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Introduction 

Two parallel narratives have played a formative role in accounts of Christian 
innovation and distinctiveness. One is that early Christians rejected or meta-
phorized ethnic self-definition. The other is that they abandoned or spiritual-
ized sacrifice. Recent scholarship has challenged both these narratives, but has 
tended to treat them separately. In this book, I explore ethnic and sacrificial 
discourses together, arguing that they are frequently interdependent in ancient 
texts (and sometimes in modern ones), and that analyzing their intersections 
gives us fresh insight into the ways in which Christians and others in the an-
cient Mediterranean world viewed themselves and their relationships to others. 
I argue that, far from rejecting or spiritualizing sacrifice or ethnic self-defini-
tion, many early Christians viewed sacrifice as a powerful mode of establishing 
and perpetuating their own sense of peoplehood within the ethnic landscape of 
the Roman Empire.   

The role of ethno-racial discourses in the construction of early Christian 
identity has gained particular scholarly attention in recent times.1 However, 

 
 

1 Examples include Judith Lieu, Neither Jew Nor Greek? Constructing Early Christianity 
(London: T&T Clark, 2002); Philip Esler, Conflict and Identity in Romans: The Social Set-
ting of Paul's Letter (Minneapolis: Fortress Press, 2003); Denise Kimber Buell, Why This 
New Race? Ethnic Reasoning in Early Christianity (New York: Columbia University Press, 
2005); Aaron P. Johnson, Ethnicity and Argument in Eusebius’ Praeparatio Evangelica (Ox-
ford: Oxford University Press, 2006); Caroline Johnson Hodge, If Sons, Then Heirs: A Study 
of Kinship and Ethnicity in the Letters of Paul (New York: Oxford University Press, 2007); 
Laura Nasrallah and Elisabeth Schüssler Fiorenza, eds., Prejudice and Christian Beginnings: 
Investigating Race, Gender, and Ethnicity in Early Christian Studies  (Minneapolis: Fortress 
Press, 2009); Love L. Sechrest, A Former Jew: Paul and the Dialectics of Race (London: 
T&T Clark, 2010); Todd Berzon, Classifying Christians: Ethnography, Heresiology, and the 
Limits of Knowledge in Late Antiquity (Berkeley: University of California Press, 2016); 
Wongi Park, The Politics of Race and Ethnicity in Matthew’s Passion Narrative  (Cham, 
Switzerland: Palgrave Macmillan, 2019); David G. Horrell, Ethnicity and Inclusion: Reli-
gion, Race, and Whiteness in Constructions of Jewish and Christian Identities  (Grand Rap-
ids: Eerdmans, 2020); Jin Young Choi and Mitzi J. Smith, eds., Minoritized Women Reading 
Race and Ethnicity Intersectional Approaches to Constructed Identity and Early Christian 
Texts (Lanham, MD: Lexington Books, 2020); and Janette Ok, Constructing Ethnic Identity 
in 1 Peter: Who You Are No Longer (London: T&T Clark, 2021). For a useful overview of 
the extensive scholarship up to 2018, see Todd Berzon, “Ethnicity and Early Christianity: 
New Approaches to Religious Kinship and Christianity,” Currents in Biblical Research 16.2 
(2018): 191–227. 



2 Introduction  

scholarship on the relationships between ethnicity/race and early Christianity 
more broadly has a much longer history. For decades, postcolonialist and ma-
jority world scholars have drawn attention to the role that the Bible has played 
in the perpetuation of European colonialism and the construction of modern 
conceptions of race, and scholars from a variety of positionalities and herme-
neutical perspectives have analyzed the ways in which racialized views have 
shaped interpretations of biblical texts.2 These scholars opened up new ways 
of thinking about the intersections between race, ethnicity, and biblical studies 
and laid the ground for recent discussions of how we should understand early 
Christians’ own views on race and ethnicity, and the extent to which early 
Christians saw themselves in ethnic terms.  

A number of scholars have claimed that a significant change in the relation-
ship between ethnic identification and religious practice in the early Christian 
era marked a decisive shift towards modern notions of religion.3 Others have 
seen changes in sacrificial practice as key to new forms of religiosity in this 
period. Guy Stroumsa, for example, has argued that “the end of sacrifice,” is 
key to “profound transformations of religion in late antiquity,” as animal sac-
rifice, which had been at the heart of ancient Mediterranean communities for 
centuries, was eventually outlawed with the Christianization of the Roman Em-
pire.4 Stroumsa positions both rabbinic Judaism and Christianity as products of 

 
 

2 Influential works on this topic include Cain Hope Felder, ed., Stony the Road We Trod: 
African American Biblical Interpretation (Minneapolis: Fortress Press, 1991); R. S. Sugirth-
arajah, ed., Voices from the Margin: Interpreting the Bible from the Third World  (Maryknoll, 
NY: Orbis Books, 2006); Musa W. Dube, Postcolonial Feminist Interpretation of the Bible 
(St. Louis: Chalice Press, 2000); Stephen D. Moore and Fernando F. Segovia, eds., Post-
colonial Biblical Criticism (London: T&T Clark, 2005); Randall C. Bailey, Tat-Siong Benny 
Liew and Fernando F. Segovia, eds., They Were All Together in One Place? Toward Minor-
ity Biblical Criticism (Atlanta: SBL Press, 2009); and Kwok Pui Lan, Postcolonial Politics 
and Theology: Unraveling Empire for a Global World (Louisville: Westminster John Knox 
Press, 2021). 

3 Steve Mason, “Jews, Judaeans, Judaizing, Judaism: Problems of Categorization in An-
cient History,” Journal for the Study of Judaism 38.4–5 (2007): 457–512; Jeremy Schott, 
Christianity, Empire, and the Making of Religion in Late Antiquity (Philadelphia: University 
of Pennsylvania Press, 2013); Seth Schwartz, Imperialism and Jewish Society: 200 B.C.E. 
to 640 C.E. (Princeton: Princeton University Press, 2009); Daniel Boyarin, Border Lines: 
The Partition of Judaeo-Christianity (Philadelphia: University of Pennsylvania Press, 2010). 

4 Guy Stroumsa, chapter 1, “The End of Sacrifice,” in The Making of the Abrahamic 
Religions in Late Antiquity (Oxford: Oxford University Press, 2015), 23–41; here, 23. See 
also Stroumsa, La fin du sacrifice: Les mutations religieuses de l’Antiquité tardive (Paris: 
Odile Jacob, 2005). 
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the transformations in ritual and reading practices necessitated by the destruc-
tion of the Jewish Temple in 70 C.E.5 But despite the title of his work, The End 
of Sacrifice, Stroumsa also points out: 

the deep ambiguity of sacrifice. Transformed, reinterpreted, metaphorized, memorized, it 
seems never to die out quite completely. Late antiquity experienced the end of public sacri-
fices as the core of religious praxis, but that did not mean an end to the very idea of sacrifice.6  

In what follows, I argue that an examination of the intricate relationships be-
tween sacrificial and ethnic discourses in the first few centuries C.E. illumi-
nates their inseparable role in shaping the late antique religious landscape. Sac-
rifice did not lose relevance for early Christians and their contemporaries, any 
more than ethnicity did; if anything, our sources reveal a heightened intensity 
and reflectiveness in their engagements with sacrificial and ethnic ideas.7 New 
forms of cult and community emerged from these engagements, but claims that 
Christians emptied “religion” of sacrificial or ethnic significance cannot ade-
quately account for these innovations. Nor were early Christians alone in re-
configuring understandings of ritual practice and peoplehood. My contention 
is that sacrifice in this period was a key discursive site across Jewish, Christian, 
and pagan communities for the negotiation of ethno-religious identity in an 
imperial context.8  

 
 

5 For a rich study demonstrating the ongoing importance of sacrifice in rabbinic texts, see 
Mira Balberg, Blood for Thought: The Reinvention of Sacrifice in Early Rabbinic Literature 
(Berkeley: University of California Press, 2017). 

6 Stroumsa, The Making of the Abrahamic Religions, 38.  
7 For an important critique of the assumption that early Christians rejected the temple and 

the sacrificial system, see Eyal Regev, The Temple in Early Christianity: Experiencing the 
Sacred (New Haven: Yale University Press, 2019), 3–6. 

8 I use the terms “pagan” and “Gentile” throughout to designate myriad ethno-religious 
communities throughout the Greco-Roman world with whom Jews and Christians were in-
teracting. I recognize the problematic nature of these terms and the fact that they do not 
(usually) reflect people’s self-designations, and only use them as a convenient shorthand, 
without making assumptions about unified views or practices among diverse non-Jewish and 
non-Christian peoples. I also use the term “Jews” rather than “Judaeans” throughout, since I 
do not want to obscure the important connections between these ancient texts and modern 
Jewish identities, as well as modern debates about Jewish-Christian relations; for a helpful 
discussion, see Amy-Jill Levine, “Proclamation, Translation, Implication: Addressing the 
Vilification of ‘the Jews’,” in James W. Barker, Anthony Le Donne, and Joel N. Lohr, eds., 
Found in Translation: Essays on Jewish Biblical Translation in Honor of Leonard J. Green-
spoon (West Lafayette, IN: Purdue University Press, 2018), 265–303. I use the term “Chris-
tian” in a general sense throughout, though I avoid it when specifically referring to Jesus-
followers in the first century, as I want to avoid the implication that Christians stood outside 
Judaism in any meaningful sense in this early period. Even in the case of 1 Peter, a text I 
discuss in chapter 3, the term “Christian” seems to be used as an outsider designation rather 
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The traditional scholarly focus on Christian polemics against pagan and 
Jewish sacrifice (and particularly animal sacrifice) has sometimes obscured the 
extent to which sacrifice was also being contested within other religious com-
munities. In fact, despite its prevalence, sacrifice increasingly became a subject 
of innovation and controversy in the first few centuries C.E.9 Although schol-
arship on early Christianity sometimes treats pagan and Jewish sacrificial prac-
tices as static systems, in opposition to which Christians were constructing 
their own ideals, many Jewish and pagan writers and intellectuals also engaged 
in debates about sacrifice and temple cult. Sacrificial discourses, then, did not 
provide clear dividing lines between Christians, Jews, and pagans, but struc-
tured internal divisions within groups, and provided points of connection, as 
well as of rupture, between religious communities usually viewed as distinct. 
The commonalities between Christian, Jewish, and pagan discourses of sacri-
fice, as well as the fractures within Christian communities over the issue, 
should caution us against treating sacrifice simply as a marker of differentiation 
between Christians on the one hand, and pagans or Jews on the other.  

I build on the work of scholars, most notably Nancy Jay, who have demon-
strated the role that sacrifice has often played in mediating and constructing 
kinship, particularly in the ancient Mediterranean.10 While my book does not 
seek to explain the function or symbolism of sacrifice in universal terms, it 
demonstrates that many ancient sources evince strong discursive connections 
between sacrifice and kinship or ethnicity, which have so far remained under-
explored. I argue that discourses which, from a modern perspective, might be 
distinguished as either ethno-racial (related to ancestry, kinship, biology, lan-
guage, and geography) or religious (related to worship, ritual, and the divine), 
were co-constitutive in the early Christian world, as they are in different ways 
today. In particular, by focusing on the ways in which sacrificial discourses 
operated in ancient Mediterranean texts, I show that they played an important 
role in the ancient “race-religion nexus,”11 and that many of the innovative and 

 
 

than a self-identification. For my reflections on the origins and early usage of the term 
“Christian,” see Philippa Townsend, “Who Were the First Christians?  Jews, Gentiles and 
the Christianoi,” in Eduard Iricinischi and Holger Zellentin, eds., Heresy and Identity in Late 
Antiquity (Tübingen: Mohr Siebeck, 2008), 212–30. 

9 Ingvild Gilhus, Animals, Gods and Humans: Changing Attitudes to Animals in Greek, 
Roman and Early Christian Ideas (London: Routledge, 2006), 114 ff.; See also Stroumsa, 
La fin du sacrifice, 105 ff.  

10 Nancy Jay, Throughout Your Generations Forever: Sacrifice, Religion, and Paternity 
(Chicago: University of Chicago Press, 1992). 

11 I take this term from Yolande Jansen and Nasar Meer, “Genealogies of ‘Jews’ and 
‘Muslims’: Social Imaginaries in the Race-Religion Nexus,” in Jansen and Meer, eds., Social 
Imaginaries in the Race-Religion Nexus. A Special Issue Guest-edited by Yolande Jansen 
and Nasar Meer, Patterns of Prejudice 54.1–2 (2020): 1–14, here, 11. 
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distinctive ways that sacrifice was conceptualized in this period should be un-
derstood as part of the process by which Christians, Jews, and others were ne-
gotiating their sense of peoplehood within the Roman Empire. Christians were 
participating in a broader context, in which sacrifice was understood to be fun-
damental to the construction and maintenance of kinship groups, and more 
broadly, ethno-racial boundaries. Analyzing Christian texts within this context 
provides new insights both into an important aspect of “ethnic reasoning” in 
early Christianity, and also into the development of early Christian theologies 
of sacrifice.12  

The focus of this book is on discourse, rather than practice. It explores the 
ways in which our sources discuss and interpret sacrifice, use sacrificial im-
agery, and develop sacrificial narratives as they construct and contest ethnic 
identities within an imperial context. As I shall argue, the discourses that Chris-
tians and others in the ancient world developed as they navigated their position 
in the ethnic landscape of the Roman Empire are still relevant today, as they 
have contributed to modern understandings of the relationship between ethnic-
ity and religion, and of Christianity to other ethno-religious communities.  

 
 

Summary of Chapters 

In chapter 1, I provide context for the study, delineating the significance of the 
interpretation of early Christian and Jewish texts for modern conceptions of 
race, ethnicity and sacrifice, and setting out my own position on key theoretical 
issues. I also explain my definitions of the key terms of my study.  

Each remaining chapter of the book focuses on a particular text or set of 
texts, ranging across time periods and religious traditions within the Greco-
Roman world.  

Chapter 2 focuses on sacrificial narratives in the Second Temple Jewish text 
the book of Jubilees. I argue that Jubilees deploys the paradoxes of its genera-
tive sacrificial imagery to support its particular vision of the nature and bound-
aries of Israel as a “kingdom of priests.” While Jubilees is often held up as the 
paradigmatic “ethnic” Jewish text, with its insistence on the purity of Isaac’s 
seed, I argue that even in this text, ritual, and specifically sacrificial ritual, 
plays an important role in mediating genealogy.  

Chapter 3 examines the nexus between sacrifice and ethnicity in the New 
Testament Epistle to the Hebrews. Hebrews works within a Jewish context to 
activate the genealogical power of the priesthood for its new covenant and for 
the salvation of the “seed of Abraham.” I argue that while Hebrews itself is not 

 
 

12 I take the term “ethnic reasoning” from Buell, Why this New Race?, 2, but from hereon 
will not generally place it in quotation marks as I use it frequently throughout the book and 
it has become common usage in scholarship on early Christianity in recent decades.  
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a supersessionist text, its construction of Melchizedek, the priest “without ge-
nealogy,” opens up powerful possibilities for later Gentile Christians to harness 
the generative nature of priesthood for their vision of a Gentile people that 
replaces the Jews. In these later texts, Melchizedek becomes the “priest of the 
uncircumcised,” who charters an explicitly Gentile priestly nation.  

Chapter 4 examines ethnic and sacrificial reasoning in a non-canonical 
Christian text, the Coptic Gospel of Judas. Rather than interpreting the text in 
terms of a “Gnostic” rejection of material sacrifice, I argue that we can read it 
productively within an ongoing debate among Christians about the relationship 
of ritual practice to peoplehood. I also show how the Gospel of Judas uses anti-
Jewish polemics around sacrifice to denigrate its Christian opponents as still 
mired in the “fleshly” practices of the Jews, as well as to construct its own 
concept of a great and holy race.  

Chapters 5 and 6 explore ethnic and sacrificial rhetoric in two second-cen-
tury Middle Platonic texts: Celsus’s True Doctrine and Justin Martyr’s Dia-
logue with Trypho. My analysis shows how second-century Christian ideas 
about sacrifice and peoplehood were developed within a broader Greco-Roman 
philosophical context. Placing Justin’s Dialogue in conversation with Celsus’s 
True Doctrine reveals how its arguments about ancestry, peoplehood and cult 
make sense within philosophical debates between Christians, pagans, and Jews 
about the relationship of ethnicity to sacrificial practice. Further, I explore how 
Justin deploys sacrificial ideas in his attempt to construct an ethnic identity for 
Christians as a people generated by the sacrificial activity of Jesus.  

Chapter 7 traces these Platonic debates into the third and fourth century, 
exploring how the Neoplatonists Origen, Porphyry and Iamblichus navigate 
ethnic cult and tradition within the overlapping contexts of theological univer-
salism and imperial power. The commonalities and disagreements between 
these thinkers did not fall simply along the lines of Christian versus pagan, but 
show how they each produced their distinctive visions within a shared discur-
sive context that recognized the role of sacrificial cult in mediating ethnic con-
nections to the divine. I argue that the Emperor Julian’s attempt to revive ani-
mal sacrifice in the fourth century emerges from this same debate about the 
relationship of individual nations to the universal God.   

These chapters are not intended to provide a comprehensive survey, but ra-
ther to show how reading these texts in the context of the persistent discursive 
association between sacrifice and ethnicity in the ancient Mediterranean illu-
minates their particular arguments, and uncovers important connections be-
tween them. I am aware that there is much more to be said about each example 
than can be covered in a single chapter, and many more examples that I have 
not touched upon; indeed, I believe that each one of the cases addressed in 
these chapters would repay book-length treatments in themselves. Rather than 
treat a single example in exhaustive detail, I have chosen to demonstrate the 
broad significance of this shared discursive context for understanding the shifts 
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in ideas about sacrifice, religion, and ethnicity in this period, and the ways in 
which they have helped to shape how we think about these concepts centuries 
later. Through my analysis of these individual texts, I show how Christian ideas 
about sacrifice were frequently developed in service of their attempts to navi-
gate their ethnic status within the empire, rather than out of an abstract com-
mitment to “spiritualization.” Understanding the connections between sacrifice 
and ethnic identity in the ancient world reveals new insights into why early 
Christians developed many sacrificial ideas that still persist today. 

 



 

 
 
 

Chapter 1 
 

Race, Ethnicity, and Sacrifice: Ancient and Modern 
Intersections 

A. Race and Ethnicity: Definitions and Approaches 

My approach in this book is consonant with that of other scholars who view 
race and ethnicity as “perspectives on the world, rather than entities in the 
world,” in the words of the influential sociologist Rogers Brubaker.1 Bru-
baker’s approach draws heavily on a famous essay by Fredrik Barth, who ar-
gued for a shift away from identifying ethnic groups on the basis of certain 
common characteristics, towards examining ethnicity as a form of boundary-
making: “The critical focus of investigation from this point of view becomes 
the ethnic boundary that defines the group, not the cultural stuff that it en-
closes.”2 My focus in this book is not on adjudicating whether or not early 
Christians or Jews constituted ethnic groups, based on certain characteristics 
they possessed or lacked, but on how Christians, Jews, and others used “ethnic 
reasoning,” in particular situations and for particular effects.3  

 
 

1 Rogers Brubaker, Ethnicity Without Groups (Cambridge, MA: Harvard University 
Press, 2004), 4. Also see chapter 3, “Ethnicity as Cognition,” 64–87, for an extended discus-
sion of this approach. As Brubaker explains: “Rather than take ‘groups’ as basic units of 
analysis, cognitive perspectives shift analytical attention to ‘group-making’ and ‘grouping’ 
activities such as classification, categorization, and identification. By its very nature, cate-
gorization creates ‘groups’ and assigns members to them; but the groups thus created do not 
exist independently of the myriad acts of categorization, public and private, through which 
they are sustained from day to day. Race, ethnicity, and nationality exist only in and through 
our perceptions, interpretations, representations, classifications, categorizations, and identi-
fications. They are not things in the world, but perspectives on the world — not ontological 
but epistemological realities” (79). Buell and Park are among those scholars of early Chris-
tianity who develop sophisticated approaches based on viewing race and ethnicity discur-
sively, though there are some differences of emphasis in their approaches. See Buell, Why 
this New Race?, 1–5, and Park, The Politics of Race and Ethnicity, 2–3.  

2 Fredrik Barth, “Introduction,” in Barth, ed., Ethnic Groups and Boundaries: The Social 
Organization of Culture Difference (Long Grove, Illinois: Waveland Press, 1998; originally 
published Bergen: Universitetsforlaget, 1969), 9–38; here, 15. 

3 Buell, Why this New Race?, 1. 
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I use the terms “ethnicity” and “race,” with reference to boundary-making 
discourses that appeal particularly to ideas of common ancestry and kinship, 
often believed to be marked by shared cultural, physical, linguistic or religious 
traits.4  However, different aspects of this definition come to the fore in differ-
ent contexts, and an important aspect of my project is to explore how the sig-
nificance of these different aspects shifts across texts and contexts. I do not, 
therefore, find it helpful to employ too restrictive a definition as I am interested 
precisely in how these different elements are emphasised or constructed in var-
ious ways depending on the context in which they are being used.  

“Ethnicity” and “race” are, of course, modern terms. I use them here, not 
because I believe they map in any straightforward way onto ancient categories 
(any more than many other terms we apply in studies of the ancient world, such 
as gender, society or religion), but rather because they provide productive ways 
to analyze and make sense of aspects of our ancient sources and connect them 
to contemporary debates, both within and outside the academy.5 Employing the 
terms “race” and “ethnicity” in our analysis of ancient texts, while recognizing 
the variety of their usages in modern times, enables us to identify continuities 
as well as disjunctions with the past, to highlight the contemporary implica-
tions of the interpretation of ancient sources, and to focus on the ways in which 
the interpretation of ancient texts has contributed to modern ideas. 

Scholars have generally been more comfortable with applying the term “eth-
nicity” than “race” to ancient analysis, doubtless in part because it is etymo-
logically related to the Greek word ethnos.6 However, we should be careful not 
to be misled by such linguistic cognates into thinking that “ethnicity” is any 
less a modern conception than “race.”7 Contemporary uses of both terms have 
similarities and differences with ancient notions of identification, which were 
themselves multifarious. Furthermore, the claim that “race,” in particular, is 
securely an invention of modern Europe has been challenged by scholars of 
both modern and premodern times.8 While it is certainly true that the theories 
of race developed in modern Europe and America have aspects that would have 
been alien to people of the ancient world, there are also more similarities than 

 
 

4 For other scholars of the ancient world who discuss ethnicity particularly in terms of a 
belief in common ancestry or kinship, see for example, Jonathan Hall, Hellenicity: Between 
Ethnicity and Culture (Chicago: University of Chicago Press, 2002), 9–10; Caroline Johnson 
Hodge, If Sons, Then Heirs, 15–17. 

5 Buell, Why this New Race?, 14. 
6 Denise Eileen McCoskey, Race: Antiquity and Its Legacy (London: I. B. Tauris & Com-

pany, 2019), 29. 
7 Buell, Why this New Race?, 28–29. 
8 For a genealogy of White supremacy as a distinctly modern concept, see Cornel West, 

Prophesy Deliverance! An African American Revolutionary Christianity  (Philadelphia: 
Westminster Press, 2002), 48. 
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some would care to admit, as Benjamin Isaac has persuasively demonstrated.9 
Indeed, contemporary narratives of how race has operated in the past have of-
ten elided complexity, as Ann Stoler has argued. Scholars tend to attribute ideas 
of “fixity” to “modern” theories of race, while characterizing “post-modern” 
theories as “fluid,” emphasizing the constructed and flexible nature of concepts 
such as race and kinship. However, Stoler notes that in her own work on Dutch 
colonialism in the East Indies, she has come across a far greater range of his-
torical modes of racial categorization than simply that of “biological determin-
ism.”10  

In fact, while the concept of “race” is sometimes associated more with bio-
logical and essentialist views of human difference, and that of “ethnicity” with 
classifications based on cultural difference, in practice the two often merge and 
are frequently difficult to distinguish in popular or academic usage. In modern 
discourse, the concepts of both “race” and “ethnicity” frequently appeal to per-
ceptions of shared ancestry, kinship, and physical traits, as well as to cultural, 
geographical, linguistic, and religious commonalities. I therefore follow those 

 
 

9 Benjamin Isaac, The Invention of Racism in Classical Antiquity (Princeton: Princeton 
University Press, 2004) and Miram Eliav-Feldon, Benjamin Isaac, and Joseph Ziegler, eds., 
The Origins of Racism in the West (Cambridge: Cambridge University Press, 2009). Thomas 
Harrison has argued, however, that Isaac still attempts to maintain problematic and poten-
tially apologetic distinctions between ancient “proto-racism” and modern “racism”: “there 
may be grounds for concern precisely in the precision with which we seek to analyse ancient 
prejudice: it seems possible at times that we are setting a threshold for ancient prejudice that 
would be difficult to meet in any environment – as if we were engaged in a courtroom process 
engineered for acquittal… What this misses, however, is the malleability of racist discourse, 
its capacity, in particular, to find more publicly acceptable proxy forms” (Harrison, “Rein-
venting the Barbarian,” Classical Philology 115.2 [2020]: 139–163; here, 153). Other major 
contributions to the debate on race, ethnicity, and racism with respect to the classical world 
include, but are not limited to: A.N. Sherwin-White, Racial Prejudice in Imperial Rome 
(Cambridge: Cambridge University Press, 1967); Frank Snowden Jr., Before Color Preju-
dice: The Ancient View of Blacks (Cambridge, MA: Harvard University Press, 1983); Lloyd 
Thompson, Romans and Blacks (Norman: University of Oklahoma Press, 1989); Cain Hope 
Felder, ed., Stony the Road We Trod (see especially chapter 6, “Race, Racism, and the Bib-
lical Narratives,” 127–145); Jonathan M. Hall, Ethnic Identity in Greek Antiquity (Cam-
bridge: Cambridge University, Press, 1997) and also idem, Hellenicity; Emma Dench, Rom-
ulus’ Asylum: Roman Identities from the Age of Alexander to the Age of Hadrian  (Oxford: 
Oxford University Press, 2005); Kostas Vlassopoulos, Greeks and Barbarians (Cambridge: 
Cambridge University Press, 2013); and Erich S. Gruen, Ethnicity in the Ancient World – 
Did it Matter? (Berlin: DeGruyter, 2020).  

10 Ann Laura Stoler, chapter 21, “Racial Histories and their Regimes of Truth,” in Philo-
mena Essed and David Theo Davis, eds., Race Critical Theories: Text and Context (Malden 
MA: Wiley, 2001), 369–391. Denise Kimber Buell adopts Stoler’s approach productively in 
her work; see Buell, Why this New Race?, 4, on the concepts of “fixity” and “fluidity” in 
racial discourses. 
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