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Preface

This book is the slightly revised version of my doctoral thesis, originally
entitled God's (Non)Phenomenality and the Problem of Theodicy, which has
been accepted by the Theological Faculty of the University of Zurich in the
winter semester 2006/2007.

What I wish to show with my study is that the problem of theodicy cannot
be solved by means of a theodicy, a rational defense of (the belief in a good
and powerful) God before the tribunal of human reason, since this problem
concerns all dimensions of human existence and cannot be reduced to a
logical problem of consistency. But if this way of handling the problem turns
out to be a dead end, what would be better alternatives? How can we come to
terms with the undeniable ‘wound of negativity’ — without oversimplifying
either the theoretical or the practical dimensions of the problem? These are
the questions that have guided my investigations.

My answers to these questions as well as my methodological approach
to the problem are unconventional, and so is the structure of this book. It
is deliberately not arranged according to a top-down order of levels, which
would place the subdivisions of each part in parallel positions. For systematic
reasons, the contents of Parts I-III, which make up the main body of the
book, are not located on the same level. Rather, they build upon each other in
a row of rising complexity. Let me briefly explain the line of argumentation
on the different levels.

The aim of this study is to explore responses to the problem of theodicy
that do not end up in a theodicy. Instead of asking after the origin and sense
(or non-sense) of evil and suffering, it considers God’s (non)phenomenality,
the dialectics of God’s givenness and hiddenness. Neither God nor evil
is given ‘as such;’ rather, God and evil are determined for someone as
something within specific contexts of experience. How does God appear in
human life, and how is his phenomenal presence or non-presence related to
the ambiguities of our lives? Different traditions of thought offer different
answers to this question. Part I (structured in Arabic numbers) is ‘basic’ in
three respects: it clarifies the terminology, it introduces into those thematic
aspects of the problem that will reappear in other parts of the book and
that have played an important role throughout the history of theology and
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philosophy, and it presents the traditions of thought on which the discussions
later on are based.

Part II is the central part of the book. It contains a strictly symmetrically
composed comparison of Kierkegaard’s (Part II, I.) and Rosenzweig’s (Part
I1, I1.) responses to seven selected aspects of the problem of theodicy: their
reasons for having no reason to defend God and their ethics of love, which
is an ethics of gift. Both of them follow Kant’s practical turn of the problem
of theodicy, oppose Hegel’s theodicy through history and anticipate Levinas’
idea to look for the traces of God’s transcendence in human movements
of self-transcendence. Moreover, they have remarkable contributions to the
current debates on ‘metaphysics of presence’ and ‘onto-theology’ — debates
that are dealing with the limits of Husserl’s and Heidegger’s phenomenology.
Therefore, it seems fruitful to discuss their responses with reference both to
German idealism and Husserlian phenomenology (introduced in Part I) and
with reference to French phenomenology (introduced in Part III).

Part I1I discusses Kierkegaard’s and Rosenzweig’s approaches in dialogue
with three French thinkers. Accordingly, it is divided into three chapters
that elaborate on three interdependent problems, namely (A.) the problem
of God’s alleged absence, (B.) the problem of the (im)possible gift and (C.)
the problem of God’s (non)phenomenality. More precisely, in dialogue with
Levinas, the presence of God’s love is in question, in dialogue with Derrida
God’s presence and love as a gift, and in dialogue with Marion the gift of God’s
presence as a ‘saturated’ self-giving phenomenon. The aforementioned seven
aspects of the problem of theodicy return here in chapter (A.), yet on another
level, since Part III presupposes and qualifies not only the considerations of
Part I, but also the comparison of Kierkegaard’s and Rosenzweig’s responses
as described and evaluated in Part II. The differentiation of three levels of
discourse permits me to advance chronologically and systematically at the
same time. This way, specific contexts of discussion that are normally not
connected with each other can be combined in a critical manner.

Finally seeing in synopsis the variations of putting the age-old problem
of evil and the attempts to solve it throughout the centuries is an exciting
experience. It has inspired me to make a new suggestion in the conclusive part
of the book: the suggestion to develop theology as semiotic phenomenology
of the Invisible. However, although a synoptic overview before one’s inner
eyes might seduce into thinking that one has, as it were, climbed a very high
mountain to enjoy this panorama, it is decisive not to forget that this journey
has been a trip in theory. But life goes on, the train of thought drives further,
and many more mountains (and some molehills made into mountains) wait
to be climbed by us in praxis. After all, putting theoretical knowledge into
practice usually takes even longer than it takes to write and read a book. That
is the reason why the conclusion of this book must remain an inconclusive
one. The reader who lets the book end where it begins has understood it
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best: in the midst of daily life. This is also my privileged place and time
to say Thank-you to all those who have been there, from where my book
originates.
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Introduction

1. The Central Theme: The Problem of Theodicy and Problems with
Theodicies

The central theme of this study is the problem of theodicy. This problem,
however, shall be examined with the aim of finding alternative responses
that do not end up in a theodicy. The term ‘theodicy’ goes back to Gottfried
Wilhelm von Leibniz’ Essais de Théodicée sur la bonté de Dieu, la liberté
de I’homme et I’origine du mal (1710). It is a coinage combining the Greek
words 8e6¢ (God) and 81k (justice). In its standard Enlightenment version,
‘theodicy’ stands for a procedure, in which God, the creator of the world,
who is accused for the imperfection of the world, is defended and justified
before the tribunal of human reason. The problem of theodicy deals with
the question of how the theistic belief in an omnipotent, omniscient and
perfectly good God is compatible with the experience that there is evil in the
world. In its simplest classic form, the problem can be articulated as follows:
If God is willing but not able to prevent evil, then he is impotent; if he is
able but not willing, then he is malevolent. But if he is both able and willing,
whence then is evil?!

As an attempt to reconcile the hypothesized existence of God with the
perceived existence of evil through the exercise of reason alone, theodicy
came to be synonymous with theologia naturalis that wants to make belief
in God reasonable by solving the opposing difficulties — without recurring
to faith in God’s self-revelation. Put as a theoretical problem of logical
consistency, there seems to be a contradiction between different propositions
concerning God’s relation to the world. The alleged contradiction emerges
on condition “that good is opposed to evil, in such a way that a good thing
always eliminates evil as far as it can, and that there are no limits to what an
omnipotent thing can do. From this it follows that a good omnipotent thing
eliminates evil completely, and then the proposition that a good omnipotent

! This is a shorter version of Epicurus’ formulation of the problem, which David Hume
has put into the mouth of Philo in Part X of Dialogues Concerning Natural Religion
(1779).
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thing exists, and that evil exists, are incompatible.”? Basically, there are two
types of suggested solutions in order to avoid these contradictions:

1. First, the notion of evil could be weakened. This can be done, for
example, by means of ontological arguments that deny that evil exists in and
for itself; instead of being something, malum nihil est or prope nihil, nothing
but a parasitical phenomenon that appears as a lack of goodness, as privatio
boni. Or, according to epistemological arguments, evil is only a subjective
and illusory impression that something is evil. Aesthetical arguments
prettify evil as a necessary contrast that allows us to see and appreciate
the harmony of the world as a whole, in which evil has an indispensable
function — be it defined as creaturely imperfection and mortality, i.e. malum
metaphysicum, as physical pain and suffering, i.e. malum physicum, or as evil
we have done, i.e. malefactum or malum morale, also in the sense of sin or
unbelief, infidelitas. Teleological arguments legitimize evil as a transitional
stage within a dialectical process of historical development. Pedagogical
arguments instrumentalize evil as a means to a better end, serving to educate
us, making us more mature: Td00¢g LABOC, or: per aspera ad astra (which is
less cynical if it is said in retrospect).

2. Secondly, the understanding of God could be modified through a
redefinition of the attributes that characterize him. God’s goodness, for
instance, does not necessarily imply that God wills exclusively what looks
good in our eyes; it could also imply that he permits some evils if they
are inevitable for the sake of higher goods. God’s omnipotence does not
necessarily imply that God can do everything he wills; it could also imply
that his power is restricted in this world, where he can only do that which
corresponds with logical rules and with His goodness and allows human
freedom to interact with him. On such grounds it can be admitted without
reservation that there is evil; however, this is evil which is not at variance
with God’s goodness and omnipotence.

But even if the propositions ‘God is wholly good,” ‘God is almighty’
and ‘evil exists’ are not logically incompatible, it is uncontested that this
constellation contains a dissonance. Already after the Lissabon earthquake
in 1755 and all the more after Auschwitz, the optimism of theodicies that
try to harmonize even the most horrendous evils with God’s goodness has
become suspect. The suggested solutions and the standard presentation of
the problem have become problematical themselves.

The problem has been presented as a puzzle that can be resolved rationally
— by rationalizing the relation between God and evil. Both types of solutions
presuppose that human reason has the final say and is entitled to judge —
without further appeal. The arguments justifying God in view of evil or

2 Mackie, J.L., “Evil and Omnipotence” (1955) in: B. Mitchell (ed.), The Philosophy of
Religion, Oxford 1971, 92-104, 93.
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evil in view of God do, above all, justify the respective understanding of
God and evil.® As a matter of principle, theodicies tend to minimize the
scandal of evil by arguing for its intelligibility or necessity in general and
in the abstract. They cannot acknowledge that we might be faced with
particular evils we cannot make sense of, or with an excess of suffering that
is definitely not necessary for a larger whole or a greater good, and does
not bring about growth and character-development, but rather degradation
and disheartenment. Theodicies are all-embracing theories that attempt to
demonstrate that all is really right with this world, but none of them manages
to cover any case occurring. Let me give two examples: The soul-making
theodicy” provides no justification for the suffering of people who die young,
before they have had any chance to respond to challenges and to master
temptations, let alone for animal pain. The Free Will Defense® holds that not
even God can cause a person to do freely what is right, but that libertarian
free will is of such a great value that the risk of its misuse must be taken;
however, even if God respects the free choices of his creatures, the appeal to
free will provides no justification for evils caused by natural processes, such
as hurricanes, which do not at all or at least not directly result from morally
wrong actions.

In sum, theodicies can neither show that God has actually been good to
a particular person in a specific situation, nor can they prove that he has
overcome evil on the global scale or is able and willing to do so.

Would-be anti-theodicists who sacrifice the affirmation that God is able
to overcome evil® and explore only how God himself suffers and shares the

3 For a historical overview of various arguments and counterarguments see the essays in
Oeclmiiller, W. (ed.), Theodizee — Gott vor Gericht?, Miinchen 1990, especially 9-32.72-86;
see also Ammicht-Quinn, R., Von Lissabon bis Auschwitz. Zum Paradigmenwechsel in der
Theodizeefrage, Freiburg/Schweiz et al. 1992, 217-251; Janssen, H.-G., Gott — Freiheit
— Leid. Das Theodizeeproblem in der Philosophie der Neuzeit, Darmstadt 21993; Geyer,
C.-F., Leid und Boses in philosophischen Deutungen, Freiburg im Breisgau et al. 1983. For
further discussions see Wagner, H./Menke, K.-H. (eds.), Mit Gott streiten. Neue Zugdinge
zum Theodizee-Problem, Freiburg im Breisgau et al. 1998; Oelmiiller, W. (ed.), Woriiber
man nicht schweigen kann. Neue Diskussionen zur Theodizeefrage, Miinchen 1994; Geyer,
C.-F., Die Theodizee. Diskurs, Dokumentation, Transformation, Stuttgart 1992.

4 Cf. Hick, J., Evil and the God of Love, Houndmills 21993.

3 Cf. Plantinga, A., God, Freedom and Evil, London 1975; Plantinga, A., “The Free Will
Defence” in: M. Black (ed.), Philosophy in America, London 1965, 204-220.

¢ Many of them refer to Jonas, H., “Der Gottesbegriff nach Auschwitz. Eine jiidische
Stimme” in: O. Hofius (ed.), Reflexionen in finsterer Zeit. Zwei Vortrdge von F. Stern und
H. Jonas, Tibingen 1984, 61-84. His lecture is the classic example of the reception of
the kabbalistic idea that God renounced his omnipotence when he created the world. In
Christian theology, the idea of God’s kenosis and compassion is primarily connected with
Jesus’ crucifixion. However, if the idea of God’s powerlessness is used to excuse his non-
intervention that allows all kinds of cruelties to happen, one can rightly ask whether the
price for his (deliberately chosen!) defenselessness is not too high, since it costs him many
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burden of pain with his creatures are nevertheless engaged in the business
of justifying God (or his helpless love) and do not solve, but intensify the
problem of evil, which is not solved before evil is transformed into good and
before pointless suffering is abolished, be it human or divine. Others refuse
to defend God because they rely on the hypothesis of God’s eschatological
self-defense or apologia.” However, they either have to accept the euphemism
that evil will turn out to be not as bad as it seems to be for the time being,
which justifies it afterwards and ignores the question why God lets us wait
so long until the sense of the seemingly senseless will be apparent, or they
do hope, believe and trust that God can and ultimately will bring out good
out of all conceivable evils, but this neither makes these evils good nor
renders them explicable here and now.

If we are neither willing to give up the belief in God’s goodness and
creative power nor the recognition of the range of evils and the brokenness
of his creation, then the most consequent alternative to theodicy consists in
admitting that there are no satisfying explanations for why God permits evil
to occur, in conceding that this question is completely legitimate but utterly
unanswerable, and in being clear about what cannot be made clear — like
the origin and purpose of evil in the good creation of a good and powerful
God: “To be clear that there is a problem with no solution may not be very
satisfying, but it avoids creating further problems.”® This option involves a
shift of emphasis: instead of seeking systematic coherence, we are to seek
a way of dealing with disharmony that we cannot resolve into harmony and
with the provocation of a theoretically insoluble problem. Admitting the fact

suffering persons. See Levinas, E., “Judentum und Christentum nach Franz Rosenzweig.
Ein Gesprédch” in: G. Fuchs/H.H. Henrix (eds.), Zeitgewinn. Messianisches Denken nach
Franz Rosenzweig, Frankfurt am Main 1987, 163-183, 170.

7 In this line, some Christian theologians still wait for God’s outstanding apology to his
creation and see it as the task of (not only their) theology to call him to account, cf. GroB,
W./Kuschel, H.-J., ,, Ich schaffe Finsternis und Unheil!* Ist Gott verantwortlich fiir das
Ubel?, Mainz 21995, 212f. A much more modest version of this extravagant expectation is
the certainty that God’s justice will become evident one day — without being judged and
without judging according to human criteria, cf. Ebeling, G., Dogmatik des christlichen
Glaubens IlI: Der Glaube an Gott den Vollender der Welt, Tiibingen 31993, 518f, who
identifies God’s apologia with the iustificatio impiorum, i.e. the justification of human
beings through God, who does justice even to sinners and makes them just even if they
do not deserve it. In a personal conversation on this topic, Hilde Domin has drawn a good
comparison: If we demand of God to apologize for what he has (not) done, then we treat
him like a silly little boy from the neighborhood, who has been up to his tricks.

8 This is the conclusion of Kilby, K., “Evil and the limits of theology” in: New Blackfriars
84 (2003), 13-29. Her article contains an illuminating critique not only of various types of
theodicies, but also of contemporary criticisms of theodicy.
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that we do not know God’s reasons for permitting a given evil does not
exclude the possibility that he has reasons for doing so, even if we will
never grasp his plans here.

2. Between Good and Evil? Hermeneutical Considerations and
Methodological Conclusions

So far, it has become obvious that the problem of theodicy cannot be solved
by theodicies, for it concerns all dimensions of human existence (thinking,
feeling and acting alike) and cannot be reduced to a purely speculative
problem of coherence.’ In what follows, I will (1) explain the epistemological
and hermeneutical challenge and argue that it can best be met by a double
approach that combines theology and phenomenology. Instead of defending
the creator of the world (or the belief in his goodness, power, etc.) before
the tribunal of human reason, and instead of inquiring into the origin and
(non)sense of evil, my investigation will focus on God’s (non)phenomenality.
Further, I will (2) introduce a model of philosophy of religion in the sense
of a philosophy of orientation, which can help us to come to grips also
with the emotional and practical challenges.

1. The difficulty is that neither evil nor God’s goodness can be seen ‘as
such.” Neither evil nor God’s goodness is ‘something’ that ‘has’ a
certain appearance or has a characteristic ‘look’ to it; rather, the interpre-
tation of that which does appear is dependent on the observer who looks
on it from his or her perspective. Evil appears only by means of something
else and in relation to someone for whom a certain state of affairs
appears as evil with regard to certain concerns. One and the same thing or
event can appear as evil for one person in a specific position but as good for
another person in another context. However, the relativity and perspectivity of
value judgments is not to be equated with arbitrariness or indifference.
Although the respective point of view is decisive for what we see and how we
see it, there are conventional criteria that determine the formal
characteristics of relations that can rightly be called ‘good’ or ‘evil.” For
instance, we can define ‘good’ as being equivalent with ‘helpful to life’ and
‘evil” with ‘harmful to life.” Take chemotherapy as an example: it possibly
cures the person who has cancer, but could poison another person. It is even
more ambivalent: on the one hand, it helps against a particular disease but,
one the other hand, has harmful side effects. It can be experienced as good
and as evil at the same time — by one and the same person.

This example shows that value judgments, far from being neutral, are

® Cf. Riceeur, P., Le mal: un défi a la philosophie et la théologie, Geneva 32004. I
wish to thank Pierre Biihler for having called my attention to this little book. After having
finished the dissertation without knowing it, I was surprised and pleased to discover the
affinities between our answers to the challenge.
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always linked to complex experiences. That is the reason why suffering can,
but needs not necessarily be ‘evil’; whether it is experienced as destructive
or has also a positive meaning for those concerned is not to be decided by
an observer on the outside but only from first person perspective. If the
sufferer him- or herself does experience it as harmful, then no one else has
the right to declare it healthful. The sufferer’s self-understanding in relation
to what (s)he suffers decides upon its evaluation. An experience is not just
a collection of sense impressions which is interpreted afterwards; rather,
the experience itself is a way of seeing-as. In experiencing something, it
acquires the meaning we give to it. The meaning we contribute to what we
live through can, however, change in the course of life and experience.

How are these ambivalent experiences related to God? Provided that it
is not legitimate to infer from their ambivalence to God’s non-existence,
how can we know whether he is good or evil or both? Does the fact that
he also permits negative experiences tell anything about God and the way
he relates to us? The aforementioned definition of ‘good’ and ‘evil’ has an
interesting implication: While anything that exists can be judged as (at least
potentially) ‘evil,” i.e. while ‘evil’ can be attributed to everything, ‘evil’
understood as a noun or nominalized adjective cannot be substantive, cannot
exist independently as a reality or entity in itself, since it would destroy
its own life. Evil can only occur together and in conflict with what is good
and beneficial. Therefore, it can only be perceived in or at something else,
forming a contrast to it; or it is hidden sub contrario. It is this ambiguity
which makes it so difficult to discern it — in principle it could be found
everywhere, even in God. However, the relation between good and evil
is not symmetrical; evil always participates in the good on which it lives,
but the reverse is not true, since life is not dependent on the negation of
life. Consequently, evil cannot be identical with the absolute, whereas the
absolute can well be identical with the good, relating itself to something that
is different from itself.

Let us suppose that this relation is creative. If we hold fast to the idea that
a good God creates, wills and achieves only the good — whence then is evil?
The question is still open. Or shall we assume that a good God creates good
and evil, or that the good he has created cannot but become ambivalent as
soon as a plurality of moral agents with competing interests have to interact?
On the one hand, the latter assumption does not explain why a good God
should not intervene in heinously evil actions, if he has the power to prevent
them. Besides, if the creation of a virtuous sinless world were impossible,
then the promise of a new world where evil will be defeated would be a lie;
but if such a world is possible and God plans to realize it, why was our world
not also made this way? Apparently, God does not exercise controlling power
upon his creation. On the other hand, if we acknowledge that we are given
competence for free actions, should we not also acknowledge that it is we
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who are responsible for these actions and their effects, not God? Theodicies,
however, treat him not only like an agent among other agents, but also as a
sort of super-agent, whose plan for the world is the reason why things happen
as they do, who is accused whenever we experience something that we think
we do not deserve, who is responsible also for the misuse of our freedom
and whose morality is to be judged by us. But is this a correct depiction of
God’s relation to the world, and are we entitled to judge him according to
some utility principle, and to call him ‘good’ as long as he seems to make
himself useful for us, and ‘evil’ whenever things are otherwise than we wish
them to be?

Neither can the logical possibility that God is identical with goodness
justify evil as an allegedly ‘indispensable’ counterpart to the good, nor can
God’s goodness simply be deduced from our ambivalent experiences. If God
is not to be confused with the world, our experiences in and of this world
cannot be identified with experiences of God himself; rather, we experience
everything else in the light of our respective ideas of God. These ideas can
neither be verified nor falsified empirically. This causes epistemological
problems. It is possible, but not at all provable, that God loves his creatures,
that he wills the best and transforms evil into good — why should anyone
believe this rather than the opposite, or believe in disbelief?

Theology (understood in the widest sense of the word: as speech of,
about and to God, or the critical reflection on this speech respectively) and
phenomenology alike are confronted with the hermeneutical question of
how to interpret that which appears as ambiguity. Phenomenology describes
everything that appears and presents itself to consciousness in the ‘how’ of
its experiential (cognitive, emotional, perceptual, sensory...) givenness, that
is, as a phenomenon. Whatever can be experienced in this broadest sense
of the term provokes a process of acquiring implicit or explicit beliefs on
which we act and form our lives. But not only phenomenology deals with
‘phenomena’; theology does so as well. Zdlew ta davopeval® — save the
appearances! — could be the program of both of them, be it elaborated in
scientific or soteriological interest. Yet phenomena appear in complicated
ways and are, or at least appear to be complicated. What reveals itself in
appearing also conceals itself: ¢pOo1g kpOTTESOHAL PAeLl.!! Speaking of

10 The original context of this dictum by Aristarchus of Samos is astronomical, and has
to do with celestial phenomena.

I Heraclitus, Fr. 123, Themistius Or. 5, p. 69 D., in: The Presocratic Philosophers.
A Critical History With A Selection of Texts, ed. G.S. Kirk/J.E. Raven, Cambridge 1957,
193. Cf. Heidegger’s comment on ¢0o1¢ (“das stindig Aufgehende,” “das immerwihrend
Sichentbergende” — not: “das Wesen, das & T1, das Was der Dinge”) and on the whole
fragment (in the following translations: “Das Sichentbergen liebt das Sichverbergen.” —
“Das Aufgehen ist als solches je schon dem Sichverschlieen zugeneigt.” — “Das Aufgehen
(aus dem Sichverbergen) dem Sichverbergen schenkt’s die Gunst.”), in: Heidegger, M.,
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God, we are not only faced with the ambiguity of the phenomena of our life
and world. In addition to the phenomenological ‘game of hide-and-seek’ we
are faced with the task of relating God’s (non)phenomenality, that is to say,
his transcendence that becomes ambiguous as well, as soon as it appears and
thereby becomes immanent, to this ambiguity of the worldly phenomena and
the subjects to whom they appear. God’s transcendence can appear either in
or in contrast to these appearances. The problem of theodicy is concerned
with this double ambiguity of appearances.

Theodicies function as interpretation stoppers. They operate with
predetermined propositions, which shall be brought in accordance with each
other, and of course there can be only a limited number of constellations that
meet this requirement. This makes them not only a bit boring over the years,
but — and this is the much more serious problem — it makes them miss the
phenomena instead of saving them. As announced at the beginning, this study
seeks alternative solutions to the problem that do not end up in a theodicy.
What is required, if this enterprise is to succeed, is both the tolerance of
phenomena that appear in unusual ways and the passion of distinction that
discerns between the ambiguity that can and should be dissolved in clarity,
and the ambiguity that is unavoidable and remains unresolved. Affirming the
need of ever-new interpretations of the ambiguous appearances, in which
God can reveal or conceal himself, I will finally outline how theology could
be developed as a ‘phenomenology of the Invisible.’

2. Given that no idea of God can be compared with God himself, what
could serve as a discriminatory criterion that would allow to judge whether a
particular idea of God is more or less appropriate than another idea? I suggest
choosing a pragmatic criterion, namely the prospect of orientation these
ideas might offer to persons in particular positions. Orientation is the ability
to find one’s way — be it a road or one’s own way of life —, the capability
of acting both in familiar and in new situations, which is the prerequisite
for crisis management. In order to apply this criterion, we have to examine
the retroactive effect that this or that idea of God and his relation to evil
has or will have on the life of the respective person(s) relating to it. This
suggestion presupposes that it makes a difference whether one interprets evil
and suffering in the light of, e.g., the idea of a malevolent or a benevolent
God — a difference that has consequences for one’s own self-understanding
and behavior.

The biblical story of Job shall serve to illustrate this: Job is described as
an upright man who eschews evil and lives a flourishing life as God’s friend

Vortriige und Aufsdtze, Pfullingen ©1990 (= VA), 259-267. Heidegger’s translation seems to
be more adequate to me than the more literal one: “Die Natur liebt es sich zu verstecken.”
See Diels, H., Die Fragmente der Vorsokratiker. Griechisch und Deutsch, Berlin 21906,
79.
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— until he experiences a disastrous series of misfortunes that befall him
through no fault of his own: his whole property is destroyed, all his children
are killed, and his body is stricken with sores from head to toe. He cannot
help considering God to be responsible for the infliction of great harm upon
him, although he cannot understand why God should have done so. Job is
forced to reorient his life in relation to a God, who seems to have become
his enemy (cf. Job 10). His friends try to excuse God, and accuse Job of
being, himself, responsible for his suffering. However, their explanations do
not help him to come to terms with what he goes through. What is at stake
is the twofold question of how to cope with what is experienced as evil, and
of how to maintain a relationship with God under these circumstances. At
first sight, it seems as if the second part of the question could be evaded if
we would say goodbye to God, deny his existence and leave a blank space
in his place; but then it would be we (or something else) who inherit his role
and responsibility. The problem would only be shifted, and would return
on another level. If we should manage to ignore or forget God completely,
we would not be faced with the problem of theodicy anymore, but we were
still faced with the problem of how to cope with the evil we suffer or we do
to others. However, as long as the word ‘God’ exists in our language, we
inevitably shape some kind of relation to what we conceive of ‘God’ and
are also confronted with the question of how ‘God’ is related to our problem
of evil. Everyone can, of course, decide not to think about the problem of
theodicy, but no one, neither atheists nor theists nor non-theists, can get rid
of its existential dimension.

In everyday life, dealing with the problem of theodicy requires a continual
coordination of (1) technical, (2) practical, and (3) theoretical efforts, i.e.
the interplay between (1) the instrumental exercise of skills according to
a guiding idea and as means to a certain end, (2) informed and committed
action as an end in itself, including the ability to see the right thing to do in the
circumstances, and (3) the critical reflection on both means and ends. None
of these three modes of conscious action can be reduced to one of the others;
rather, they condition each other. This distinction leans on the legacy of
Aristotle, but also deviates from it. According to the threefold classification of
disciplines in The Nicomachean Ethics,'* the T€\o¢ or purpose of theoretical
disciplines is the contemplative attainment of knowledge for its own sake,
the purpose of practical disciplines dealing with ethical and political life
is practical wisdom, and the purpose of productive disciplines is to make
something. However, while Aristotle tends to privilege contemplative

12 Cf. Aristotle, The Nicomachean Ethics with an English translation by H. Rackham
(Loeb Classical Library 73), Cambridge/London 21994 (= NE), the translation by W.D.
Ross (http://etext.library.adelaide.edu.au), as well as the article on Aristotle’s ethics by
R. Kraut in the Stanford Encyclopaedia of Philosophy (http://plato.stanford.edu/entries/
aristotle-ethics).
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thought, i.e. the philosophic activity (cf. NE X, 7-8), I would prefer to
combine Bewpla, ppovNoLg and TE€X VYN in a control circuit or feedback loop
of modified world — new thoughts — new modification, etc. Whether it is true
or not that unalloyed happiness is available to us only when we study the
rational order of a world more orderly than ours, we nevertheless have to
act in the all-too-human world we inhabit. This is always risky and requires
prudent practical judgments about what is best in this situation.

All theories are limited in that no theory can help us to apply this very
theory. Only through practice can we acquire those deliberative, emotional
and social skills that enable us to translate the universal into the individual
and to put general principles into practice in ways that are suitable to
each occasion. Even if we do not act according to any theory, all we do is
always already determined by a certain understanding of other persons and
the situation in which we are. Concrete commitment — like, for example,
identifying injustices, uncovering their causes and struggling against them,
comforting and supporting those who are grieved, working for reconciliation
— is always done in a certain attitude that expresses our point of view. The
simple description of something as ‘evil’ as well as the most elaborate
explanation of the relation between God and evil inevitably entails an
(implicit or explicit) interpretation which orients both our deliberate action
and our spontaneous and involuntary reactions.

How might we cope with suffering, if it cannot be avoided, and what
has God to do with it? How can we cope with actual evils in our own lives,
and in the lives of others? These are vital issues, age-old questions that,
sooner or later, arise anew in every single human life. They find as many
responses as there are situations in which human beings are confronted with
them. Job’s case shows that no one can respond to the questions in place of
someone else. Does this imply that evil and/or suffering!® can only be dealt
with by the respective person him- or herself? On the one hand, everyone
has to take responsibility for the way (s)he actually reacts, even if someone
else gives advice as to how one should ideally handle the case. On the other
hand, there can be cases in which the persons concerned would not say that
they suffer, or they do not notice that they are involved in something that
is evil for other persons (and, due to the interpersonal connectedness, very
probably also for themselves, although the repercussions of their actions
might not be felt immediately), or they notice it but do not admit it. In these
cases, an uninvolved, outside observer can judge more clearly what is going
on than the person(s) concerned. The definition of suffering, of evil, of
the evil of suffering, of suffering evil and the difference between evil and

13 For a terminological analysis of (and differentiation between) evil and suffering cf.
Dalferth, I.U., Leiden und Boses. Vom schwierigen Umgang mit Widersinnigem, Leipzig
2006 (= Dalferth 2006¢), 11ff.
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human//divine, 42, 441, 47, 56f, 71f, 74f,
222,297, 321f, 370, 383; individual//col-
lective, 42, 129, 167, intentional, 31-45;
loses its first place, 321; of guilt, of sin,
92, 181; passivity of, 288; presentational,
295; self-consciousness, 28-30, 36,
72-75,79, 108, 129, 136, 138, 153, 184,
317, 377; Subject/Object of, 54, 71-74;
time-consciousness, 30-36, 38f, 279,
293f, 328f, 333; unhappy, self-divided,
82, 141

Constitution: 20, 31, 33, 35-38, 40, 42,
44-46, 49, 53, 55, 1521, 179, 2951, 303,
355,357, 360, 362, 364, 366f, 370, 373;
and affectivity, 367; as intersubjectively
mediated process, 37-40; as synthesiza-
tion, 33, 295; of intentional objects, 31f

Contemporaneity, contemporary: with
Christ, 82, 141, 229, 231; with God’s
eternal presence, 140-144, 215, 293, 320,
324; with every age, 150; with oneself,
140f

Contingency: 49, 51, 104, 224,274, 377

Contingent: 32, 50f, 63, 66, 96, 137, 240,
359

Creation: 4, 6,42, 651, 74, 85, 89, 101, 121,
186f, 190, 192, 197, 204, 206-210, 212f,
215, 218, 222f, 234, 237, 247, 250, 267,
273, 304, 308, 316, 320, 322, 345, 349;
creatio continua, 68, 209, 237; creatio ex
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nihilo, 209, 262; ‘fall’ and ‘corruption’
of, 273; primeval, the past of, 209, 254;
the present of, 208; vs. emanation, 101,
197

Creator: 1,5, 45, 65, 66, 83, 84, 135, 187,
190, 197, 205, 2091, 2141, 217, 225, 234,
240, 244, 274, 339, 381

Creature(s): 84, 138, 152, 205, 208, 214,
233,244, 255,274,316

Cross: 13,78, 81f, 174, 229-233, 275, 349;
of the present, 78-82, 174, 230, 275, of
Golgotha, 81, 231, 236

Dark: 17,103, 174f, 186, 188, 213, 271,
273,313, 364, 384-386

Darkness: 68, 195, 199, 213, 268, 273, 371,
385, 386

Death: 13-15, 48, 82, 90, 131, 190, 204f,
229, 232f, 236-239, 241f, 253-255,
267-269, 274, 287, 299, 302-304, 357,
370

Debt: 115, 159, 284, 305, 309, 331, 338-340,
342,363

Indebtedness: 340-342

Desire: 133, 163f, 242,287, 301, 310, 356

Despair: 59, 80, 1371, 1471, 163-165, 173,
180, 2531, 263, 274

Despondency: 121, 271

Devil: 118f, 141, 255

Diachrony: 293, 296, 302, 319, 322-325

Dialectic(s): 26, 64, 97, 127, 140, 178, 254,
265, 267, 330, 345, 374, dialectical
interrelation or contrast, 123f; dialectical
mediation of transcendence with im-
manence, 74f; divine love as dialectical
process including negativity, 131f, 222f;
Kant’s transcendental, 330; of the limit,
24-26; of God’s givenness and hid-
denness, 64-70, 374; Schleiermacher’s
Dialektik, 27-30

Dialogical: 154, 193, 222, 322f, 348

Dialogue: 16-18, 45, 85, 95, 126, 193-195,
205f, 215, 224, 256, 277, 284, 288-290,
322f, 349, 361, 364, 369, 383

Différance: as difference, distinction/ as
deferral, delay, 98, 328, 350

Discourse: 12, 91f, 951, 102-104, 107, 111,
117, 1191, 123, 1401, 143, 145, 147, 158f,
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172-174, 177, 189, 193, 196, 344f, 373,
387

Dissemination: 329, 332, 344, 350

Distance, distant: 11, 15,17, 21, 25, 33, 39,
63-65, 68f, 89, 91, 97f, 119, 121f, 137,
140, 179, 184, 188, 193, 216f, 224, 230,
237,250, 2701, 274, 285-288, 291, 309,
321, 325, 327f, 358, 362, 375, 380f;
spatially and temporally, 64, 91, 381;
epistemic(ally), 64f; God’s, 15, 17, 21,
64f, 68f, 89, 91, 971, 119, 121f, 140f,
179, 184, 188, 193, 216f, 224, 270f, 274,
284-288, 291, 309, 328, 358, 375, 380;
spiritual(ly), 65

Divine: absence, 54f, 271; activity, 53, 66,
154f, 240, 286; dipolarity, 51-54, 56,
76, distance, 64, 288; divine-human
cooperation, 273; love, 19, 108-112, 116,
121, 129-135, 155, 167, 180, 196, 201,
203, 205, 2221, 234, 240, 243, 245, 247,
249,277,303, 308, 310, 343; presence,
54-57, 63, 68f, 119, 121, 291, 293, 304,
358-360, 380; providence, guidance or
governance: Styrelse, 76, 96, 117, 1771,
208, 255, 263, 270, 275, 316; transcen-
dence, 16f, 21-87, 1241, 137, 139, 147,
149, 216, 218, 283, 293f, 298, 306, 326,
375, 381

Divinity: 50, 64, 74, 101, 161, 225, 264,
286, 369

Doubt: 15, 21, 67, 100, 107, 111, 138, 149,
156, 168, 174, 227, 257, 270, 275, 306,
329, 335, 340, 375

Duty: 133f, 150, 153, 156, 160f, 163-165,
167,257, 305, 325, 331, 340, 342, 363

Economy: 19, 314, 331, 339, 341, 343, 363,
366; as communication, 343; as coun-
terbalance of good and evil, 314; ‘give
economy its chance,’ 331; oeconomia
salutis, 341; vs. gift, 19, 313, 343-351,
363, 366

Edification: 101, 104, 121, 136

Edifying: 90, 102, 104, 136, 179, 345

Emanation: 101, 197

Emmaus: 357, 368, 371

Emotion: 15, 89, 95, 151f, 157, 158-163,
165- 168, 229, 245f, 300, 312

Empathy: 160, 246, 295, 345
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Enigma: 38, 286,316

Entelechy: 43f, 51, 53-55, 57,75

Epistemological: 2,5, 7, 16, 18, 21, 25, 83,
87,89, 125, 131, 184, 188, 223, 270, 294,
315,321, 337, 353, 368, 386

Epistemology: 14, 377

Eros, Erotic: 21, 131, 133-135, 153, 155,
158,162, 165, 168-171, 201, 204-206,
245, 248f, 251, 305, 310, 312, 354

Eschatological: 4, 238, 266, 273, 360, 381;
proviso, 273; redemption, 273; God’s
eschatological apologia, 4

Eschatology: 237,263,267, 269, 292, 302,
304, 316; Christian, 237; critique of,
292; inner-worldly, 263; messianic, 304;
without hope for oneself, 302

Essence: 32,48, 50,79, 101, 108f, 185-191,
194, 198, 201, 2171, 224, 232, 244, 268,
270, 286, 289, 321, 340, 356, 361, 371,
God’s, 185, 187f, 194, 218, 272, 286

Essentialism: 189

Essentialist: 186, 217

Eternal: 15, 28, 74, 76, 78, 80, 85, 92-95,
98,107, 109-111, 116, 120f, 129, 132,
135, 140f, 143-152, 1551, 164, 166,
1691, 174, 178-181, 187, 190f, 201,
203-205, 207, 211, 215, 223, 225-229,
231-233, 235-239, 241f, 244, 247, 251,
260, 266-268, 272, 2771, 2871, 291, 2971,
302-304, 319, 324, 333-335, 339, 353,
384; eternalizing power of love, 302;
life, 227, 238, 242, 244; Logos, 353;
love, 15, 109-111, 120, 132, 135, 145f,
149, 156, 166, 169, 191, 203-205, 236,
241, 247-251, 2717, 291, 2971, 325, 384,
people, 227, 229, 264, 304; presence, 78,
140-144, 148, 180, 187, 227, 258, 319,
327; redoubling, 339; the eternal vs. the
temporal, 1091, 146-148, 179, 235, 238,
265

Eternity: 18, 75,78, 86, 90, 93, 109, 113,
117, 120, 132, 146-150, 164, 177,
180f, 198, 203-207, 210-212, 226-232,
237-242, 258, 264-269, 278, 287, 294,
297, 302-304, 333f, 340; as depth-
dimension of time, 146, 180, 200, 268;
as future//a very long time, 237, 266; as
messianic time, 302; as potentiality//end-
lessness, 265; as renewal of the moment,
236-238; bond of eternity: Evighedens
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Baand, 109; beyond time, 238, 269, 304;
chain of, 340; God’s eternity precedes,
transcends and contains time, 120, 206,
212, 304; in time, 144-146, 180, 227,
238, 266, 294; multitemporal, 78; of the
Christian peoples, 228f; of the Jewish
people, 226-228, 256; poetical, 203;
Sprungbrett zur Ewigkeit, 266; sub specie
aeternitatis, 146; temporalized, 203,
210-212; timeless, 78, 147, 203, 210-212,
269, 304; within the moment, 204

Ethical: 9, 13f, 16, 18, 43, 49, 53, 55, 60,
74,84, 87,90,92, 112, 115, 121, 125,
130, 133f, 136, 138, 145, 148-150, 1551,
163, 174, 179, 183, 196, 223, 248f, 259,
264, 268,271,290, 292, 298, 300-302,
306-308, 311, 314f, 319, 321, 326, 330,
337, 345, 368, 376; action, 90, 138, 249,
311, 337, theory, 90, 138

Ethics: 9, 17f, 26, 60, 89f, 130f, 1371,
149-151, 153, 1551, 186, 236, 240, 242f,
296, 298, 300, 305f, 308-311, 313, 316,
326, 376f; agapeistic, 17f, 89, 149f, 236,
300, 304f, 309, 376; deontological, 156;
in Hegel’s system, 90; in Works of Love:
‘second ethics,” 90, 151-157; Nico-
machean Ethics, 9; of vision, 145; virtue
ethics, 151-157

Eucharist(ic): 215, 235, 259, 359, 357, 359,
372

Evil: 1-11, 13, 15-17, 19, 21, 59, 67-69, 76f,
81-89, 92, 96, 106, 118f, 132, 137, 141f,
1451, 151, 174, 176, 178-181, 184, 213,
236, 252,261, 263, 2711, 274, 286, 291,
298-302, 312-317, 325f, 334, 336, 346,
350, 376, 380, 383, 385-387; ambiva-
lence of, 86; and the lack of love, 67f,
89, 195, 376, 384, as infidelitas, sin or
unbelief, 2; as malum (meta)physicum,
2; as malefactum or malum morale, 2,
292; as nihil or prope nihil, 2; as privatio
boni, 2, 385; destructive, harmful to life,
5; experience(s) of, 151, 21, 76, 178, 184,
300; hidden, 6; horror/monstrosity of,
299f; intelligibility and necessity of, 3;
leading to the discovery of the good, 300;
limited role of, 81; prevention of, 146;
proliferation of, 146; refusal//refutation
of, 387; relativize, 144, 181, 274; repay
evil with good, 346; to protest against,
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struggle against, resist, 96, 181, 314, 325;
transcendence of, 299; transformed into
good//(mis)interpreted as a good, 4, 180,
325; whence then is evil?, 1, 6

Evil-doer: 86, 263

Existence: 1, 51,9, 14, 17, 24f, 29, 31, 37,
43, 47-50, 55, 63, 66, 69, 71, 73, 79f, 90f,
96-99, 106f, 1091, 115, 118, 121, 129,
137,143, 147, 149, 1521, 169, 187, 191,
194, 208-211, 217, 226f, 230, 232, 240,
250, 2651, 268, 275, 288, 297, 334, 356,
364, 376f, 382; and being, 110; human,
5,17, 241, 37, 96, 98, 129, 137, 268,
275, 288, 364, 376f; incompleteness and
openness of, 97, 224, 377; individual,
determinate, 109; inexplicable all of, 91;
multidimensionality of, 224, 378; of God,
99, 187, 356; spheres of, 90; temporality
of, 98; uniqueness of, 224

Existential: 9, 12, 53, 90, 112, 118, 129, 137,
180, 281, 324

Existentialist: 14

Experience: 1, 6f, 15-20, 30-38, 42, 44,
46-49, 53, 56-61, 63, 65f, 68-73, 76, 84,
86, 94, 96f, 101, 105, 108, 114, 120f,
124, 137-142, 154, 156, 166, 173, 175,
179, 186-195, 199, 202-210, 213-216,
223f, 227,231, 239-241, 255f, 2641,
269-273, 283, 285f, 289, 293, 295-297,
300, 303f, 309-312, 317, 320-322, 327,
332, 3351, 347, 349, 352f, 359, 365, 367,
369-371, 373, 375-378, 381-383, 387,
conditions of, 352, 377; confidence in,
223, 255; erleben, erfahren, 22, 34, 287,
321; experientialexperimentum, 387;
given in//eluding, 16, 57f, 70, 382; of
God’s absence, distance or hiddenness,
91-117, 121, 184-197, 286-293, 381; of
God’s presence, 58-61, 120, 304; moral,
322; religious, 49, 58, 60, 72, 321f; re-
orientation of, 58-60; sense-experience,
68; vs. Widerfahrnis, 367

Experiential: 7, 16, 32, 100, 188, 202, 209,
377

Exteriority: 42, 76, 101, 106, 111, 116, 287

Exteriorization: 74, 76, 108, 132, 270;
Entduferung, 74, 76, 108, 132, 272; self-
externalization: Sich-dufsern, 187; status
exinanitionis, 75

External, the external, det Udvortes: 36f, 47,

731,91, 94, 102, 104, 119, 124, 135, 143,
153,157,159, 166, 171, 187, 198, 204,
226,272,287, 335,379

Face: 38, 47,59, 61, 114, 187, 193, 208,
2241, 230, 241, 2511, 270, 275, 286, 291f,
295f, 298, 306, 308-311, 314f, 322, 355,
361, 367, 381, 409

Factuality: 139, 149, 321; Tatsdchlichkeit
of God, man, world, 186, 189, 218, 223,
250, 267

Faith: 1, 13,23, 44, 59, 61, 73f, 82, 85, 90,
92-95, 98, 101, 1051, 120f, 124, 130,
134, 140-144, 149-153, 159, 166, 168,
174-179, 181, 191-193, 212-215, 221,
224f,233-244, 253, 2651, 268, 270-277,
286f, 307, 316, 320, 325, 335, 340, 356,
364, 368, 371f, 376, 384, 387; believing
that love without reward is valuable, 316;
as fiducia, trusting, 387; as power of per-
severance, 233-236, 271, 274; as requited
love, 240f, 342; as resting transparently
in God, 94; confession of, 213f; faithful
expectancy, 144, 235, 238; in things we
do not see, 378; of the individual, 191;
sola fide, 340; ‘the eyes of faith,” 105f,
224, 270, 371f; that adversity is pros-
perity, 144; transcendence of, 140-144,
233-236

Feasts, holidays: 215, 226f, 236, 266, 322;
Jewish: Succot, etc., 215, 236; Christian:
Easter, Christmas, etc., 232, 236, 349

Feeling: 5, 28-30, 36, 46, 68, 80, 82, 92, 97,
133,139, 157, 160-167, 195, 236, 242,
245f, 274, 292, 310, 340, 387

Finitude, finite: 18, 28f, 41, 45, 73-77,

107, 114, 116, 118, 125, 129, 131-134,
150, 153, 180, 184, 213, 249, 250, 269,
286-288, 299, 301-304, 306, 310, 316,
318, 3391, 352, 383; finite and infinite,
107, 112, 279, 287, 310; finitum capax
infiniti, 93; finite nature of human exis-
tence, 147, 268; finite reality, 260, 269

Forgiveness: 21, 124, 134, 146, 147, 155,
196

Free: 3, 6,42, 49, 65,93, 118, 165, 167, 193,
212f, 217, 223, 243, 247, 253, 256, 262,
273,284,300, 315f, 331, 341, 353, 374,
380; choice, will, 3, 316; offering, 247; to
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unburden one’s heart, 315; to love, 316;
Free Will Defense, 3, 180, 273

Freedom: 2,7, 21,29, 42, 49, 51, 66, 77-79,

83-85, 92, 153, 179, 2131, 240, 243, 252,
254f,259-262, 266, 270, 273, 275, 285,
294,296, 306, 311, 316, 336, 341f, 377,
381; concord of freedom with nature,
316; finite, 77, 153; for the action of
love, 266; human, 2, 66, 83, 179, 213,
243,270, 273, 341, 381; misuse of, 85;
presupposition beyond, 242f, 306, 342;
of prayer, 255

Future: 17, 34, 39, 63, 82, 86, 92, 121,

140-144, 146-148, 173, 180, 193, 195,
204, 207-212, 215,222, 228, 232,
235-240, 255, 265-267, 271, 275, 278f,
292,302-304, 308, 3191, 323, 3491, 353,
381f, 384; anticipated, 207, 237, 265f;
det Tilkommende, 146; futurition of the
finite future, 302-304; meaning of the,
302; of the past, 146-149, 384

Galut: 226
Gestalt: 250, 366
Gift: 15, 17-20, 51, 63, 90f, 99-108, 124,

127, 136, 144f, 160f, 172-175, 181, 193,
221,233, 238, 240, 254f, 271f, 277, 298,
303, 305, 327-351, 356-371, 374, 378,
381-384; annulled, 331; as a non-present,
330f, 333f; as if it were the recipient’s
property, 345; as ontological excess,
100; being given and becoming gifted,
364-366; Derrida’s aporia of the gift, 18,
20, 329, 332; divine and human love as
a possible gift, 16, 18f, 20; donation, do-
nor, donee, 305, 331, 338, 343-352, 355,
361, 363, 369; donner ce qu’on n’a pas,
18; economy of the, 345-351; everything
can become a good gift, 335; ex opera
operato quality of the gift, 363; from
God/from above, 124, 173, 181, 271,
334; Gabe, Geschenk, 349; given pro
nobis, 340; giver and recipient as ‘more
insignificant than the gift,” 338; giving
and receiving, 19, 115, 340f, 343, 368;
God gives through us, 338; gracious,
gratuitous, given for free, for nothing,
19, 193, 331, 333, 341, 343, 347, (im)
possible, 15f, 18f, 20, 378; impossible,
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19, 327-351, 360; le don dans la dona-
tion or le don sans la donation, 363; le
don se donne raison en se donnant, 369;
logic of, 106-108; loss as, 336; Marion’s
donatology, 20, 368f; modus recipiend;,
148; of eternity, 238; of God’s presence,
17,20, 277, 332, 334, 336, 343, 347,
349-351, 357-361, 364f, 366, 368, 374,
378, 381, 384; of joy and sorrow, 105,
178, 383; performance of the, 347, 358;
phenomenon/phenomenalization of the,
106, 337, 365f, 378; problem of, 91, 327,
332-351; pure gift, 104, 106, 330, 332,
339, 342, 363; reception of/receiving/
recipient of the gift, 191, 66, 99, 111, 118,
173, 240, 331, 333-338, 341-343, 345f,
3591, 363-366, 368-370, 383; recogni-
tion of the gift as gift, 331; re-presented,
representation of the gift, 343; return-
gift, 341; self-giving, 17, 20, 99-101,
120, 136, 225, 295, 305, 333, 335, 3371;
transcendental gift of time//ethical time
of giving, 330, 337; Villanova discussion
on the, 356; vs. duty/debt, 329-332; vs.
economy/exchange/restitution, aneco-
nomic, 331, 341; vs. the principle do ut
des, 322

Givenness: 7, 17, 191, 31-38, 41, 51, 58,

63, 64,71,99, 101, 107, 130, 136, 140,
188,200, 277, 280, 317, 328, 330, 333f,
337, 343, 351, 358-366, 369-371, 374,
377, 381f; communal, 41; experiential,
32, 100, 188; Gegebenheit, 49, 362f;
God’s (non)givenness as self-giving gift,
20, 63, 99-101; intuitional 32; selbstge-
bende Anschauung, 32, 331; mode of,
31; of phenomena//the gift, 361, 363,
369; of the gift of God’s presence, 334,
360, 365, 382; of the present now, 328;
self-givenness, 31-37, 328, 280; time as
non-phenomenal pre-givenness, 19, 330,
33; without a giver 374

God: as the absolute, 26f, 40, 44-46, 49, 52f,

71-76, 81,99-109, 111, 114, 116, 125,
129, 130-132, 1351, 141, 184f, 1971, 199,
220, 222f, 249f, 260, 263, 268, 270, 275,
280, 286, 297f, 300, 317, 353, 355, 377,
384; as actor or spectator, 95; as all-in-
all//the One and the All/the One in and
above All, 190, 220, 249, 269; as ‘Alpha
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and Omega,’ 269; ’s attributes, 187, 315;
as autre qu’autrui, 307; ‘before God’:
coram deo, 18, 60, 65, 82, 85,95, 113,
135, 139, 143, 164, 169, 174, 177, 181,
196, 205, 209, 247, 272, 313, 324, 337,
367,377, 382-384, 386; ’s being, 29,
67,179, 185, 198, 210, 213, 304, 355;’s
changelessness, 97; ’s countenance, 195,
209; as creator, 1, 5, 45, 65-67, 83f, 120,
135, 149, 178, 187, 189f, 197, 205, 209f,
2141, 217, 225, 231, 234, 240, 244, 274,
339, 381; as deus absconditus, 28; as
deus ex machina, 116; as deus iustificans
vel salvator, 173; ‘s Eigenexistenz, 185;
as enigma, 286, 316; ’s epiphany, 286,
290, 300, 307, 325, 373; ’s eschatological
self-defense, 4; ’s essence, 185, 187-189,
194, 218, 270, 286; ’s eternity, 120, 150,
206, 212, 304; experience of, 15, 44,
56-61, 65, 68, 94, 120f, 191f, 193, 206,
304, 373, 378, 381f; as giver of every-
thing, 105, 337; God-relationship, 14,
92,96, 1131, 119, 135, 137, 1391, 145,
150, 1611, 169, 176f, 2051, 223, 245,
271, 288,292, 301, 306, 309, 322, 338,
340, 343, 346, 367, 382; ’s goodness, 2,
4,5,7,85,118, 124, 172, 178, 273, 300,
315, 376, 386; Gottesfinsternis, 385f, ’s
grace, 97, 155, 179, 242f; as heavenly
Father, 103, 106; ’s hiddenness, 184-197,
270, 292; idea of, 3, 8, 26-29, 37, 45, 52,
54, 56, 58, 76, 83, 86, 100f, 172, 178,
180, 213, 258, 260, 272, 287, 293, 304,
308, 315f; as ‘ideal pole-idea,’ 52, 55; ’s
Ileity, 288-291, 299, 315; ’s incognito,
105, 286, 315, 384; ’s invisibility, 356,
382f; as judge, 83, 263; ’s justice, 4, 83f,
387; as life//light, 268; like a poet, 142;
’s love, 13, 15-19, 66, 69, 102, 108, 114,
116, 119-121, 124, 128, 130-131, 136,
144f, 149, 155, 157, 1611, 167, 171,
174, 177-180, 188-197, 200-206, 214,
219-225, 234, 237, 240-247, 265, 267,
270-273, 277,291, 297, 302-312, 315,
333-336, 341-343, 347-349, 365, 368,
377, 384; as love in everything, 174f,
188; as ‘middle term’ [Mellembestem-
melse], 114f, 134, 136, 149, 154,167,
180, 205, 306, 346; mythical-metaphysi-
cal God of the Greeks, 187, 193; non-

theistic, 290; ’s nearness, 65, 97, 117,
216, 234; ’s (non)phenomenality, 5, 8,
90, 136, 271, 364, 370, 374f, 384-387 ;
’s non-intervention, 3, 143; ’s omnipres-
ence, 30, 98, 117, 120, 122, 270, 333; ’s
omnipotence/power, 2, 118, 188, 315;

’s omniscience, 1, 217; ’s oneness, 251,
270; the only One, 108, 150, 190, 384;
as poet of possibilities, 382 ; ’s presence,
171, 20, 22, 30, 36, 55, 59, 60-65, 68-94,
98, 117-122, 135, 148, 179, 195, 197,
212,215,218, 221, 235, 277, 287, 292,
304, 321, 324-327, 332-336, 343, 347,
349-351, 357-360, 364-368, 370, 374,
376, 378-384; ’s presence in Trinitarian
differentiations, 120f, 333; ’s presence
in relation to human action, 121-123,
212-215; ’s providence, 76, 96, 178,
208, 255, 275; quoad sel/quoad nos, 45;
as redeemer, 120, 187, 189, 210f, 218,
225,236,256, 262, 274, 381; as revealer,
120, 187, 189, 209, 210, 225, 231, 274,
334; search for, 194, 286f; ’s secret plan,
275; ’s self-abdication of power, 179;

’s self-contraction, 213; self-restriction,
180, 273, 315; ’s self-donation/-commu-
nication, 30, 369; ’s self-knowledge, 43;
’s self-realization, 43, 275; ’s temporal
relations to his creatures, 206-212; ’s
timelessness, 28, 206-212,294; ’s trace,
288-291, 309f, 315, 324, 382; ’s tran-
scendence, 8, 15-17, 20-23, 26f, 45-47,
53, 59, 63, 691, 76, 83, 90, 98, 123, 139,
140, 148f, 179, 216, 271, 286f, 290, 293f,
2971, 300, 305, 324f, 370, 375, 379, 381;
triune, 220, 289; ’s uniqueness, 381;
unknown, 91, 186, 201, 287, 356; vision
of, 300, 364, 370-374, 382; ’s will, 77,
84,143, 243, 261; ’s wisdom, 83f; ’s
withdrawal, 302-304

Golgotha: 81, 231, 236
Good: 1-7, 16, 19, 43f, 51, 53, 59, 69, 77,

79, 82, 85-87, 91f, 94, 96, 99, 100-106,
118£, 123-125, 132, 135, 137, 139, 142,
144-146, 151, 153f, 160, 162, 164, 170f,
173-176, 178-181, 183, 191, 196, 213,
234,236, 239, 250-252, 255, 261-263,
268, 271-274, 286, 289, 291-294, 297,
299-301, 305, 310, 312-314, 325,
334-338, 342, 345f, 350, 353, 356, 376,
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383, 385f; absolute, 99, 100-106; and
evil, 5-13, 19, 82, 86, 132, 142, 176, 213,
252,261,272, 2991, 314, 334, 350, 376,
383, 385; be/become good, 261f, 335;
beyond being, 284, 286, 294, 299f, 310,
325; bonum consummatum, 181; break-
through of the, 298-300; do the good, 85,
301, 310; doubtful, 106; helpful to life, 5;
metaphorical articulation of the, 101-106;
material goods, 345; participation in the,
100; see the good, 106, 145, 386; self-
communication of the good, 100; ‘the
highest Good’, 83f, 92; willing the good,
87, 145,178, 261

Gratitude: 66, 96, 255, 314, 335, 340f

Guilt: 87, 122,174, 177, 196, 248, 252, 257,
292

Happiness, happy, unhappy: 10, 77, 82f, 85f,
118f, 141, 143, 150, 153, 160, 173f, 178,
181, 230f, 244, 268, 272f, 316, 376; cor-
respondence between virtue and happi-
ness, 178; earthly happiness, 153 ; eternal
happiness, 174, 181, 272; Happy End,
851, 2671, 273, 314; right to be happy, 77,
178; “The Unhappiest One”, 94, 140; un-
happy consciousness, 82, 141; unhappy
marriage 143

Hermeneutical: 5,7, 11, 16, 61, 127, 138,
225,251,275, 285, 344, 362, 370, 384

Hidden: 6, 14f, 21, 37, 48, 63, 691, 79, 89,
93, 98f, 103, 106, 108f, 111, 114f, 118,
130, 144, 146, 148, 154, 158f, 162,
177,179, 184, 186-190, 1931, 197, 202,
223-225,270, 286, 289f, 292, 308, 311,
315, 318, 326, 363, 371, 374-376, 379,
383-386

Hiddenness: 59, 64, 69, 89, 94, 97, 111, 122,
130, 139, 184, 190, 270, 285f, 292, 321,
371,374

History: 14, 22, 48f, 71-73, 76-82, 92f, 120,
125, 132, 1411, 169, 175-178, 183, 186,
191, 207, 211f, 218, 222, 226, 230, 233,
251, 257-270, 2721, 275, 278f, 281, 301,
303, 316, 353f, 374, 376, and meta-his-
tory, 265; as the big basin, in which the
individual is whitewashed from its guilt,
257; as judgment [ Weltgeschichte as
Weltgerichte], 77, 179, 259; as slaughter-

bench, 77, 374; as theodicy, 76-78, 275;
as totality, 78, 132, 183, 269, 293, 304,
320; church history, 191; eternal, 141; ex-
trahistorical point of reference, 266, 341;
fate turning into, 257; God’s history with
humankind, 178; historical complex-

ity, 263; historical development, 2, 222,
2591, 263, 377; historical embroilments,
275; historical epochs, 258; historical
memory, 227; historical progress, 266;
historical relativism, 265; historicism,
265; historicity: Geschichtlichkeit//a-
historicity, 234, 260, 264, 280; involved
in, 262; misery of, 264, 268; outside
history, ahistorical, 126, 238, 265, 267,
272, 353; perfection of, 260; redemption
from or through, 261-268; situated in, 93;
universal, 76; we do not ‘have’ it in order
to ‘understand’ it, 263; world history 78,
1751, 22, 230, 259-261, 263-265, 273

Hope: 4, 55, 82, 85,95, 121, 134, 140f,

146-149, 152, 1731, 1781, 181, 215, 225,
233, 236, 2381, 244, 255, 268, 271, 272,
274-276, 287, 302, 320f, 325, 349, 386,
387

Horizon: 24, 33f, 37, 42, 511, 59-61, 69,

131, 171, 180, 199f, 296, 302, 331,

337, 352-359, 362, 364, 367-370, 373,
383-385; as ‘prison’ of phenomena, 362;
horizon-of-all-horizons, 60f; noematic, 2;
of being, 24, 356; of interpretation, 171,
224f, 385; of meaning, 367; of subjectiv-
ity/subjective constitution, 364; of the
world, 200; of time, 359; phenomenon-
in-a-horizon, 60f; (pre)determined, 357,
364, 369, 370; Sinnhorizont, 130, 225,
383; where heaven touches the earth, 199

Human: action, 53, 85, 90, 117, 124, 138,

152-156, 183, 197, 218, 243, 293-297,
337, 349, 359, 381f; capacities and
restrictions, 98; condition: conditio
humana, 13, 143, 191, 309; creativity as
autopoiesis, 382; deeds and discourse,
373; existence, 5, 17, 24, 25, 37, 96,

98, 129, 137, 268, 275, 288, 364, 376f;
faculty to do something, 365; finitude,
302, 318; gift-giving, 106, 337, 338;
giver/recipient, 338; institutions, 258;
love, 18f, 68, 89, 99, 116, 129-131, 134,
1491, 154f, 1611, 167, 180, 188, 193f,
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196, 203, 2051, 2371, 2421, 247, 251,
288, 291, 302f, 3071, 312, 332, 341, 343,
348; messengers, 347; mind, 129; nature,
29, 86, 135, 147, 156, 167, 310; praxis,
322; problems, 318; reason(ing), 1, 2,
5, 84, 86, 177, 269, 386; sin, 179, 271,
291f; speech, 102; spiritual powers, 135,
221; standpoint, 12, 41, 76, 91, 107, 129,
137, 208f, 229; suffering, 91; thought,
23, 287; time, 146, 333; transcendence,
92, 288, 301, 325; virtuousness, 155;
witnessing, 214, 291, 323, 381

Humanity: 50, 81, 107, 152, 170, 224, 265,
292, 296, 345

Humankind: 43, 178

Human being: 39, 96, 100-103, 111, 113f,
121, 1231, 140, 144, 146, 149, 155, 159,
166f, 173f, 185f, 194, 204, 209, 245,
254,283, 290, 306, 313, 338f, 345f; as
embodied mind, 322; as homo reus et
perditus, 173; as person (see person); as
sinner (see sinner); as spirit, 74, 76, 93,
129, 132, 135, 184, 249

Idealism: 14, 22f, 71f, 112, 197f, 219f, 260,
277, 285, 375f; anti-idealism, 198; Ger-
man, 14, 22f, 70-87, 112, 180, 182, 197f,
219f, 260, 277ff, 375-378; transcendental
73

Image: 41,97, 103f, 111-113, 176, 194, 202,
244,272,354, 372, 383

Imagery: 24,26, 64, 103, 194, 200, 325

Immanence: 16f, 22, 24f, 271, 36, 45-47,
521, 59, 69, 74-76, 89f, 108f, 123-125,
130, 216-219, 269, 294, 297, 310, 324f,
370, 371, 375, 379

Immediacy: 28, 36, 94, 98, 101, 107, 127,
163, 167,378, 379

Immediate: 11, 28, 291, 36, 39, 44, 94, 98,
107, 153, 157, 166, 189, 196, 215, 218,
245,247,317,321, 328, 331f, 381

Immortality: 83-86, 204, 237, 241f, 278,
287, 302, 304; of the soul, 83f, 204, 237,
241f; vs. mortality 86, 237, 241, 278,
287,302, 304

Incarnation: 46, 75, 93, 101, 181, 290, 357

Individual: individual//universal, 186; the
individual, 10f, 21f, 39, 77, 90, 92, 118,
120, 130, 134, 137, 142f, 174, 176f,
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192,227,231, 2351, 243, 248, 257, 259,
261-263, 269, 272, 292, 325, 332, 336,
347, 377; hiin Enkelte, 231

Individuality: 172, 248, 377

Infinite: 35, 40, 42f, 49, 61, 73, 751, 107,
109f, 113, 115-117, 125, 133-137, 142,
147, 164, 180, 193, 238, 246, 250, 275,
287,292, 302, 306, 310, 329, 339f, 379,
383; an infinite Now, 238; Ein Sof, 185,
289, 297; finitum capax infiniti, 93; ‘idea
of the Infinite in us,’ 287; infinitizing
movement, 147; network of references,
329; revealed without appearing, 289; the
Infinite, 185, 287, 2891, 294, 301f, 310;
in-finite, in-finitude, in-finity, 93f, 287,
250, 288

Infinitude: 115, 340; of the debt, 340; of
love, 340

Intentional: 31-37, 40, 42, 44, 46, 48, 52f,
551, 60, 62, 130, 134, 157, 160, 279-281,
288,294-296, 312, 324, 327, 333,
364-366, 373; act(s), 31, 34-36, 44, 46,
62; constitution, 20, 31-33, 37-40, 55;
object(s), 31-33, 37, 53, 55, 60, 130, 281,
284f, 327, 333, 373

Intentionality: 20, 30f, 33f, 37, 52, 55, 61,
138, 279-281, 287f, 293-295, 299, 334,
362, 366-368, 372f

Interiority, inwardness: 111, 116, 130, 135,
160, 168, 170f, 226; Inderlighed, 116,
135, 171; Indvorteshed, 111, 160; of love,
340

Intersubjectivity: 31, 37f, 40f, 44, 50f, 53,
71,301, 309, 311, 322

Invisibility: 212, 326, 356, 382f

Invisible: 61, 66, 70,91, 103-105, 111f, 116,
120, 122, 125, 130, 145, 148, 168, 170,
179, 188, 200, 206, 212, 224, 300, 306,
309, 315, 330, 335, 338, 354-357, 363f,
371-374, 378, 381, 383f, 386

Irrationality: 96

Israel: 61, 196,214, 226, 231,272, 314

Job: biblical, 84, 86, 173; book of, 69, 77,
85f, 255f1; ’s conscience, 85; ’s friends,
59, 174, 256, 313; Hiob, 77, 387, 404,
’s restitution, 85; ’s story, 85, 172, 175,
2511, 299, 313, 316, 387, ’s suffering,
313f; ’s wife, 255, 256; -like questions,
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252, 274; the grammatical speciality of,
256

Judaism: 219, 225-227, 231f, 239, 241,
260f, 264-266, 272, 282f, 285, 303f, 314,
322, 396, 402, 404f

Judeo-Christian: 27, 290

Judgment: 77f, 85f, 135, 137, 145, 163, 249,
259,261, 263, 272, 288, 303, 313

Justice: 1, 4, 20, 83-86, 90, 126, 152, 167,
251, 291f, 300f, 303, 307, 312-315, 321,
374,387

Kabbalah: 185, 194, 214, 400

Kabbalistic: 3, 185, 249, 270, 289, 297

Kingdom: 86, 260f, 316, 360; coming of
the, 191, 197, 214, 234-240, 266, 273,
288, 336; God’s Kingdom on earth, 258;
of God, 237, 264, 336; postponed till
kingdom come, 261

Knowledge: 9, 14, 27-29, 42f, 45, 47, 73,
75,79, 107, 108, 125, 130, 133, 136f,
139, 145-147, 184f, 187, 189, 224, 239,
280, 286, 297, 320f, 346f, 354, 356, 368,
369, 377, 378

Language: 9, 24, 26-28, 38f, 94f, 98,
102-106, 110, 116, 155, 165, 179, 184,
193-195, 198, 200-203, 205, 216f, 221f,
224-226, 2511, 275, 278, 280, 285, 288,
3201, 323, 328-332, 343, 345, 348-350,
372f, 379, 382, 384, 389; beyond the
apophantic, non-predicative: de-nom-
ination, 373; as bridge, 194, 198, 216,
222,251, 348, 348; as counterfeit money,
331f; le dire//le dit, 323; as event of
listening and answering, 194; as ex-
change, 193, 332, 348; language use, 94;
linguistic ambiguity, 33; multiplicity of
languages, 195; of love, 194, 200-203,
217; pragmatic, semantic and syntactic
dimensions of, 323; problem and promise
of, 94-96; the revealing role of, 193-195;
as speech, speech-thinking, 7, 19, 28, 67,
94f, 102, 159, 193f, 203, 212, 217, 220,
223, 247,257,268, 275, 291f, 323, 325,
344,347-349, 372, 382, 384; sprech-
ende//unausgesprochene Sprache, 323;
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theo-morphous, 201; verbal//non-verbal,
42,288, 323,384

Likeness: 97, 232, 249

Loss: 92, 164, 170, 1721, 216, 254, 255, 297,
336,371

Love: abiding (in), 121, 145f, 246, 304; ’s
abundance, 151, 340; as action, work(s),
18,67, 111, 123-125, 130, 134f, 138,
149, 1551, 162f, 167, 202, 212-215, 242,
243-245, 251, 266, 291, 346, 339; agapic,
162, 266; ’s allegory: more than allegori-
cal, 200-206; all-love (and its not-yet),
191-193; ’s ambiguity, 135; and justice,
300-302, 315, 387, as strong as death,
204, 241; as attachment, 152; as attitude,
289, 386; blindness of, 246; changelessly
love in all its changes, 150f; commanded,
1501, 163, 165, 168, 240, 246f, 283, 306,
312; compassionate, 160, 245, 312; ’s
continuity, 134, 150, 165, 180, 245, 342;
debt of loving one another, 115, 339, 342;
as destiny, 247; as dialectical process,
131f, 222f; divine and human love:
uniting and identifying the different?
133-135; as drive, 163, 168f, 248, 275;
as duty, 1331, 150, 153, 156-158, 160f,
163-167, 257, 305, 325, 331, 340, 342,
363; Elskov, 134, 154, 165, 168-172; as
emotion, feeling, passion: en Folelses
Lidenskab, 111, 133, 143, 1511, 157-168,
195, 203, 242, 229, 245f, 287, 291, 300,
312, 326, 345, 384; (non)erotic, 21, 131,
133f, 153, 155, 158, 162, 165, 168-171,
201, 204-206, 245, 248f, 251, 310, 312f;
Eros//Thanatos, 201, 205; as eternity in
time, 144-146, 238; Forkjerlighed//Aan-
dens Kjerlighed, 168-172, 134f; friend-
ship: Venskab, 131, 1531, 155, 168-171;
as fulfillment of the law, 162f; God’s (see
God); as God’s attribute//event, 159, 164,
167, 204, 244f, 296, 334; as ground of
everything, 161f; ’s hidden origin, life
and works, 108-117; ’s history, 222f,
169; immediate, 166; impartial, 134, 150,
246; as (im)possible gift, 18, 20, 321,
337-342; inclinational, 133, 150, 160,
163, 165-169, 245; incomprehensible,
151-172, 286; incommensurability of
loves, 170; ’s infinitude, 115-117, 340; in
life, not in theory, 244; Kjerlighed, 134f,
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153-156, 158, 161, 165, 169; lack of, 67f,
89, 195, 376, 384; linking the temporal
and eternal, 109f; lives in being com-
municated, 347; love deal, 134, 340; as a
matter of mood, 150; metapsychical and
metaphysical dimension of, 168; as need:
Trang, 135, 156, 158, 244; as non-useless
suffering, 314; of the beloved, 164, 166,
214; of one’s enemy, 166; of God, 13,
67, 115, 1491, 155, 166, 193, 224, 241,
247,271, 3071, 341; of the neighbor,
neighbor(ly) love, 14, 131, 149, 152,
154-156, 160f, 165-170, 205, 218, 228,
235, 2371, 243-247, 305-308; ’s phenom-
enalization, 224f; play of love, 131f, 341;
preferential/non-preferential, 135, 166,
168-172, 206, 245; as quality of being for
the other, 63, 245, 347; reciprocal, 115,
224, 340; as redoubling, reduplication,
108-112, 115, 119, 125, 128, 131-136,
149, 158, 167, 205, 339; ’s relational-

ity, 223; requited//unrequited, 150, 224,
240-242, 342; as regulative ideal, 129,
223, 377; as relation(ship), 18, 112, 144f,
149, 154, 162, 169, 1711, 202, 205f, 224,
243,286, 302; as responsibility, 312;
secured against despair, 163-166; as self-
expressing reality between the agents,
346; self-love(r), 115, 128, 134, 168, 171,
347; as speech: sensual-supersensual,
193, 203; spiritual love, spirit of love,
love as spirit: 66, 112, 132, 135, 1671,
205, 347; spontaneous, 165; that sustains
all existence, 121; as task and talent, 309;
’s transcendence (see transcendence);
that translates evil into good, 145, 236;
unconditional, 149, 170, 309; uniting,
133-135; universal, ethical, 53, 169, 177,
309; as virtue, 151-157, 165-167, 244f,
312; void of, 195-197, 271, 334; vs.
Ungeliebtheit/Lieblosigkeit 195

Maieutics: 346

Manifestation: 31, 35, 38, 40, 45, 48f, 52,
61, 74,79, 101, 109, 111f, 151, 191, 200,
206, 214, 259, 282, 293, 295, 305, 349,
356, 3591, 362, 369; als-structure of, 362;
dative of, 49, 52; in interiority, 110-112

Marriage: 80, 143, 172, 203, 205, 253
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Mediation: 53, 56, 67, 71, 76, 1071, 125,
127,132, 176, 196, 218, 267, 328, 329,
377, 380f

Memory: 140, 227, 274, 322, 328f, 349, 381

Merciful: 159, 160, 196

Mercifulness: 113, 160, 345

Merit: 85,156

Meritoriousness: 123, 155

Messiah: 232, 236, 363

Messianic: 265, 302, 304

Metaphor: 25, 35, 81, 97, 101-105, 133, 199,
232,240,281, 301, 316, 328, 371, 373,
385

Metaphorical: 13, 50, 101-106, 200, 202,
304, 359, 371

Metaphysical: 27, 47f, 93, 118, 125, 130,
149, 168, 187, 191, 193, 223, 279, 294,
299, 310, 316, 327, 330, 334, 352, 377

Method: 11f, 20, 28, 43, 45, 58, 70f, 90, 100,
1371, 335, 345, 351, 356, 361f, 368f, 383

Methodological: 15, 125, 127, 219, 321, 377

Minerva’s owl: 259

Mitzvah: 303

Moment: 22,25, 29, 33, 36, 63, 67, 70f, 76,
91-95,97, 111, 113, 120-124, 132, 144,
146-148, 150, 154, 161f, 165, 172f, 180f,
187, 192, 196-199, 202-205, 209-214,
226-229, 235-247, 253, 264-267, 270,
274,279, 288-291, 297, 300-303,

324, 326, 328, 332-334, 337, 340, 342,
358-360, 375, 377, 384; as living now,
279; Augenblick: ‘blink of an eye’, 92,
219,267, 329, 396, 404, 408; cairologi-
cal fulfillment, 287; desperate moment,
moment of despondency, 144; instant, 63,
329; Mittelpunkt, 229; momentariness of
God’s love: ‘ever wholly of the moment,’
333f; momentary, 203, 241-244, 287,
334, 340-342; moment(s) in time, succes-
sion of moments, 93, 229; of love, 180,
244, 246; renewal of the, 236-238; that
gets stuck and stands still, 148; Jieblik-
ket (its theological, ethical, Christologi-
cal, soteriological, time-philosophical
aspects), 92, 146, 229, 333

Monism: 76, 176, 223

Monistic: 185, 269

Moral: 6, 65, 83-86, 152f, 155f, 166, 169,
181, 186, 2421, 248, 257-260, 264, 275,
292,309, 313f, 322, 326, 363
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Morality: 7, 83, 85, 129, 173, 178, 292, 298,
304, 307, 313, 316, 322, 326

Mutuality: 195, 228, 322

Mystic: 307

Mysticism: 185, 214, 247, 249

Name: 14, 89f, 102f, 105, 169, 172, 190,
193, 198-200, 215, 220, 229, 237, 242,
249, 255,289, 316, 318, 332, 344, 373

Negativity: 13, 17,78, 82, 89, 131f, 143f,
151, 175, 178f, 184, 225, 233f, 236, 239,
254,271,274,298, 300, 317, 376f, 385

Neighbor: 14, 54, 67, 112, 114f, 120, 128,
131, 134, 136, 1491, 154-156, 160-171,
180, 205f, 218, 223, 228f, 235-240,
242, 244-249, 289, 292, 296f, 301, 303,
305-315, 325, 347

Noema: 31, 62f, 282, 286, 294, 328, 367

Noematic: 52,294, 324

Noesis: 31, 62, 63, 286, 294, 328, 367

Noetic: 52

Non-in-difference: 323

Norm: 49, 52, 129, 223

Normative: 11,49, 55,92, 130, 157

Normativity: 223,226

Obligation: 133f, 163, 166, 234, 292, 296,
309, 314, 323, 340, 342

Obligatory: 342

Ontological: 2, 23-25, 27, 48, 62, 72, 100f,
106f, 162, 1851, 202, 280f, 284, 299,
310f, 330, 355f, 368f, 385

Ontology: 14, 26, 49, 1371, 189, 281f, 299,
323

Orientation: 5, 8, 11f, 58f, 81f, 129, 137,
199, 209, 243, 246, 265, 279, 324

Other: 5-19, 24-29, 35-43, 46, 52, 54-102,
1061, 110-119, 122-125, 128f, 131,
133-136, 139f, 145-150, 153-155,
157-161, 164-175, 178-180, 182, 185f,
188-190, 192, 194, 196, 198-200,
202-206, 208-213, 215f, 218f, 222f,
226-228, 230f, 234f, 2371, 2401, 244-246,
249-252, 255, 257,262, 268, 271, 273f,
276, 278-281, 283, 286, 289f, 292-303,
305-317, 319-326, 329, 331, 333-336,
338-340, 342, 344-348, 350f, 358,
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367-370, 374-376, 378-385, 409
Otherness: 17, 26, 73, 107, 131, 136, 270,
279-282,293, 295, 300, 317, 367, 409

Pain: 2-4, 83f, 95, 131, 159, 164f, 231, 252,
256,299, 312, 314, 325, 354

Pantheism: 21, 74, 98, 269

Parable: 231, 233, 275, 299

Particularity: 133, 224, 332, 377

Passivity: 18, 25, 240, 288, 297-299, 312f,
317, 363, 3651, 387

Past: 17, 34, 39, 47, 63, 82,92, 95, 121, 140,
143f, 146-148, 173, 180, 187, 192, 1951,
204, 207-212, 215, 222,227, 230, 233,
236, 238, 255,259, 271, 278f, 287, 294,
296, 303, 319, 320, 323, 349, 350, 353,
381f, 384

Patience: 131, 148, 174, 179, 288, 346, 352

Perception: 15, 31-34, 42, 105, 163, 274,
286, 328f, 353, 370-373, 380

Perceptual: 7, 32f, 54, 1371, 157, 297

Person: 3, 5f, 8, 10f, 25, 29, 39, 42, 54,
59, 67,73,75, 82, 86, 92,97, 102, 105,
106, 113-116, 121, 123, 133, 140-156,
158-169, 174, 176f, 191-194, 198, 205,
209, 222, 232, 2351, 248, 253, 256, 261,
274,281, 289f, 292, 295, 298, 300,
302, 306, 308f, 311, 315, 322, 325, 333,
335, 337, 339, 340, 344-346, 349, 373,
375-377, 382

Perspective: 5f, 12, 24f, 32, 38f, 42, 60f, 65,
75,90, 93, 101, 104, 106, 112, 114, 118,
1291, 138, 145, 164, 1691, 177, 180, 187f,
194, 208f, 212, 222, 236, 256, 321f, 342,
354,370, 372, 377, 382; first-person, 25,
39; incompleteness of, 39; perspective-
bound interpretation, 32, 61, 138; per-
spectivity, 5, 384; post-Shoah, 15, 180,
291, 318; quasi-divine, 86, 177; reversal/
change of, 354

Phenomenality: 5, 8, 15, 20, 63, 891, 101,
119, 136, 197, 200, 212, 215, 218, 224f,
270f, 286, 291, 296, 319, 330, 335-337,
353, 360-371, 374f, 381, 385; and revela-
tion, 3511, 366-370; and the presence
of God, 57-64, 351-375; as deception,
212-215; condition of, 330, 371; (non)
phenomenality, 5, 8, 891, 136, 271, 364,
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370f, 374f, 385; non-phenomenality, 15,
224,286,291, 296, 319, 363, 374, 381

Phenomenalization: 100f, 106, 108, 137,

337,366, 381, 382f

Phenomenon, phenomena: 2, 7f, 15-24, 31,

351, 40, 43-45, 48, 57-63, 70f, 79, 101,
106, 116f, 130f, 135-138, 150, 169, 1971,
200, 206, 217, 223-225, 277, 286, 309,
328-337, 343, 349, 351-375, 378-385;
appearing other than they are in them-
selves, 331; creating the seer, 364; Heide-
gger’s definition of the, 331, 369; of God,
‘God-phenomenon,’ 43f, 225, 373f, 382,
of God’s love, 225; oblique, 137f; of poor
intuition, 360; ordinary, 131; parasiti-
cal, 2; revealed, 354f; saturated, 17, 20,
24,2717, 351, 352-360, 364-370, 373f;
Zplew o dovoueva, 7

Phenomenology: 5, 7f, 13-16, 18, 20-22,

32, 36, 43-48, 50, 53, 571, 70, 99, 101,
106, 123, 128-131, 136-139, 157, 219,
222-224,277-279, 282, 284f, 293, 2971,
327f, 351, 355f, 361-363, 368f, 374-378,
381-384; as theological method/fun-
damental theology/ancilla theologiae,
369; Christian, 138f; French, 13-16,

99, 139, 219, 224, 277f; genetic, 279;
Heidegger’s, 137f, 277-282, 284, 319,
324, 354, 360f, 368f, 376; Husserl’s, 16,
20, 22, 36, 45, 58, 284, 293, 3271, 374,
375f; Husserlian, 15, 137, 278, 328, 376;
idealistic, 376; of (the human ‘sight’ of)
God(’s love), 383; of religion, 355; of
suffering, 298; of the gift, 361, 363; of
the God-relationship, 139; of the invis-
ible, 378; of the practice of loving, 157;

Philosophy: 5, 11f, 16, 20-23, 42, 48f, 72f,

76,78, 80f, 114, 125, 129, 132, 136,
143,152, 168, 176, 178, 182, 184f, 188,
190, 197, 207, 220, 222f, 245, 254,
2571, 260-263, 267, 269, 281, 284, 290,
292,296,311, 314, 316, 318, 321, 351,
354, 3671, 371, 396; as exploration of
the rational, 80; as ‘love of wisdom’
that becomes ‘wisdom of love,” 296; as
thinking of revealedness, 368; erfahrende
Philosophie: ‘absolute empiricism,’
223; “first philosophy,” 368; ‘from Ionia
to Jena,” 185; idealistic, 184, 220, 269;
‘negative’//‘positive,” 207; of emotion,
168, 245; of history, 76, 132, 261, 263,
316; of orientation, 5, 11f; of religion, 5,
11f, 351; ‘of sin without salvation,’ 292;
‘old philosophy’//‘new thinking,” 188f,
216, 223, 227; system of, 321; transcen-
dental, 16, 21, 72, 223, 367

Possibility: 5,7, 16, 18, 33, 40, 48, 53, 69f,

75, 81, 84, 92, 105-107, 118, 120, 128,
130, 146, 153, 163, 178, 190, 192, 203,
223,225,244, 255, 261, 271, 286, 299,
307, 329, 331, 340, 352-355, 362, 367,
369, 374f, 386

Posssible: 6f, 111, 15, 17f,20-23, 25, 30, 33,

41, 43, 45, 48, 50f, 61, 63, 76, 78, 85T,
93, 102, 104f, 110f, 115f, 121, 123, 127,
129f, 133, 137, 139f, 142, 146, 148,
152, 155£, 160, 168, 171-175, 178, 180,
204, 209f, 212, 217-219, 223, 225, 227,
236, 242-244, 252f, 257, 261, 271-274,
294,297, 300f, 310, 327, 330-344, 353,
361-363, 3691, 3771, 381

Postulate: 83f, 86, 316

Praxis: 22, 56, 130, 223, 296, 322, 377

Prayer: 12, 23,27, 60, 96, 98, 120, 122, 135,
159, 160, 167, 195-197, 215, 217, 224,
233, 234f, 239, 246, 255, 266, 274, 288f,

post-Husserlian, 137; post-idealistic, 377;
semiotic, 376, 381; transcendental, 47,
48,376

Phenomenological: 8, 14, 20, 22, 35, 37, 43,
45,49, 52, 57-59, 63, 711, 136-139, 219,

223,282,309, 322, 351, 354, 360-362,
368f, 374f; descriptions of experience,
138; method, 20, 43, 45, 351, 361f; mo-
ment in German idealism, 22, 71, 375;
reduction, 360

Phenomenologist: 20, 136, 139, 219, 361f;

Kierkegaard — a phenomenologist?
136-140; Rosenzweig — a phenomenolo-
gist? 219

301, 336, 344, 356

Presence: as access to reality, 326; as
adessel/advent, 147; as consolation,
319-326, 291; as ever-coming with-
drawal, 324; as gift, 17, 20, 277, 332,
334, 336, 343, 347, 3491, 351, 357-360,
364-366, 368, 374, 378, 381f, 384; as
mode of appearance, 63, 279, 326, 378;
as mode of participation in events, situa-
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tions and encounters, 326; as relation of
subjectivity and alterity, 281; as syn-
chonization, synchrony, 301, 319-326,
293-295, 301, 322, 324; as withdrawal
into non-presence, 279; Christ’s praesen-
tia realis, 369; complexity of, 62-64,
279; co-presence with God, 36f, 44, 324;
co-presence of the body, 295; corporeal
presence of the spirit, 357; divine (see
divine); eternal, 78, 140-144, 148, 180,
187,227,268, 319, 324; field of presence
(protention, impression, retention), 278;
God’s ‘all-time presentness,” 209; God’s
universal co-presence, 60; intuitional,
281; metaphysics of, 14, 171, 277-282,
319, 327-329, 378; mettre une chose

en presence a quelqu 'un, 320; (non)
presence, 17f, 68,293-297, 315, 319,
381; no-thing-ness of God’s presence,
380; objective//subjective, 39, 327; of
Christianity, 260; of God transcendent,
16, 28, 30, 571, 71, 89, 117-123, 179,
197-215; of the noema, 280-282; of the
self-conscious subject, 278-280; omni-
presence, 30, 98, 117-120, 122, 179, 270,
304, 333; (non)phenomenal, 55, 60-62,
117,121, 315, 337, 381; présence a soi,
329; presentness of feelings, 203; primal
presencing, 40, 49, 51f, 54f; real, 62, 94,
142, 254, 379; salvific presence, 18, 30,
92, 319; spiritual, 65-67, 119, 359, 380;
symbolized: mediate immediacy, 379; to
embody, 17, 325; vs. non-presence 15,
21f, 59, 64, 69,91, 97, 178, 191, 279,
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324, 326; of God’s love, 19, 333f; of
love’s transcendence, 20, 236, 327-374;
of revelation, 207-210, 320; phenom-
enally present, 56, 130, 200, 205, 375;
praesens, 330; shared, shaped together,
322; the anticipated present of redemp-
tion, 210, 324; the continued present of
creation, 208; the indexical ‘I-now-here,’
332; the ‘living present,” 37f, 40, 54,
209, 325, 327-329; the present as site of
initiative and choice, 296; the present as
temporal mode of revelation, dialogue
and love, 284; transcending the, 17, 297,
301, 324; within or despite appearances,
333-337; working in the present, not for
the present 302

Presentation: 12f, 42, 56, 98, 222, 224, 280,

295,317, 328f, 336, 348, 380; Gegen-
wdrtigung//Vergegenwdrtigung, 32, 295,
328f, 349; perceptual, 32, 138; (linguis-
tic) re-presentation, 32, 98, 138, 233,
288, 328f, 349f, 379-381

‘Principle of all principles:” 45, 280, 331,

352f

Process: dialectical, 2, 76, 131f, 222, 267,

dialogical, 222; finitizing, 147; histori-
cal, 132, 233, 270; of becoming oneself,
131; of constitution, 37, 42; of God’s
self-realization, 43; of mediation, 132;
of prayer, 233, 288; of presenting, letting
g0, 208, 281; of thought: des Denkens,
178; of transfiguration, 96f; progressive,
56; result of the, 55, 76, 107; semiotic,
332,343,379

293f, 296, 315, 328f, 380 Proximity: of God, 69, 231, 319; of the
Present: a present that cannot be (a) pres- neighbor, 294-297; of the self to itself,
ent, 329-332; as a gift, 332, 343, 363; as 327
spirit, 66; becoming(-)present, 56, 60, Punishment: 174, 177, 256f, 313, 316
64,97, 117-123, 209, 212, 218, 242, 286,
297, 379; Being-present: Anwesenheit,
62f, 120, 199, 278, 280f, 325, 328, 330;
det Neerveerende, 146; fleeting, 302;
Gegenwart, 29, 35, 38, 78, 192, 209, 215,
244, 280; Gegenwdrtigkeit, 203, 215;
(das) Gegenwirtige, 80, 207, 258; Erken-
nen ist Gegenwdrtigen, 280; Gegenwdr-
tigwerden, 242; Gegenwartseinheit, 46;
grasping the present, 140; imperishable,
238; maintenant, 293; Mit-Gegenwart,
295; negatively qualified, 17, 179, 300,

Rational: 10, 13, 18, 29, 42, 49, 51, 57, 65,
76, 78-82, 85, 142f, 158, 177,179, 197,
258f, 270f, 273, 312, 352, 355, 368f, 376,
386

Rationality: 23, 49-52, 79-81, 86, 90, 138,
149, 2581, 270, 285, 356; die Verniinftig-
keit des Wirklichen, 258; Was verniinftig
ist, das ist wirklich,; und was wirklich ist,
das ist verniinftig, 79, 258; wonder of
rationality, 50f
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Rationalization: 275,299

Reality: 6,23-27, 31, 37, 40, 46-48, 53, 55,
60-62, 73f, 76-82, 85, 91, 94, 98, 103f,
109, 116f, 1291, 133, 138, 142-145, 154,
158, 178, 185f, 189f, 198, 200-202, 214,
216-218, 222-224, 230, 2341, 239, 246,
250, 257-260, 266, 269, 271, 273, 299,
317, 320, 326, 332, 343, 346, 350, 356,
359, 367, 377, 379, 380; Wirklichkeit,
78f, 142, 199, 216, 258f

Reason: 1f, 5-7, 171, 21, 23, 251, 44, 47, 49,
51, 65, 76-86, 89, 96-98, 100, 109, 111,
115, 123, 125, 134, 139, 143, 149, 162,
165,172, 174, 176-179, 183, 188, 193,
196, 222, 228, 230, 233, 245, 253, 256,
258-260, 263, 268-270, 273, 275, 281,
285f, 288, 292, 295, 297, 301, 312-314,
316, 318, 323, 325, 334, 336, 338, 342,
352, 356, 363, 3701, 374, 376, 379, 386;
above/beyond reason, 23, 96, 176, 178,
263, 297; ‘cunning of reason:’ List der
Vernunft, 77; Fornuften, 176; knowing
itself: vOMo1g vonoewe, 81; lumen
naturale, 184; practical reason, 17, 83f;
theoretical reason, 17, 83f; tribunal of
human reason, 1, 5; within the limits of,
83,176

Receptivity: 30, 56, 240, 298, 317, 344, 354

Reciprocal: 56, 1151, 150, 173, 189, 191,
214,224,239, 240, 262, 325, 340

Reciprocity: 134, 262, 314, 331, 340, 363

Recognition: 4,24, 127, 134, 154, 183, 235,
331, 339, 340, 356

Recollection, Erindring: 34, 140, 144, 147,
233,293, 320, 340

Reconciliation: 10, 78, 81f, 97, 133f, 146,
178, 235, 248, 257, 264, 273, 275, 346;
Versohnung (with negativity), 78, 179

Recurrence: 278, 303, 373

Redemption: 147, 186, 191, 206-215, 218,
2221, 227, 2311, 235-237, 250f, 256,
262-270, 273, 275, 289, 303f, 3071, 320,
336, 341, 349, 381; binden/entbinden,
losen/erlosen, 262,

Reduplication, redoubling: 108-110, 115,
119, 125, 128, 131, 133f, 136, 149, 158,
167, 205, 206, 339; Fordoblelse, 108f,
115

Reflection: 7,9, 11-13, 29, 35f, 38, 41, 44,
48f, 58, 70, 72, 80, 94, 103, 107, 109,
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112f, 131, 133, 136, 153, 157, 167, 179,
259,299, 330, 387

Reflective: 28-30, 34f, 41, 44, 51, 571, 70,
1371, 185, 296, 321, 340

Religion: 5, 11f, 43, 49, 74, 81, 83f, 89, 129,
155, 176, 183, 260, 264-266, 270, 275,
290, 3051, 326, 351, 355, 362; Religious:
11-13, 18, 37, 49, 58, 60f, 72, 74, 76, 79,
90, 95, 134, 139, 152, 155, 163, 174, 177,
182, 206, 229, 257, 264-266, 3091, 321f,
345,369

Re-orientation: 12, 59

Repetition, Gentagelse: 121, 147, 172f, 266,
301, 304, 328f, 339

Representation: 19, 28, 101, 103f, 163, 222,
230, 293, 295, 329f, 343, 348-350, 3791,
384

Responsibility: 9f, 148, 169, 215, 234, 273,
289, 292, 294, 296f, 300f, 303, 306f,
309-312, 314f, 322, 339, 346

Responsivity: 306, 312, 368, 373, 382

Revelation: 1, 20, 59, 63, 90, 100, 105,
184-189, 191, 193f, 199f, 203, 206-218,
222f, 228, 234-237, 2501, 256, 265, 267,
270, 283, 286, 2891, 293, 297, 300, 305,
308, 315, 320f, 349, 354f, 364, 366, 368f;
ante revelationem//post revelationem,
218; Offenbarung, 199, 209, 265, 317,
362, 368; Offenbarsein, 362, revealed-
ness/Offenbarkeit, 368

Revealed, (non)revealed: 44,49, 101, 120,
129, 148, 186, 187, 189, 190, 194, 198,
203,209, 289, 290, 292, 297, 305, 308,
334, 354, 355, 362, 369, 383

Reward: 78, 154,256, 313, 316, 346

Sacrifice: 3, 120, 133, 305, 339

Salvation: 29, 49, 81,92, 98, 147, 185, 188,
231,273,292, 316, 336, 340, 343f, 349,
350, 383

Salvific: 18, 30, 92,292, 319, 343, 350, 381

Satan: 143, 144, 175, 255

Scholastic: 151, 153

Sefirah: 185

Self: 1,4,6,8, 11f, 17, 20f, 25f, 28-38,
42-45, 49, 55-57, 59, 62f, 67, 69, 72-79,
82, 86, 92-95, 971, 100f, 106-109,
111-116, 120, 123-125, 127-138, 141,
143, 147, 1491, 152-154, 157, 159, 163f,
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166-169, 171, 175, 178-180, 184-187,
189, 193, 195-198, 206, 208, 210, 213,
214,220,223, 225-227, 233, 243-245,
247-249, 251f, 260, 269, 271-273,
275, 277-282, 286, 288, 290, 295, 298,
300-306, 308, 310f, 315-318, 320-322,
324, 327-329, 331, 333-335, 337f, 340,
346-351, 356, 363-366, 369-371, 374,
376f, 382f; as synthesis, 93f, 180, 230,
242, 287f; extra se, 143; in the accusa-
tive prior to the ego, 296, 316; negative
concept of the, 180; relational, 92-94,
196, 311; selfish, self-seeking//unselfish-
ness, 133, 159, 169, 171, 233, 301//346f;
self-alienation, 73, 76, 133, 251; self-ap-
propriation, 73; self-awareness, 34f, 260;
self-centredness, 347; self-congratulation,
self-gratification, 331, 340; self-con-
scious subject, 20, 62, 278-280, 320; self-
deception, 113, 138; self-denial, 123f,
154, 169, 244f, 347; self-determination,
75, 86, 178, 243; self-differentiation, 74f,
108, 132; self-enclosedness, self-enclo-
sure, 92, 301, 247, self-expenditure with-
out return, 135f; self-givenness, 31-37,
280, 328; self-important, 347; self-
limitation, 178; self-love(r) (see love);
self-knowledge, 43, 75, 108, 130, 137,
377; self-orientation, 324; self-othering,
57,75, 107, 130, 132, 251; self-recupera-
tion, 135f; self-relation, 92-94, 129, 131,
1341, 164, 223, 288, 311; self-sacrificing,
347; self-transcendence, 17, 57, 72, 74,
147, 1491, 179, 271, 277, 290, 295, 298,
300, 302, 376; self-transformation, 210,
244f, 344; self-transparent, 138; self-
understanding, 6, 8, 12, 25,97, 127, 137,
226, 318; sinning, 334; the ‘1, 51, 197,
223, 281, 354; the mute self//the eloquent
soul, 193, 306

Selfthood: 134, 322, 367, 377, 409

Semiosis: 343, 379

Sign: 105, 114, 119, 230, 315, 329, 330,
341, 343, 357, 359, 379f, 383

Signification: 48, 104, 308, 379f

Signified: 202, 332, 380

Signifier: 202, 332, 363

Silence: 126, 146, 194f, 230, 252, 268, 288,
325

Sin: 2,21, 83, 85,92, 94, 96, 98, 139f, 153,
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163, 179, 181, 184, 192, 195f, 248, 271,
273, 2911, 313, 384; actuality of, 92; and
salvation, 98; as disregard of the God-
relationship, not as moral malefactum,
292; as forgetfulness of God, 179; as a
wrong self-qualification of the spirit, 98;
confession of, 92, 94, 96, 195f; disengag-
ing/separating from God, 123; distorting
the view of God, 1951t} incurvatio in se,
132; multitude of sins, 146; of omission,
195, 291-293; redemption from, 147,
273; Siindhaftigkeit: Liebeleere, 195,
temporally to lose the eternal, 140

Sinfulness: 92, 155, 195

Sinner: 173f, 196f, 291

Sociality: 134, 305, 307f, 312, 326, 377

Socrates: 345f

Spatiotemporal: 26, 28, 37, 39, 64

Spatiotemporality: 25, 111, 179, 186, 192,
322

Spirit: 57, 65f, 73-78, 81f, 89, 92-94, 971,
102, 112, 114, 116f, 119, 122f, 125,
128-133, 135-137, 159, 166-172, 179,
184, 206, 219-222, 237, 247, 2491,
257-261, 263, 268, 278, 312, 319, 335,
346-348, 357, 362, 377, 383; Aand, 93,
116, 135, 168-172, 158; absolute, 74-76,
81, 114, 1291, 1341, 219, 222, 249, 2591,
263, 267, 377, deified, 220; finite, 74,
76, 129, 132, 135, 184, 249; Holy Spirit,
30,97, 132, 139, 153, 167, 220-222,
344, 347; objective, 114, 129; of grace,
of love, 66; of the world: Weltgeist, 76;
subjective, 129

Spiritual: 65f, 89,93, 98, 102, 112, 116, 119,
135, 141, 143, 151, 153, 158, 170-172,
179, 181, 202, 220, 221f, 229, 237, 242,
259,270,293, 311, 314, 320, 324, 333,
335, 357, 359, 380

State: Hegel und der Staat, 182, 248, 257,
stateless, 264, 272; the Christian/Prus-
sian, 258, 260

Subject, subjectivity: 16, 18, 20, 24, 31f,
35 37-58, 62f, 70-74, 76, 79, 84, 90, 92,
94,101, 104, 107, 109, 113, 116, 131,
135-139, 142, 155, 157, 164-166, 176,
189, 194, 197, 222, 226, 257, 259, 264,
278, 280f, 285, 287, 293-296, 301, 305,
309, 311, 316f, 320, 325-329, 353f, 3591,
361, 364f, 367, 377; Allsubjektivitit, 42,
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as Adieu, unto-God, 287f; as ['adonné:
the gifted, 364; constituting, 35, 37, 43f,
52; coram deo, 18; egological 40, 51,
53,293, 317; as enigma’s partner, 316; as
fundamentum, VITOKEULEVOV, 280; as in-
finity, 93, 287, lateness of, 316; as one-
for-the-other, 290, 308; passive levels
of, 364; responsive and responsible, 311;
as self-relation, 129, 164, 311; self-con-
scious, 20, 62, 278-280, 320; self-pres-
ent, 295, 327, as susception, submission,
subjection, 287, 316; as substitution,
292, 311, 316; as synthesis (see self); as
temple or theatre of transcendence, 287;
transcendental, 31, 39, 42, 45-48, 50-53,
57, 71f, 278, 328, 377

Substance: 74, 107, 153, 189, 325

Suffering: 2-4, 6, 8-11, 15, 17, 21, 66, 68f,
81, 85f, 89, 91, 118f, 143f, 159f, 164,
168,174, 177-179, 181, 184, 214, 229-
234,252-256, 271-272, 2741, 291, 298f,
306, 312-316, 325, 347, 412; Leid(en),
229,231, 252,254, 257, 326;

Suicide: 253, 254

Symbolic: 329, 331, 359

Sympathy: 160, 230, 339, 345

Synchrony: 293-295, 301, 319-326; asyn-
chrony: defect in lived synchronism, 326;
desynchronization, 326; synchrony//dia-
chrony, 293, 296, 302, 319-326

Synthesis: of psyche and body, 93; of the
temporal and the eternal, 93; passive
synthesis, 288, 362

Talmud: 322

Teleology, TEAOC: 37, 42, 50-54, 56f, 85,
176, 268,272,316

Temporal: 25, 28, 33-36, 391, 51, 63, 80,
86, 89, 92-94, 107, 109-111, 120, 132,
135,137, 141, 146f, 149, 154, 186,
188, 191f, 203, 206, 208-212, 215, 218,
223,225-229, 233, 236-238, 243f, 249,
251,259, 265-269, 271, 278f, 281, 283,
2871, 293f, 296, 298, 300, 304, 319-321,
324-326, 330, 333f, 342, 349, 367, 376f,
381

Temporality: 17f, 28, 33f, 36, 38f, 78, 80,
921, 95, 97f, 117, 120, 140, 143f, 150,
184,210, 226, 228f, 237, 265, 268-270,
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280, 288,294, 297, 304, 319, 320, 330,
334,384

Temptation: God tempting man, 255; ‘Lead
us not into temptation!’ 255; man tempt-
ing God, 255; the greatest temptation:
to becom disheartened, 256; to tempt
[friste] vs. test, 335

Theodicy: 1-5, 8f, 11-18, 21f, 64, 66, 69-71,
76-78, 82-85, 87, 89-91, 96, 105, 111,
1171, 125, 149, 165, 168, 172, 174-177,
179, 181, 183f, 191f, 251, 257, 261, 263f,
270f, 275, 277, 283, 290, 298f, 313-317,
319, 324, 327, 329, 333, 365, 370,
374-376, 384-387, 392, 394; and anthro-
podicy, 85; authentic, 83-85; doctrinal,
83, 85, 87; felix culpa theodicy, 181;
Free Will Defense, 3, 180, 273; Hegel’s,
257-270; history as, 76-78, 275; justifica-
tion or defense of God, 18, 69, 76, 85,
177,179, 181, 270f, 274, 312, 376, 386;
Leibniz’, 1, 142, 176, 352; Kant “On the
Failure of All Philosophical Attempts at
Theodicy,” 83-87; problem of, 1, 5, 8, 9,
11-13, 15-18, 21f, 64, 66, 69f, 83f, 87,
89,91, 96, 105, 111, 1171, 148, 164, 167,
177,183, 192,277,283, 314, 316f, 319,
324,327, 329, 333, 365, 375f, 384-387,
soul-making theodicy, 3; way of conceiv-
ing God as a reality of the world, 299

Theology: 3-8, 12, 14f, 18, 20-22, 29, 31,
40, 43-45, 48f, 52, 571, 60, 63, 70f, 73,
90, 95, 99f, 102, 105, 112, 118, 121,
1521, 178f, 1851, 270, 277, 282, 290, 294,
297,299, 311, 315, 318, 319, 345, 351,
3551, 361, 368f, 372, 375, 378, 383f,
401, 405, 412; apophatic, 99-117, 179,
270, 373, 383; as phenomenology of the
invisible, 32, 375, 378-384; as speech of,
about and to God, 7; as thinking of Rev-
elation, 368; fundamental, 369; Husserl’s
philosophical, 40-45, 48, 52, 57; kata-
phatic, 99, 105, 383; Kierkegaard’s, 99,
117, 178f, 270; negative, 294; onto-theol-
ogy, 14, 22,99, 1851, 277, 282, 297, 299,
319, 356, 372, 378; phenomenological,
571, 63, 71; speculative, 43f; theologia
naturalis, 1; ‘theological turn’ in French
phenomenology, 14f, 139, 352f; without
theodicy, 315
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Thanksgiving: 124, 239, 266, 311, 336f,
340f, 346

Theophany: 300f, 319, 355, 357f

Theosophy: 223,270, 322

Tikkun.: 214

Time: and growing, 191, 268; as (discontin-
uous) duration, 33, 180, 210f, 214, 2371,
324, 329; as a moving-out-of-self, 320;
as invisible condition of phenomenality,
330; as non-phenomenal pre-givenness,
330, 333; as possibility of change, 331;
as relation to alterity, 288, 293; denial of,
226-229; deformalized, 320; end of, 250,
266f, 316, 360; experienced, 180; form
of, 330; fullness of, 92; gift of time: tran-
scendental gift of time//ethical time of
giving, 330, 334, 337; given, 19; Given
Time, 329, 363; immemorial, 208, 258;
infinition of, 303f; intersubjectivity of,
322; is no present-being or being-present,
330; lived time, lifetime, 39, 94, 147,
180, 205, 269, 301, 319, 323, 325, 337,
376, 386; metamorphosis of, 18; middle
of, 208-210, 212; ’s novelty and unpre-
dictability, 324; of the Other, 302; objec-
tive, 35, 39, 180; passing of, 120, 233,
328, 348; revolutionized, 301; rule over,
228f; subjective, 35f; symbolized, 331;
synchrony//diachrony (see synchrony);
‘take time seriously,” 227; time-bound
and coming from outside of time, 334;
time-consciousness (see consciousness);
time-point: punctual now, 33, 278; time
touched by timeless eternity, 147; tran-
scendence of time in time, 304

Timeless: 28, 36, 75, 78, 120, 147, 203, 206,
208, 210f, 226-229, 268f, 304, 347f

Timelessness: 28, 93, 2271, 268, 272, 294

Torah: 202,221, 233, 290-292, 349

Trace: 48,247, 290, 3091, 315, 324, 329

Transcendence: ambiguity of, 15-17, 22-87,
140, 148; and immanence, 22-30, 69, 90,
124, 218f, 375; as being transcended, 24,
287, 302; cosmological, 26, 75; divine
(see divine); divine transcendence in
immanence, 45-57, 370f; epistemic, 23,
26, 74; cthical, 149, 326; God’s tran-
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