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Introduction

This book is about a fascinating work of early Christian literature that, some-
time in the early fourth century, issued a bold plea for a rather unorthodox
understanding of Christianity.1 It is one of the two main, extant versions of
what has been called the first and last ancient Christian novel2 – a lengthy
Greek narrative relating, in autobiographical mode, the story of the conver-
sion of Clement of Rome to the faith of the apostle Peter and the story of the
providential reunification of Clement’s long-lost family in Syria. Precisely be-
cause of its twinned existence in the historical record, this adaptation of the
ancient Greek novel has received less attention as a narrative whole than one
might expect. The widely accepted view that each of the two main versions of
the “Pseudo-Clementine” novel represents an independent reworking of a com-
mon, third-century source (now lost) has made the search for earlier writings
embedded within the existing works a major preoccupation.3 What is missing
in contemporary scholarship is a robust analysis of especially the Greek version
of the narrative as a literary and rhetorical whole.4 At the risk of stating the ob-
vious, it is not possible really to read even the most detailed and comprehensive

1 The scanty survival of the narrative in the manuscript tradition is perhaps a witness to its
boldness. While a more orthodox version of the same tale survives in Latin translation in more
than one hundred manuscripts, our text has been preserved in relatively complete form in only two,
the sixteenth-century Codex Vaticanus Ottobonianus gr. 443 and the tenth-century Codex Parisi-
nus gr. 930. The question of the date of the work is bound up with the question of its relationship
to Ariainism, and it cannot be dated with precision. Most scholars, myself included, regard the
Council of Nicea (325 CE) as an approximate terminus ante quem. The terminus post quem is only
vaguely defined by the consensus view that the work revises a third-century version of the tale.
See F. Stanley Jones, “The Pseudo-Clementines: A History of Research,” in idem, Pseudoclementina
Elchasaiticaque inter Judaeochristiana: Collected Studies (Leuven: Peeters, 2012), 86–92. The version
of the tale represented in the Latin translation of Rufinus, ca. 407 CE, is usually dated slightly later.

2 F. Stanley Jones, “The Genesis of Pseudo-Clementine Christianity,” in idem, Pseudo-
clementina Elchasaiticaque, 204–206, 204. Cf. also M. J. Edwards, “The Clementina: A Christian
Response to the Pagan Novel,” CQ 42 (1992): 459–474, 464. For a current and thorough introduc-
tion to this “Pseudo-Clementine” literature, see Jones, “Introduction to the Pseudo-Clementines,” in
idem, Pseudoclementina Elchasaiticaque, 7–49.

3 The situation is somewhat analogous to that of the Synoptic Gospels of the New Testament,
though, as Graham Stanton aptly noted (“Jewish Christian Elements in the Pseudo-Clementine
Writings,” in Jewish Believers in Jesus: The Early Centuries, ed. Oskar Skarsaune and Reidar Hvalvik
[Peabody, MA: Hendrickson, 2007], 305–324, 308), “Here we have a synoptic problem whose com-
plexity turns the inter-relationship of the synoptic Gospels into child’s play.”

4 On the Latin version, see Meinolf Vielberg, Klemens in den pseudoklementinischen Rekog-
nitionen: Studien zur literarischen Form des spätantiken Romans, TUGAL 145 (Berlin: Akademie,
2000), and Nicole Kelley, Knowledge and Religious Authority in the Pseudo-Clementines: Situating
the Recognitions in Fourth Century Syria,WUNT 2/213 (Tübingen: Mohr Siebeck, 2006). Both ver-
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attempts to reconstruct the source novel, for all sorts of vital information about
the narrative as an act of communication are missing. So long as the Pseudo-
Clementine Grundschrift remains hypothetical, we may be able to discern that
the text dealt with certain subjects, but how it did so will elude us. Efforts to
reconstruct the history of the tradition are certainly important, but to fail also
to read each extant version of the novel as a literary whole is to miss an equally
significant opportunity.

Up to this point, I have avoided naming the work in question, because a word
about terminology is necessary before we proceed. Names matter, of course, and
it was not inconsequential when Stanley Jones suggested that the ancient Greek
narrative we have been accustomed to calling the Pseudo-Clementine Homilies
should rightly be known as the Klementia.5 Jones argued persuasively and with
characteristic precision that Klementia should be regarded as the more original
title for the work, but it would seem that the factor of antiquity alone has not
provided quite enough impetus to risk bibliographic confusion in contempo-
rary scholarship.6 At present, only Jones and Giovanni Bazzana have made the
shift in print, but the time is ripe for scholarship to embrace the designation
Klementia and dispense withHomilies.7 There are several good reasons to make
the change.

On the one hand, the conventional title Homilies has been a blight upon
the text with which it has been associated in a variety of ways. Not only is it
generically incongruous with the work it introduces (sometimes leading to ac-
tual confusion about the genre of the text), but it has also been oddly bound up
with certain persistent misconceptions about the nature of the differences be-
tween the twomain versions of the Pseudo-Clementine novel. The conventional

sions of the narrative are treated in Dominique Côté, Le thème de l’opposition entre Pierre et Simon
dans les Pseudo-Clémentines, Collection des Études Augustiniennes, Série Antiquité 167 (Turnhout:
Brepols, 2001).

5 F. Stanley Jones, “Photius’s Witness to the Pseudo-Clementines,” in idem, Pseudoclementina
Elchasaiticaque, 345–355.

6 According to Jones (“Photius’s Witness,” 351–353), the title τ� Κλεmέnτια is not only attested
in one of the two main manuscripts of the text, the tenth-century Codex Parisinus gr. 930, but it
is also found in two eleventh-century sermons of Nicon Monachos. Photius may provide an even
earlier witness (9th c. CE), although it is not possible to establish with certainty which version of the
Clementine novel the bibliophile patriarch had in view. On the “slippage” that allowed Homilies to
emerge as the title of choice in eighteenth-century scholarship, see ibid., 353–354, n. 41.

7 Jones, “Introduction to the Pseudo-Clementines,” 7–49; idem, The Syriac Pseudo-Clemen-
tines: An Early Version of the First Christian Novel, APOCR 14 (Turnhout: Brepols, 2014), 32–37;
idem, “The Distinctive Sayings of Jesus Shared by Justin and the Pseudo-Clementines,” in Forbidden
Texts on the Western Frontier: The Christian Apocrypha in North American Perspectives, ed. Tony
Burke (Eugene, OR: Wipf & Stock, 2015), 200–217. Giovanni Bazzana has used the term “Clemen-
tia” (“Apelles and the Pseudo-Clementine Doctrine of the False Pericopes,” in “Soyez des changeurs
avisés”: Controverses exégétiques dans la littérature apocryphe chrétienne, ed. Gabriella Aragione and
Rémi Gounelle, Cahiers de Biblia Patristica 12 [Turnhout: Brepols, 2012], 11–32).
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titles for the two main versions, Homilies and Recognitions,8 have together been
implicated in a particular theory about the origins of the Pseudo-Clementine
novel, namely that it was born when an early Christian author added a family
romance plot (signaled in the title Recognition) to a set of sermons attributed
to the apostle Peter (the “homilies” referenced in the title Homilies) in order to
make the latter more entertaining.9 Probably on the basis of Ben Edwin Perry’s
influential work on the Greek novels, it gradually came to be assumed that each
title corresponds meaningfully to that component which is emphasized in each
of the extant revisions of the novel,10 though there is in fact little difference be-
tween the two main versions when it comes either to the extent and shape of the
family plot or to the amount of sermons and debates embedded within the story.
Unfortunately, this erroneous notion has been repeated in precisely those places
where readers interested in the ancient Greek novel might first be introduced to
the Pseudo-Clementine literature.11 If it is presumed that the principle differ-
ence between the versions is that one finds a better story in the Recognition and
more sermonizing in the so-calledHomilies, it is easy to imagine how this might
work to the disadvantage of the Klementia. Indeed one can find this theory of
difference invoked as justification for focusing on the “Recognitions” to the ex-
clusion of the “Homilies” even in quite sophisticated and valuable scholarship.12

8 I shall also follow Jones (“Photius’s Witness,” 349–51) in referring henceforth to the Pseudo-
Clementine Recognitions as Recognition, in the singular.

9 Sophie Trenker (The Greek Novella in the Classical Period [Cambridge: Cambridge University
Press, 1958], 101) introduced her summary of the plot by saying, “The following completely irrel-
evant story is told of Clement’s family, presumably to make the edifying books more attractive.”
The sentiment is echoed, with credit to Trenker, in Ben Edwin Perry’s classic on the Greek novels
(The Ancient Romances: A Literary-Historical Account of their Origins, Sather Classical Lectures 37
[Berkeley: University of California Press, 1967], 291).

10 Drawing upon the work of Oscar Cullmann, Perry reasoned, on the basis of the different ti-
tles, that the “romance” is better preserved in the Recognition. Musing over the activity of the editor
of the Recognition, he writes (Ancient Romances, 286), “Much as he may have favored the theology,
as a Christian ought to, still he was more impressed by the romantic narrative, and for that reason
put it in his title. The romance as such is better preserved in the Recognitiones than in the Homilies
(Cullmann, p. 63); and in the Homilies the sermons of Peter are preserved more faithfully than they
are in the Recognitiones (Cullman, p. 70).” Incidentally, this statement would seem to suggest that
Perry did not perceive the highly unorthodox nature of the “sermons” of Peter in the Klementia.

11 For example, Tomas Hägg (The Novel in Antiquity [Berkeley: University of California Press,
1991], 163) writes, “The surviving adaptations differ in the emphasis they lay upon the two types
of subject-matter: the novelistic intrigue is more developed in the Recognitiones, the disputations
and sermons of Peter grow more exuberant in the Homilies.” Niklas Holzberg (The Ancient Novel:
An Introduction, trans. Christine Jackson-Holzberg [London: Routledge, 1995], 24) writes, “The
respective writers are both more interested in defending the Christian faith than in rendering the
original plot of the novel, but they differ, as the titles themselves suggest, in their dosing of theolog-
ically instructive passages, so that we learn more about the experiences of the future bishop in the
Recognitiones than in the Homiliai.”

12 For example, Kate Cooper (“Matthidia’s Wish: Division, Reunion, and the Early Christian
Family in the Pseudo-Clementine Recognitions,” in Narrativity in Biblical and Related Texts, BETL
149 [Leuven: Leuven University Press, 2000], 243–264, 244) describes the Klementia as “a series
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I would furthermore suggest that the title “Homilies” resounds with a stodgi-
ness that is ill suited to the narrative. To be sure, not everyone will agree with
the claim about the literary quality of the novel that is implicit in this last state-
ment.13 No less an authority on early Christian narrative than Richard Pervo
once referred to the title Homilies as “an adequate consumer warning label” for
the lumbering plot and lengthy stretches of didactic discourse found under its
cover.14 While I do not completely disagree with this kind of assessment of the
Pseudo-Clementines, I do think the cleverness of the narrative project of the
Klementia has generally been underestimated and hope to make a case for its
ingenuity in the pages that follow.

At the same time, there are good reasons for adopting the title Klementia
that have less to do with the deficiency of the old title than with the positive
value of the “new” one. This is largely because, as Jones has signaled, Klementia
should be understood not merely as a replacement for the title Homilies (i. e.,
the twenty books of ego narrative).15 Instead, it must be understood as an um-
brella term covering the twenty books of narrative and the three “preliminary”
writings conventionally known as the Epistula Petri, the Contestatio or Diamar-
tyria, and the Epistula Clementis.16 It is to be hoped that having a single title for
the work as a whole may finally enable scholarship to move beyond the troubled
question of the relationship among these various components.17

of highly developed set-piece theological speeches connected by a tentative narrative thread.” She
goes on to say, “Because the genre conventions in question are those of the ancient romance, the
present study is centred on the Recognitions as the version of the Clementine narrative which has
the clearest ties to the genre. One of the most significant differences between the two versions is
the elaboration in the Recognitions of the romance of Clement and his family . . ..” On the contrary,
it must be emphasized that the Klementia is every bit the family romance that the Recognition is,
and it even has some significant elaborations on the theme that are not found the latter. Especially
noteworthy are the encomium of the “chaste” wife and the elaboration on the story of Justa, each of
which are treated below, in chapter 4.

13 For instance, one detects ambivalence about the literary quality of the work in the ongoing
debate about whether to call the writers responsible for the extant Pseudo-Clementines “editors”
or “authors.” Although she does not discuss the Pseudo-Clementines per se, helpful context for
the question and a nudge toward the latter option can be found in Christine M. Thomas, “Sto-
ries Without Texts and Without Authors: The Problem of Fluidity in Ancient Novelistic Texts and
Early Christian Literature,” in Ancient Fiction and Early Christian Narrative, ed. Ronald F. Hock, J.
Bradley Chance, and Judith Perkins, SBL Symposium Series 6 (Atlanta: Scholars Press, 1998), 273–
291.

14 Richard Pervo, “The Ancient Novel Becomes Christian,” in The Novel in the Ancient World,
rev. ed., ed. Gareth Schmeling (Boston: Brill, 2003), 685–711, 706–707.

15 Jones, “Introduction to the Pseudo-Clementines,” 8–9.
16 Henceforth, Epistula Petri (Ep. Petr.), Diamartyria (Diam.), and Epistula Clementis (Ep.

Clem.).
17 Admittedly, we are still left with the question of how to cite the twenty books of narrative

individually. Even though I understand the title Klementia as properly encompassing the prefatory
materials and the narrative, I shall cite the prefatory materials as noted in the previous footnote and
use the abbreviation Klem. with book/chapter citations for the narrative proper.
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The three preliminary writings that together form a kind of documentary
preface to the ego narrative of Clement have been implicated in a complicated
and formidable set of questions in Pseudo-Clementine scholarship. Most influ-
ential has been the notion that the Epistula Petri and Diamartyria, with their
reference to books containing the “preachings of Peter” (Ep. Petr. 1.2 and 3.1),
originally stood at the head of a different document, an early Jewish Christian
(or Ebionite) work that went by the name Kerygmata Petrou and was incorpo-
rated into the third-century Grundschrift, the hypothetical source novel revised
by the Klementia, as one of its key “sources.”18 The irresistible idea that such
an ancient work might lie buried within the Pseudo-Clementine novels gener-
ated a great deal of effort toward its extraction and reconstruction,19 though the
quest has now largely been abandoned, either because the methodology seems
flawed,20 or because interpreters have come to doubt that such a document was
ever a source for the Pseudo-Clementines in the first place.21Nonetheless, read-
ing the Epistula Petri, the Diamartyria, and the Epistula Clementis as integral to

18 As the entrée to the Klementia and the only part of the literature bearing the “living” voice
of the apostle Peter himself (even explicitly so; cf. 2.7), the Epistula Petri presents itself as a docu-
ment predating the others, coming from the period before Clement had joined up with Peter and
become his scribe. Certain incongruities between the content of the letter and the body of the novel
suggest that its greater antiquity may indeed be more than a literary conceit. Perhaps most no-
table is the somewhat different view of scripture, stopping short of the assertion that its interpretive
challenges are the result of “false pericopes,” as the narrative proper will claim. Graham Stanton
(“Jewish Christian Elements,” 309–10) presents a balanced and reasonable view on the relationship
between the Ep. Petr./Diam. and the narrative books: “Perhaps the most plausible theory (and also
the simplest) is that they were originally intended to introduce the Grundschrift and were retained
in the redacted and expanded Homilies, but omitted in the slightly later Recognitions.” Regarding
the latter omission, he muses that perhaps Rufinus, the translator of the Recognitions into Latin,
was “unimpressed by the ‘Jewish Christian’ character of the Epistula Petri and the Contestatio.”

19 Georg Strecker, Das Judenchristentum in den Pseudoklementinen, 2nd ed., TUGAL 70 (Berlin:
Akademie, 1981), 137–220; Johannes Irmscher and Georg Strecker, “The Pseudo-Clementines,” in
NTApoc 2: 483–541. For a survey of the relevant scholarship, see Jones, “Pseudo-Clementines: A
History of Research,” 62–66; also Bernard Pouderon, “Aux Origines du Roman Pseudo-Clémentin:
Lecture critique de récents travaux,” in idem, La genèse du Roman pseudo-clémentin: Études lit-
téraires et historiques, CREJ 53 (Leuven: Peeters, 2012), 285–316, 300–305.

20 As Stanton observed (“Jewish Christian Elements,” 312), “The circular nature of the theory is
apparent: a link between the hypothetical KP source and the EpPet and C is assumed, and confir-
matory evidence is then sought.”

21 Jones (“Introduction to the Pseudo-Clementines,” 24) writes, “The hypothesis of a source
called the Kerygmata Petrou has thus unnecessarily drawn the Pseudo-Clementine studies into a
mire of speculation and uncertainty; it has also vitiated virtually all modern presentations of the
history of Jewish Christianity. The time seems to have come to abandon this hackneyed hypothesis.”
The linguistic analysis of Jürgen Wehnert (“Literarkritik und Sprachanalyse: Kritische Anmerkun-
gen zum gegenwärtigen Stand der Pseudoklementinen-Forschung,” ZNW 74 [1983]: 268–301) has
been instrumental in turning the tide of scholarship. Nonetheless, the idea of the KP as a Pseudo-
Clementine source has persisted to some degree, even if the quest to reconstruct it out of the
Clementina has run its course. See, for example, the concluding remarks of François Bovon, “En
tête des Homélies clémentines: La Lettre de Pierre à Jacques,” in Nouvelles intrigues pseudo-clémen-
tines, ed. Frédéric Amsler et al., PIRSB 6 (Prahins: Éditions du Zèbre, 2008), 335.
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the narrative has remained a neglected endeavor. The abruptly shifting perspec-
tives, rough generic juxtapositions, and ideological incongruities found in the
opening of the Klementia have largely thwarted efforts to see the prefatory ma-
terials as meaningfully and coherently part of the narrative.22

I would like to suggest, however, that it is impossible to understand the Kle-
mentiawell without recognizing the critical place the Epistula Petri, theDiamar-
tyria, and the Epistula Clementis occupy in the narrative project.23 As we have
them, the initial documentary fictions work to position the reader in particular
ways for the reading of the books of narrative that follow. Whether the author
of the Klementia created these materials or received and adapted them matters
little. If we enter the interpretive endeavor through the perspective of the reader,
we gain a stable footing fromwhich to ask how the shifting perspectives, generic
disruptions, and different ideas might work together.24Admittedly, the Klemen-
tia can seem to be a rather random and inelegant patchwork of “sources,” but
once we decide to read the entire work as a coherent narrative project, the plot,
so to speak, thickens considerably.

The intrigue begins already with the opening letter from Peter to James and
the brief narrative account of the letter’s reception in Jerusalem, which together
serve the important function of bringing the reader into the project in the
morally uneasy yet titillating position of eavesdropping on things expressly not
meant for her ears. As the reader continues into the autobiographical narrative
of Clement, she will encounter a kind of progressive unfolding of the teachings
of the apostle Peter that rewards a sustained and linear reading of the novel. Not
only that, she will also come to witness several levels of telling in the narrative.
The many religious and philosophical discourses of the novel are woven into

22 See, for example, the theory of Jürgen Wehnert (Pseudoklementinische Homilien: Einführung
und Übersetzung, KAL 1/1 [Göttingen: Vandenhoeck & Ruprecht, 2010], 34) that the “Redaktor ad
Jacobum” (i. e., the editor of the source novel underlying the two extant versions, who, according to
Wehnert, framed the novel as an over-sized epistle to James) began to transform the work as such
but rapidly lost interest in his project.

23 My own thinking about how to read theKlementia as narrative rhetoric has been enhanced es-
pecially by the “narrative as rhetoric” approach developed by James Phelan in Narrative as Rhetoric:
Technique, Audiences, Ethics, Ideology (Columbus: Ohio State University, 1996); Living to Tell about
It: A Rhetoric and Ethics of Character Narration (Ithaca: Cornell University Press, 2005); and Ex-
periencing Fiction: Judgments, Progressions, and the Rhetorical Theory of Narrative (Columbus: The
Ohio State University, 2007).

24 Although the reader I am talking about can, of course, be none other than me, I shall often
speak of “her” or “him” in the third person, drawing upon Phelan’s formulation of the recursive
relationships among authorial agency, textual phenomena, and reader response. According to Phe-
lan (Living to Tell about It, 19; Experiencing Fiction, 4), the author designs textual phenomena for a
hypothetical audience (the “authorial audience”), and each actual reader, in encountering these phe-
nomena, seeks to become part of this audience. You and I read the Klementia from a considerable
distance, but we are nevertheless connected with early readers in this common desire to become
part of the authorial audience and share in its perspective.
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the story such that some knowledge is presented as public, while other teach-
ings are portrayed as esoteric. When Peter is observed saying certain things to
the crowds of Syria-Palestine and slightly different things privately, to his own
inner circle of disciples, the reader is poised to discern that the way things seem
to be to the masses may not be the way things really are. Commonplace knowl-
edge is, in effect, rendered suspicious, and the reader is positioned to undergo
some rather radical transformations in understanding.

As the narrative of the Klementia unfolds, what the reader learns, to a sig-
nificant degree, is how to read other literature. The novel is, in my view, fun-
damentally hermeneutical, and the prefatory documents forefront a suspicion
about texts, and especially about scripture, that renders right reading a mat-
ter of critical importance. The narrative’s grave concerns about the scriptures
of Israel, as well as its idiosyncratic solution in the doctrine of “false pericopes,”
are well known,25 but the Klementia also betrays an uneasy relationship with the
Gospels of the New Testament, and especially the Synoptic Gospels. Scholarship
has dealt extensively with the “sayings of Jesus” scattered liberally throughout
the narrative, frequently approaching them with the aim of discovering what
they suggest about the source(s) employed.26Did the author of the Grundschrift
have some version of the four Gospels before him? Or perhaps a gospel har-
mony? Do “variant” forms of certain sayings betray a relationship with Justin
Martyr, his milieu, or his gospel source(s)?27 On a basic level, these kinds of
inquiries often appear to be at least as concerned with what can be discovered
about the “sources” as they are about the Pseudo-Clementine novels, especially
in their final forms. In fact, however, the Klementia is a work so deeply involved

25 Cf. Strecker, Judenchristentum, 166–187; Kevin M. Vaccarella, “Shaping Christian Identity:
The False Scripture Argument in Early Christian Literature” (PhD diss., The Florida State Uni-
versity, 2007); Han J.W. Drijvers, “Adam and the True Prophet in the Pseudo-Clementines,” in
Loyalitätskonflikte in der Religionsgeschichte: Festschrift für Carsten Colpe, ed. C. Elsas and H. G.
Kippenberg (Würzburg: Königshausen & Neumann, 1990), 314–323; F. Stanley Jones, “Marcionism
in the Pseudo-Clementines,” in idem, Pseudoclementina Elchasaiticaque, 152–171, 167–169; Karl
Evan Shuve, “The Doctrine of the False Pericopes and Other Late Antique Approaches to the Prob-
lem of Scripture’s Unity,” in Amsler et al., Nouvelles intrigues, 437–445; Donald H. Carlson, Jewish-
Christian Interpretation of the Pentateuch in the Pseudo-Clementine Homilies (Minneapolis: Fortress,
2013), 51–75; Bazzana, “Apelles and the Pseudo-Clementine Doctrine of the False Pericopes,” 11–
32.

26 Cf. Jones, “Pseudo-Clementines: A History of Research,” 81–86; Strecker, Judenchristentum,
117–36; Leslie L. Kline, The Sayings of Jesus in the Pseudo-Clementine Homilies, SBLDS 14 (Mis-
soula, MT: Scholars Press, 1975); J. Neville Birdsall, “Problems of the Clementine Literature,” in
Jews and Christians: The Parting of the Ways, A. D. 70 to 135, ed. J. D. G. Dunn, WUNT 66 (Tübin-
gen: Mohr Siebeck, 1992), 347–61; Frédéric Amsler has pressed for a broad interpretation of the
way the Gospels are used in the Pseudo-Clementines (“Les citations évangéliques dans le roman
pseudo-clémentin: Une tradition indépendante du Nouveau Testament?” in Le canon du Nouveau
Testament: Regards nouveaux sur l’histoire de sa formation, ed. G. Aragione et al. [Geneva: Labour
et Fides, 2005], 141–167), but the results are circumscribed by a restriction of the focus to sayings
of Jesus that are explicitly cited as such.

27 Most recently, see Jones, “Distinctive Sayings,” 200–217.



8 Introduction

with the Gospels of the New Testament that we are not likely to understand
it well without attending to the many ways it cites, alludes to, and otherwise
interacts with gospel materials. To focus only upon sayings of Jesus is to miss
much that is of interest. Take, for example, the miniature encomium of Peter
that opens the Epistula Clementis, the second prefatory letter of the Klemen-
tia (Ep. Clem. 1.2–3). Nearly every epithet of this remarkable little speech is
drawn from the Gospels,28 and through it, the stage is set for a complex work
of gospel exegesis executed on the authority of this chief eyewitness tradent of
Jesus’s words and actions. A focus on sayings and/or citations also misses al-
lusions to narrative episodes and to parables, taking note of them only insofar
as they are sealed with apophthegms. Because the full range of the Klementia’s
interactions with the Gospels has not been thoroughly explored, and especially
because the issue is significant for the interpretation of the novel as a whole, the
diverse forms of the Klementia’s engagement with the Gospels will be a focal
point in this study. My analysis of such material will emphasize the distinctive
resources for exegesis that are afforded by the genre of narrative fiction and will
seek to demonstrate how the many individual moments of interpretation work
together to give us a glimpse of the author’s overarching view of the narratives
about the life and death of Jesus that had already, by the time he wrote, become
the authorized accounts of the origins of Christianity for many.29

Given the conceit of the narrative, as a recounting of events that happened
during the lifetime of Peter, it is not surprising that the Klementia makes no
explicit reference to the Gospels per se. In fact, much of its exegetical power is
derived precisely from the special resources afforded by the genre of narrative
historical fiction, granting it the ability to do an end run around the Gospels
and to correct them without ever acknowledging them, though they were un-
doubtedly in view. By conducting its exegesis through its own construction of
the apostolic eyewitness Peter, the Klementia can seamlessly dislodge authority
from the Gospels and present its own interpretations of Jesus and his teach-
ings as both more original and more authoritative. The hermeneutic is striking
in comparison with the kinds of exegesis carried out in the contemporaneous

28 On the composition as anti-Pauline polemic, see Bart D. Ehrman, Forgery and Counterforgery:
The Use of Literary Deceit in Early Christian Polemics (Oxford: Oxford University Press, 2013), 309–
310.

29 It is worth noting that, if it is our aim to think about the Klementia as an act of literary com-
munication, it is an unnecessarily narrow perspective to restrict our focus to the question of what
gospel text(s) the author had at his disposal. Also relevant are broader questions about what gospel
text(s) might have been a part of the knowledge base brought to the Klementia by ancient readers
and about the cultural form and status of the Christian myth in milieux where the novel was read.
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genres of commentary and homily, where authoritative text is cited, and then,
reflection on its meaning ensues.30

The mode of narrative exegesis in the Klementia works to interesting effect
when we consider broadly the relationship between the novel and the basic plot
of the Gospels. While the autobiography narrated by Clement appears to be-
gin during the lifetime of Jesus,31 the reader cannot help but know that Jesus
is no longer living at the time of the narration, since the Ep. Clem. locates the
composition of the work after Peter’s death. Nonetheless, the event of Jesus’s
death – never mind his resurrection – does not register on the storyline of the
narrative at all. In the discourses of the novel, one finds only a single, passing
reference to Jesus’s death, captured rather obliquely in a citation formula intro-
ducing the prayer of Jesus from the cross found in Luke 23:34 (“For the teacher
himself, after he was nailed up, prayed . . .”).32 In its context in the Klementia,
the citation serves as a paradigm of intercession on behalf of those who inflict
evil. Otherwise, there is a single reference to Jesus’s “blood” (Klem. 3.19.1), but
the term likely functions as metonymy for his kindred.33 This nearly complete
silence on the death and resurrection of Jesus can be only suggestive, of course,

30 In terms defined by David Brakke (“Scriptural Practices in Early Christianity: Towards a New
History of the New Testament Canon,” in Invention, Rewriting, and Usurpation, ed. Jörg Ulrich et
al., ECCA 11 [Frankfurt am Main: Peter Lang, 2012], 263–280, 263), we may perhaps regard the
Klementia as manifesting a “scriptural practice” that does not lead to or equate with the canon of
the New Testament.

31 Joseph Verheyden (“Presenting Minor Characters in the Pseudo-Clementine Novel: The Case
of Barnabas,” in Amsler et al., Nouvelles intrigues, 249–257, 255) has observed that Barnabas’s mis-
sion in Alexandria (Klem. 1.9–14) apparently happens while Jesus is alive: “The Recognitions and the
Homilies are not talking about any post-paschal apostolic mission, as one might perhaps have ex-
pected, but about the missionary activity that takes place during Jesus’ lifetime!” See also F. Stanley
Jones, “Clement of Rome and the Pseudo-Clementines: History and/or Fiction,” in idem, Pseudo-
clementina Elchasaiticaque, 139–161, 150.

32 “Father forgive them their sins; for they do not know what they are doing” (Klem. 11.20.4).
The verse has an unstable textual tradition in Luke, on which see François Bovon, Luke 3: A Com-
mentary on the Gospel of Luke 19:28–24:53, ed. Helmut Koester, trans. James E. Crouch, Hermeneia
(Minneapolis: Fortress, 2012), 306–307.

33 It is certainly possible to read the blood referred to here as an allusion to the violent death
of Jesus, especially if the polemics that follow in 3.19.2 are taken as a gesture toward the various
conflicts that lead up to Jesus’s death in the gospel accounts. More likely, the blood refers to Je-
sus’s kindred, either working to emphasize, by contrast, the mercy he extends to the Gentiles in the
preceding participial clause, or perhaps even alluding to Jesus’s treatment of his immediate family
in the episode in Mark 3:31–35, par., an incident which is perhaps somewhat at odds with the fa-
milial ethic of the novel (cf. Klem. 12.5, where Clement recalls that Peter instructed his followers
not to abandon familial responsibilities for the sake of the itinerant mission). In the end it is really
not possible, and perhaps not even desirable, to resolve this question and insist on one meaning
to the exclusion of the other. Wehnert, Pseudoklementinische Homilien, 89, n. 20, also notes that
the phrase is doppeldeutig, but the ANF translation obscures the ambiguity by rendering αÙmα as
“kindred.” Ra’anan S. Boustan and Annette Yoshiko Reed (“Blood and Atonement in the Pseudo-
Clementines and The Story of the Ten Martyrs: The Problem of Selectivity in the Study of ‘Judaism’
and ‘Christianity,’” Henoch 30 [2008]: 333–364, 344) settle firmly on the genealogical reading.
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but a number of other factors can be adduced as evidence in support of the hy-
pothesis that the Klementia deliberately avoids the subject. Most notably, signs
of the death of Jesus are conspicuously absent from the ritual of Peter’s group.
The closest thing to a Eucharistic meal is described in terms of bread and salt;34

there is not a trace of body/blood symbolism. Baptism is characterized consis-
tently as “rebirth” (anagenesis), a concept that lends itself both to the construal
of the faith as filial piety (i. e., one is reborn into the family of the divine father)
and to the undoing of the fatalistic genesis that can be read in the configuration
of the stars at the time of one’s birth.35 There is no trace of the Pauline idea
that baptism amounts to participation in the death, burial, and resurrection of
Jesus (e. g., Rom 6:3–11). Furthermore, one would be hard-pressed to find any
indication that the death of Jesus has any soteriological value at all for the Kle-
mentia. Salvation, insofar as it is linked to Jesus, comes through a dual-pronged
Christology built around 1) the authoritative teaching and biblical exegesis of
the True Prophet Jesus and 2) the protection of the Good King (also manifest
in Jesus), who reigns over all those who believe in God and observe the divine
commandments.

Once we endeavor to read the Klementia as a progressive, narrative peda-
gogy in right reading, we are in a better position to see the coherence of the
many discourses of the novel and to recognize the distinctive system of thought
developed therein.36 What the Klementia attempts, I would argue, is essentially
a reinscription of the contemporaneous religious landscape through the devel-
opment of a revised story of Christian origins in the apostolic period. As many
have recognized, a key concern appears to be the relationship of “Christianity”
to “Judaism.”37 Through the extensive teachings of Peter and through countless

34 For example, after the baptism of Clement’s mother, Clement reports, “Some time later, Peter
came, and, after breaking bread with thanksgiving and adding salt, he gave it first to our mother and,
after her, to us, her sons. In this way, we feasted together with her and blessed God” (mετ� Éκαn�ς δà

¹ρας å Πέτρος âλθώn, τän �ρτοn âπ+ εÎχαριστίø κλάσας καÈ âπιθεÈς �λας, τ¬ mητρÈ πρÀτοn âπέδωκεn,
mετ+ αÎτ�n �mØn τοØς υÉοØς αÎτ¨ς. καÈ οÕτως αÎτ¬ συnεστιάθηmεn καÈ τän θεän εÎλογήσαmεn) (Klem.
14.1.4).

35 Jones, “Eros and Astrology in theΠΕΡΙΟ∆ΟΙ ΠΕΤΡΟΥ,” in idem, Pseudoclementina Elcha-
saiticaque, 114–137, esp. 121–124, 134–137.

36 Certainly some elements of the Klementia have been preserved intact from the source novel,
some modified, and some added entirely. I operate with the assumption that all of these activities
represent meaningful authorial decisions.

37 The question of the nature and source of the so-called “Jewish-Christianity” of the Pseudo-
Clementines has been central to the study of the novels. For a concise summary, see Jones, “Pseudo-
Clementines: A History of Research,” 101–113. In my view, even if theKlementia bears traces of ear-
lier “Jewish-Christian” perspectives by virtue of its sources, it nonetheless invents something new
out of what it has received. Scholars differ widely on the question of the degree to which the Kle-
mentia is original. To what extent did its author intervene on the Grundschrift? Was the perspective
that we find in the Klementia already mostly formed in G? In my view, a good deal of innovation
can be linked to the author of the Klementia, but that perspective will be persuasive only insofar as
many of the subarguments of this book, on various portions of the text, are persuasive.
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