeredw 97
mopapuBéopar 97
Topevoxhéw 42
Topo&ivew 29-50
nopofuopds 30, 36
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mapopyilw 32,46
TapopyLopés 48
TatnTég 226-227
melBopyiw 115
mevkr) 224-225
mkpaivw 47
TANpperéw 169-170
mavBeion 179-181
TAivBevoig 180
mA{vBog 180
TAvBoupyio 180-181
TéMg katapuyfls 301-303, 308
ToAvodia 222
Tpooutog 194-195
npocoyBilw 32
mpooyaipw 238,260
TpwTéTAOCTOG 188

paypo 176

oelw 42-43
oxtddiov 219-220
oTepéwolg 187
oToM] 225
agOvdeopog 224
ouvtedéw 239

Topdoow 42-43
Tpupepia 176

VAaxTéw 222
VTEpopaw 40
vTovioow 223

paviilw 48
powvikolg 226
QpuaTTw 32

yahemaivw 33
Xewpotovia 224
xalpw 217
Yohdw 33
x6Aog 33

335



9aR 226

PAR 234, 257-258
YRR 78, 80-81, 86, 102
QIR 46

nyT1-53a 306-307
wa 225

nMa 67,70

Q23 78
773 45

nRIT 216

77N 38-39
78, 80-81, 86, 102
Yn 272-273

qon 6

nan 47-48

N 41

na 159-171
a0 159

oYy 46-47
mao10 220
mab 180-181
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RO 285
xwn 300
amen 300

PRI 48-50
qap 40

oy 225
vhopn Y 303
avy 30

Ry 284,286
oar 220
qvp 47

Y 41-44
wya 43

PR 234-238
Y 306-307
nw 37-38
DYwYYw 235

wnn 218
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Alexandria 164

Aquila 43-44, 49, 67, 152, 178, 240, 288, 320

creation 261

Creator 216,221, 238, 242-243, 303
demiurge 261

Egerton Gospel 143, 145-147
Egypt 143,149

emotions 31

epigraphy 103

epithet/divine epithet 3, 303, 308
friendship 22-25

grammar 197, 202

hapax legomena 107,211-227, 314
Hebraisms VII

Hexaplaric manuscripts 152
idolatry 30, 37, 220, 222, 299-300, 308
ignorance 298

Maccabean Revolt 289
monotheism 243

neologisms 10, 175-207

nomina sacra 140, 150-151, 153

orthography 126-127

papyri 94

Peshitta/Syriac Bible 6, 259

polysemy 314, 323

reproach 171

rhetoric 203

scribal error 20

self-sufficiency 6-11

style 6, 8,94, 150, 198, 203, 211, 217-218,
227,233,238

Symmachus 43-44, 240, 288, 320

syntax 238, 243

Tetragrammaton 152

textual criticism 143

Theodotion 44, 49, 240, 288, 320

translation technique 102, 176, 182, 275

tyrant 113

variant 114,271, 314

visiting the sick 13-25

Vulgate 276-280

Wisdom 233-243
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