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Introduction*

Scholarly interest in intersections between Jews and Syriac Christians has expe-
rienced a boom in recent years. This is the result of a series of converging trends
in the study of both groups and their cultural productions. The present volume
contributes to this developing conversation by collecting sixteen studies that in-
vestigate various intersections between Jews and Syriac Christians over the first
millennium CE. These studies are both indicative of the state of the question and
signal ways forward for future work on the subject. In this introduction, we out-
line the types of intersections that are documented in the sources as well as the
various scholarly approaches to studying them.

But, first, a few words about the title of the volume: We titled the volume Jews
and Syriac Christians: Intersections across the First Millennium to highlight the
disciplinary connections we hope to draw between fields that have increasingly
become the subject of comparison. These connections span many centuries,
cross diverse geographical regions, and employ different corpora and method-
ologies, and therefore the studies in this volume fit best under the broad rubric
of intersections. The use of the term intersections is, thus, deliberate. This term
is purposefully general so as to allow room for various modes of contact, interac-
tion, etc., without biasing the conversation with terminological preconceptions
from the outset. In addition, the term intersections leaves room - and points
to — the fact that this volume is primarily concerned with disciplines, i.e., inter-
sections between the field of Syriac studies and the field of Jewish studies. Also
in the title, the terms Jews and Syriac Christian are inherently loaded. Perhaps
most relevant for this volume, these terms connote bounded and isolated com-
munities which in reality were certainly more porous than the sources produced
by religious elites would have us believe. In fact, several contributions in this
volume challenge these very categories. Nevertheless, the terms Jews and Syriac
Christians - especially in contrast with the abstractions Judaism and (Syriac)
Christianity — serve as the best available heuristic in our view for the lived com-
munities who defined, defended, or defied these terms.

* An earlier version of some of this material was presented at the Philadelphia Seminar on
Christian Origins (PSCO) at The University of Pennsylvania on 1 October 2015. We are grate-
ful to Annette Yoshiko Reed and Jae Han for inviting us to workshop this material. We would
also like to thank the following people for helping in various ways with this introduction: Adam
Becker, Janet Timbie, and Lucas Van Rompay. In addition, Butts’s work on this volume was sup-
ported by the Andrew W. Mellon Foundation Fellowship for Assistant Professors at the Institute
for Advanced Study.



2 Introduction

We propose that intersections between Jews and Syriac Christians can be di-
vided into two broad categories.! One of the categories involves cases in which
the ‘other’ is explicitly referenced. This category is primarily concerned with
texts, most, but not all, of which are polemical. Within this category, there are
far more examples of ‘Jews’ appearing in Syriac Christian texts than of the in-
verse. But, regardless, scholars are faced with the same set of interpretative ques-
tions: Is the ‘other’ in the text ‘real’ or ‘imagined’? How is the ‘other’ construed?
If ‘imagined’, what is the purpose of including an ‘imagined other’? What can it
tell us about the one constructing the ‘imagined other’? And, more broadly, what,
if anything, can these representations of the ‘other’, whether ‘real’ or ‘imagined’,
tell us about the ‘other’ as (s)he actually existed?

The second category can, at least initially, be defined negatively: It comprises
cases in which the ‘other’ is not explicitly referenced. More practically, this cat-
egory involves cases in which scholars look to Syriac Christian texts, history, cul-
ture, and more to understand better the historical context of Jews, or vice versa.
Many examples belonging to this category, especially those related to texts, fall
within research paradigms that have been increasingly problematized in recent
years. Most obviously, these comparisons, which by definition lack the control
of an explicit reference to the ‘other’, conjecture a connection where none is ex-
plicitly stated. In addition, these comparisons tend to posit directionality and
to prioritize simple one-sided exchange over other, more complicated explana-
tory models. These criticisms should not, however, compel us to reject a priori
either the fruitfulness of such comparisons or the utility of resorting to the texts
and material culture of both Jews and Syriac Christians to understand better the
broader historical context in which both these communities participated. In the
next two sections, we explore in more detail these two broad categories of inter-
sections between Jews and Syriac Christians.

‘Other’ Does Not Explicitly Appear;
or, Historical Contextualization

In recent years a number of Jewish studies scholars have looked to Syriac Christi-
anity, and especially its vast surviving literature, to help shed light on Babylonian
Judaism and in particular the Babylonian Talmud. This is part of a broader trend
to locate Judaism in its historical context. Since the beginning of Wissenschaft des
Judentums, scholars have investigated the Greco-Roman context of Jews located
in Palestine. Traditional research in this vein culminated in the mid-twentieth
century with S. Lieberman’s two monumental volumes, Greek in Jewish Palestine

! Moss (p. 207-208 below) has independently arrived at a similar categorization.
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(1942) and Hellenism in Jewish Palestine (1950).2 Interest in the Greco-Roman
context of Jews continues until today, however, and includes new and innovative
approaches, as evidenced by works such as S. Schwartz’s Were the Jews a Mediter-
ranean Society? (2010) and H. Lapin’s Rabbis as Romans (2012), to name only a
couple of the many examples.?

It is only more recently that scholars have similarly sought to contextualize
Babylonian Jews and the Babylonian Talmud.* By far the clearest example of this
recent trend is the subfield of Irano-Talmudica.” Scholars of Irano-Talmudica
have sought to locate Babylonian Judaism in its Iranian context, and in particular
they seek to explain passages in the Babylonian Talmud by recourse to Zoroas-
trian Middle Persian texts. The comparison of the Babylonian Talmud to Zoro-
astrian Middle Persian literature is not, however, without its problems.® One of
the more serious is that the surviving Middle Persian sources leave much to be
desired: The earliest Middle Persian manuscripts date well into the medieval pe-
riod. They thus substantially post-date the Babylonian Talmud, even if one opts
for a late date for its final redaction. While Zoroastrian Middle Persian literature
no doubt preserves earlier material that originally circulated orally, distinguish-
ing between earlier and later material is not straightforward. In addition, much
of the scholarship in Irano-Talmudica has suffered from methodological issues.
Most basically, the parallels offered are often not compelling, with studies that,
on the one hand, border on parallelomania and, on the other hand, create low
bars for comparison.” More broadly, most of the scholarship in Irano-Talmudica
has aimed to identify parallels without asking broader, second-order questions
about those parallels. These critiques should not, however, be understood as a re-
jection of the pursuit of such parallels or of the use of Zoroastrian Middle Persian

2S. Lieberman, Greek in Jewish Palestine (New York: The Jewish Theological Seminary of
America, 1942); idem, Hellenism in Jewish Palestine (New York: The Jewish Theological Semi-
nary of America, 1950).

% S. Schwartz, Were the Jews a Mediterranean Society? Reciprocity and Solidarity in Ancient
Judaism (Princeton: Princeton University Press, 2010); H. Lapin, Rabbis as Romans. The Rab-
binic Movement in Palestine, 100-400 CE (Oxford: Oxford University Press, 2012).

4 For exceptional, earlier work, see the histories of scholarship in S. Secunda, The Iranian Tal-
mud: Reading the Bavli in its Sasanian Context (Philadelphia: University of Pennsylvania Press,
2014),10-14 and G. Herman, “Ahasuerus, the Former Stable-Master of Belshazzar and the Wick-
ed Alexander of Macedon: Two Parallels between the Babylonian Talmud and Persian Sources,”
AJS Review 29 (2005): 284-288. For some possible motivations for scholars’ reluctance to in-
vestigate the historical context of the Babylonian Talmud, see S. Gross, “Irano-Talmudica and
Beyond: Next Steps in the Contextualization of the Babylonian Talmud,” JQR 106 (2016): 248.

5 See the bibliographies in Secunda, The Iranian Talmud as well as G. Herman and J.L. Ru-
benstein, “Introduction,” in eidem, The Aggada of the Bavli and its Cultural World (Providence:
Brown Judaic Studies, 2018), xii-xiii.

¢ See most forcefully R. Brody, “Irano-Talmudica: The New Parallelomania?,” JQR 106
(2016): 203-232.

7 See the discussion in Secunda, Iranian Talmud, 111-126, which does not in our view entirely
redress the issues.
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literature.® We remain convinced that the Irano-Talmudica school will continue
to enrich our understanding of Babylonian Judaism, especially as it adopts more
careful methodologies for identifying and analyzing comparison, as it is more
cognizant of both the potentialities and limitations of the Middle Persian sources,
and as it expands its interest beyond Zoroastrian literature to other kinds of royal
and elite literature produced under the Sasanian Empire.’

In the wake of this turn to the Sasanian context of Babylonian Judaism, some
scholars have also looked to Syriac.!® Two articles stand out as especially foun-
dational in this enterprise. The first was published by I. Gafni in 1982." In this
article, Gafni pointed to a number of interesting overlaps in the terminology
used to describe East Syriac and rabbinic academies and suggested that other
comparisons between these institutions would be fruitful. This line of inquiry
was subsequently aided by advances in our understanding of both East Syriac
and rabbinic academies, though much work still remains to be done.? The sec-
ond article was published by Sh. Naeh in 1997, in which he argued that the word
heruta in b. Qidd. 81b is best understood in light of Syriac heruta ‘freedom’, with
its “Janus-like duality of meaning” - to use Naeh’s words - of self-control, sup-
pression of influence, and so even celibacy, on the one hand, and the debauchery
and licentiousness that can arise from uncurbed freedom, on the other.”> Naeh’s

8 A position adopted by Brody (“Irano-Talmudica: The New Parallelomania?”), whose cri-
tique is, however, based at least in part on models of Sasanian feudalism and rabbinic insularity
that have long been, and should be, rejected.

? See already Gross, “Irano-Talmudica and Beyond.” Our position is similar to that of Ruben-
stein below (see p. 256). Exemplary studies, in our view, include G. Herman, “Bury my Coffin
Deep!: Zoroastrian Exhumation in Jewish and Christian Sources,” in J. Roth, M. Schmeltzer,
and Y. Francus (eds.), Tiferet leYisrael: Jubilee Volume in Honor of Israel Francus (New York: The
Jewish Theological Seminary, 2010), 31-59; idem, “‘Like a Slave before his Master’ A Persian
Gesture of Deference in Sasanian Jewish and Christian Sources,” ARAM 26 (2014): 101-108;
idem, “One Day David Went out for the Hunt of the Falconers: Persian Themes in the Babylo-
nian Talmud,” in S. Secunda and S. Fine (eds.), Shoshanat Yaakov: Jewish and Iranian Studies
in Honor of Yaakov Elman (Leiden: Brill, 2012), 111-136; S. Gross, “Rethinking Babylonian Rab-
binic Acculturation in the Sasanian Empire,” JAJ 9 (2019): 280-310.

10 See the excellent summary in Herman and Rubenstein, “Introduction,” xvii-xxx.

1 1. Gafni, “Nestorian Literature as a Source for the History of the Babylonian Yeshivot,” Tar-
bitz 51 (1982): 567-576 (in Hebrew).

12 A H. Becker, Fear of God and the Beginning of Wisdom: The School of Nisibis and the De-
velopment of Scholastic Culture in Late Antique Mesopotamia (Philadelphia: University of Penn-
sylvania Press, 2006); idem, “The Comparative Study of ‘Scholasticism’ in Late Antique Meso-
potamia: Rabbis and East Syrians,” AJS Review 34 (2010): 91-113. Scholars of the Babylonian
Talmud now regularly rely on this comparison; see, for instance, J. Rubenstein, The Culture of
the Babylonian Talmud (Baltimore: Johns Hopkins University Press, 2003), 35-37; R. Kalmin,
Jewish Babylonia between Persia and Roman Palestine (Oxford: Oxford University Press, 2006),
3-4; D. Boyarin, “Hellenism in Jewish Babylonia,” in C.E. Fonrobert and M. Jaffee (eds.), The
Cambridge Companion to the Talmud and Rabbinic Literature (Cambridge: Cambridge Uni-
versity Press, 2007), 336-363.

13 Sh. Naeh, “Freedom and Celibacy: A Talmudic Variation on Tales of Temptations and Fall
in Genesis and its Syrian Background,” in J. Frishman and L. Van Rompay (eds.), The Book of
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proposal illustrates the utility of turning to Syriac literature to illuminate the
Babylonian Talmud, and in particular, the stories (aggada) therein. These studies
of Gafni and Naeh did not, however, immediately spawn a wave of similar stud-
ies. Rather, the turn to Syriac took time to percolate. But, by the second decade
of this millennium, a number of studies began to appeal to Syriac texts to shed
light on Jewish Babylonian literature, and this work continues to the present."
In fact, several contributions in this volume, including those by M. Bar-Asher
Siegal (pp. 27-46), G. Herman (pp. 145-153), R. Kalmin (pp. 155-169), and J. Ru-
benstein (pp. 255-279), fall within this trajectory, which could, we propose, be
call Syro-Talmudica.

In theory at least, Syriac studies has much to offer for the contextualization of
Babylonian Judaism. Syriac and Jewish Babylonian Aramaic are both dialects of

Genesis in Jewish and Oriental Christian Interpretation (TEG 5; Leuven: Peeters, 1997), 73-89.
The Hebrew version was published as Sh. Naeh, “Heruta,” in Issues in Talmudic Research: Con-
ference Commemorating the Fifth Anniversary of the Passing of Ephraim E. Urbach, 2 December
1996 (Jerusalem: Israel Academy of Sciences and Humanities, 2001), 10-27. See also Bar-Asher
Siegal’s contribution to this volume (pp. 27-46 below), which builds upon Naeh’s insight.

4 Among the many studies that could be cited here, see M. Bar-Asher Siegal, Early Chris-
tian Monastic Literature and the Babylonian Talmud (Cambridge: Cambridge University
Press, 2013); A. Becker, “Bringing the Heavenly Academy Down to Earth: Approaches to
the Imagery of Divine Pedagogy in the East-Syrian Tradition,” in R. Boustan and A.Y. Reed
(eds.), Heavenly Realms and Earthly Realities in Late Antique Religions (Cambridge: Cam-
bridge University Press, 2004), 174-191; idem, “The Comparative Study of ‘Scholasticism’ in
Late Antique Mesopotamia;” idem, “Polishing the Mirror: Some Thoughts on Syriac Sources
and Early Judaism,” in R. Boustan et al. (eds.), Envisioning Judaism: Studies in Honor of Pe-
ter Schifer on the Occasion of his Seventieth Birthday (Tiibingen: Mohr Siebeck, 2013), vol. 2,
897-916; S. Gross, “When the Jews Greeted Ali: Sherira Gaon’s Epistle in Light of Arabic and
Syriac Historiography,” Jewish Studies Quarterly 24 (2017): 122-144; idem, “A Persian Anti-
Martyr Act: The Death of Rabbah Bar Nahmani,” in Rubenstein and Herman, The Aggada of
the Babylonian Talmud and its Cultural World, 211-242; G. Herman, A Prince without a King-
dom: The Exilarch in the Sasanian Era (TSAJ 150; Tiibingen: Mohr Siebeck, 2012); R. Kalmin,
Migrating Tales: The Talmud’s Narratives and their Historical Context (Berkeley: University
of California Press, 2014); R. Kiperwasser and S. Ruzer, “Zoroastrian Proselytes in Rabbinic
and Syriac Christian Narratives: Orality-Related Markers of Cultural Identity,” HR 51 (2011):
197-218; eidem, “To Convert a Persian and Teach him the Holy Scriptures: A Zoroastrian
Proselyte in Rabbinic and Syriac Christian Narratives,” in G. Herman (ed.), Jews, Christians
and Zoroastrians: Religious Dynamics in a Sasanian Context (JC 17; Piscataway: Gorgias Press,
2014), 91-127; N. Koltun-Fromm, Hermeneutics of Holiness. Ancient Jewish and Christian No-
tions of Sexuality and Religious Community (Oxford: Oxford University Press, 2010); Y. Moss,
“Fish Eats Lion Eats Man: Saadia Gaon, Syriac Christianity and the Resurrection of the Dead,”
JQR 106 (2016): 494-520; Y. Paz and Tz. Weiss, “From Encoding to Decoding: The ATBH
of R. Hiyya in Light of a Syriac, Greek and Coptic Cipher,” JNES 74 (2015): 45-65; Y. Paz,
“Meishan is Dead’: On the Historical Contexts of the Bavli’s Representations of the Jews in
Southern Babylonia,” in Rubenstein and Herman, The Aggada of the Babylonian Talmud and
its Cultural World, 47-99; J. Rubenstein, “A Rabbinic Translation of Relics,” in K. Stratton and
A. Lieber (eds.), Crossing Boundaries in Ancient Judaism and Early Christianity: Ambiguities,
Complexities, and Half-Forgotten Adversaries: Essays in Honor of Alan F. Segal (Leiden: Brill,
2016), 314-334; C. Shepardson, “Interpreting the Ninevites’ Repentance: Jewish and Christian
Exegetes in Late Antique Mesopotamia,” Hugoye 14 (2011): 249-277.
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Aramaic, and they share much in common linguistically, from lexicon to mor-
phology and syntax.” In addition, Syriac Christians were present throughout the
Sasanian empire, where they undoubtedly lived alongside Jews.!¢ A huge corpus
of literature survives in Syriac, whether written by Christians in the Sasanian
empire, in the Eastern Roman Empire, or elsewhere. In fact, this corpus, which
consists of tens of millions of words, is larger than all other surviving ancient
Aramaic texts combined. Extant Syriac texts cover a range of genres, such as bib-
lical exegesis (including but not limited to commentaries), canons, hagiography,
history, law, liturgy, magic, philosophy, poetry, medicine, and science.” A large
number of Syriac texts were written during Late Antiquity, and, what’s more,
not a small number of them are preserved in manuscripts from this period.'®
Thus, in many ways, the corpus of Syriac literature presents fewer methodologi-
cal challenges than Zoroastrian Middle Persian literature as a comparandum for
the Babylonian Talmud, though to be sure this is not a zero-sum game: Different
projects and questions require different sources.

15 A point of clarification is needed: It is often remarked in this regard that Syriac is an East
Aramaic dialect like Jewish Babylonian Aramaic. This is not, however, so straight-forward. Tra-
ditionally, Syriac was indeed classified as a late East Aramaic dialect along with Mandaic and
Jewish Babylonian Aramaic. This was, however, challenged by D. Boyarin, who argued that
Syriac shares several innovations with the late West Aramaic dialects of Christian Palestinian
Aramaic, Jewish Palestinian Aramaic, and Samaritan Aramaic (D. Boyarin, “An Inquiry into the
formation of the Middle Aramaic dialects,” in Y. L. Arbeitman and A.R. Bomhard [eds.], Bono
homini donum. Essays in Historical Linguistics in Memory of J. Alexander Kerns [Amsterdam:
John Benjamins, 1981], vol. 2, 613-649). In light of Boyarin’s article, it can no longer be main-
tained that Syriac is simply East Aramaic, even if it remains disputed how exactly to understand
Syriac’s relationship to the other Late Aramaic dialects (for further discussion, see A.M. Butts
“The Classical Syriac Language,” in D. King [ed.], The Syriac World [New York: Routledge,
2019], 224-225).

16 A new history of Syriac Christians in the Sasanian Empire is needed. The classic study of
J. Labourt (Le Christianisme dans 'empire perse sous la dynastie Sassanide [Paris: Victor Lecof-
fre, 1904]) has long been outdated, in terms of data and, even more so, in terms of methodology.
Better is A. Christensen, L'Iran sous les Sassanides (Copenhagen: Levin & Munksgaard, 1936),
but it is still in need of update. Several recent studies have opened new avenues of research on
Christians in the Sasanian Empire, especially R.E. Payne, A State of Mixture. Christians, Zo-
roastrians and Iranian Political Culture in Late Antiquity (Berkeley: University of California
Press, 2015) and K. Smith, Constantine and the Captive Christians of Persia: Martyrdom and
Religious Identity in Late Antiquity (Berkeley: University of California Press, 2016). See also the
recent overview in G. Herman, “The Syriac World in the Persian Empire,” in King, The Syriac
World, 134-145. We should note that the same could be said of the history of Jews in the Sasa-
nian Empire: J. Neusner’s A History of the Jews in Babylonia, 1-5 (Leiden: Brill, 1965-1970) is
in desperate need of replacement.

17 Unfortunately, there is no up-to-date history of Syriac literature. The Gorgias Encyclopedic
Dictionary of the Syriac Heritage (GEDSH), however, contains entries for most authors of Clas-
sical Syriac. It is now available online at https://gedsh.bethmardutho.org.

18 For an overview of Syriac manuscripts, see J. F. Coakley, “Manuscripts,” in GEDSH, 262~
263 and F. Briquel-Chatonnet, “Writing Syriac. Manuscripts and inscriptions,” in King, The
Syriac World, 243-265.
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In addition, there is tangible evidence that suggests that comparison between
the Babylonian Talmud and Syriac literature is promising. For instance, the
Babylonian Talmud seems to be aware of some traditions from the New Testa-
ment, especially according to its Syriac version, including one passage (b. Shabb.
116a-b) with a quotation of Mt 5:17, arguably according to the Syriac Peshitta
version.”? In addition, the various versions of Toledot Yeshu, which emerged at
some point in Late Antiquity, possess much knowledge about Christian tradi-
tions, and at times particularly Syriac traditions, which they parody at length.?
Despite connections such as these between Syriac Christians and Babylonian
Jews, the results of Syro-Talmudica have not been as earth shattering as at least
some scholars had initially expected. As A. Becker wrote in 2013, “With few ex-
ceptions, there are no smoking guns, no simple parallels, no Syriac tales that
serve as potential sources that clearly and definitively explain obscurities in rab-
binic texts.” This is, however, slowly starting to change with several more recent
studies showing how Syriac literature, at least occasionally, does in fact provide
the proverbial key to unlock our understanding of passages in the Babylonian
Talmud.? But, even when such ‘smoking guns’ — or even slightly less direct
comparisons — are deemed plausible, the identification of such parallels should
not become an end in itself without asking second-order questions of how and
why. As P. Schifer, among others, has argued, identifying “influence” necessar-
ily comes with understanding how “the recipient actively digests the transmitted
tradition, transforms it, and creates something new.”? By avoiding the search
for parallels for their own sake, Syro-Talmudica, which is still very much in its
infancy, can circumvent many of the pitfalls that attended the exciting but prob-
lematic beginnings of Irano-Talmudica. We are convinced that further reflection
on the methodological - if not theoretical — underpinnings of Syro-Talmudica,
as well as Irano-Talmudica, will only enhance our scholarship: What are we do-
ing? Why are we doing it? How could we do it better??* Such reflection is one of
the principal aims of this volume.

19 P. Schifer, Jesus in the Talmud (Princeton: Princeton University Press, 2007); H. Zellentin,
Rabbinic Parodies of Jewish and Christian Literature (TSAJ 139; Tubingen: Mohr Siebeck 2011),
137-166, passim; Y. Paz, “The Torah of the Gospel: A Rabbinic Polemic against The Syro-Roman
Lawbook,” HTR 112 (2019): 517-540.

20 See D. Stokl Ben Ezra, “An Ancient List of Christian Festivals in Toledot Yeshu: Polemics
as Indication for Interaction,” HTR 102 (2009): 481-496.

21 Becker, “Polishing the Mirror,” 901.

22 See, for instance, Gross, “A Persian Anti-Martyr Act: The Death of Rabbah Bar Nahmani”
as well as several contributions in this volume.

2 See his Mirror of His Beauty: Feminine Images of God from the Bible to the Early Kabbalah
(Princeton: Princeton University Press, 2002), 232, and surrounding discussion.

24 To quote Becker once again: “.. to take advantage of these [Syriac] sources, scholars must
reflect methodologically and theoretically on the nature of comparison as well as on the cul-
tural conditions of antiquity that make comparisons historiographically productive” (Becker,
“Polishing the Mirror,” 897).
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While comparative scholarship often defaults to searches for ‘smoking guns’,
this is hardly the only type of comparative study. Rather, Syriac literature and the
Christian communities that produced it provide a corpus of texts and a range of
historical and social data that are linguistically, chronologically, and geographi-
cally proximate to that of the Babylonian Talmud with which to contextualize
Babylonian Jews. As a first step, we will mention here one alternative approach
to the search for parallels that we find particularly promising: to investigate how
Syriac Christians and Babylonian Jews (as well as other communities) responded
to common stimuli within their Sasanian context.” This approach does not look
for influence or depend on interaction between Syriac Christians and Babylonian
Jews, but rather in this approach the two groups serve as foils for one another, en-
abling scholars to find meaning among dissimilarities as well as similarities. Beck-
er has used this methodology in analyzing the East Syriac School of Nisibis and
the Babylonian Yeshivot.?® A similar methodology has been employed by Herman
in his studies of the Jewish resh galuta and the East Syriac Catholicos.”” Such an
approach opens further avenues of exploration, such as studies that do not select
a single community as a starting point but instead view them with a significant
level of abstraction to ask broader questions about the experience of non-Iranian
or non-Muslim minorities in the Sasanian and Islamic Empires, respectively.

So far in this section we have focused exclusively on how scholars of Jewish
studies have looked to Syriac texts to illuminate our understanding of Babylo-
nian Judaism. Scholars in Syriac studies have, in turn, looked to Jewish texts to
further their research in Syriac Christianity. This line of enquiry has, however,
developed along a different trajectory.

Syriac Christianity, as well as Christianity writ large, shares of course a com-
mon heritage with Judaism. So, perhaps it is only natural that scholars in Syriac
studies have often looked to this common heritage to explain various features
of Syriac Christianity, especially in the early period. The most straight-forward
example of this is the Old Testament Peshitta: There is now general consensus
that the Old Testament Peshitta was translated directly from Hebrew, and on this
basis, as well as others, most Syriac scholars maintain that the text was translated
by Jews and only later - even if only slightly later — adopted by Syriac Christians.?®

25 See Becker, “Polishing the Mirror,” 900-901; A. M. Butts and S. Gross, The History of the
‘Slave of Christ’: From Jewish Child to Christian Martyr (PMAS 6; Piscataway: Gorgias Press,
2016), 8 fn. 21; Gross, “Irano-Talmudica and Beyond.” For an application of this approach, see
S. Gross, Empire and Neighbors: Babylonian Jewish Identity in its Local and Imperial Context
(Ph.D. Dissertation, Yale University, 2017).

26 Becker, “The Comparative Study of ‘Scholasticism’ in Late Antique Mesopotamia;” idem,
“Bringing the Heavenly Academy Down to Earth.”

27 See Herman, A Prince without a Kingdom and especially his contribution below (pp. 145-
153).

28 The classic articulation of this argument is M. P. Weitzman, The Syriac Version of the Old
Testament (Cambridge: Cambridge University Press, 1999). See, published around the same
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Thus, with the Old Testament Peshitta, we have a part of the Syriac tradition that
diachronically derives from Judaism.

This connection has been further developed in a now classic study by
S.P. Brock in which he compares the Syriac phrase ‘etgli ‘al ‘it was revealed over’
to similar phrases in the Jewish Targumim, especially in Targumim of Palestinian
provenance.” According to Brock, this feature of the Syriac language first entered
Syriac Christianity by way of Jewish converts (for him, the same ones who served
as the pivot for the Old Testament Peshitta), and it is in this way that the feature
was then transmitted to fourth-century Syriac authors, such as Aphrahat (fl.
336-345) and Ephrem (d. 373), as well as beyond. For Brock, this transmission
from Judaism into Syriac Christianity was not limited - and this is important - to
this single linguistic feature, but rather this feature is representative of a broader
pathway from Judaism into Syriac Christianity. In Brock’s words:

... it would seem best to posit the existence ... of other Christian communities in the area
of northern Mesopotamia whose origin was in Judaism, and whose orientation remained
decidedly Jewish in character. Such a view would seem to accord best with the evidence,
of which the phrase efgli ‘al considered here is just a single strand. It will have been from
such communities that at least most of the Jewish features in fourth-century Syriac writ-
ers derive, and, one might add, it was thanks to them that narrative haggadic techniques
continued to live on in Christian Syriac literature for some centuries.*

According to this argument, which we will label ‘the inheritance model’, “Jewish
features” such as the “narrative haggadic technique” that is found in Syriac texts
like the two fifth-century metrical homilies (mémre) on Abraham and Isaac, to
which Brock alludes here, are due to the Jewish heritage of Syriac Christianity,
having been transmitted from Judaism into an early Syriac Christian community
“whose origin was in Judaism” through fourth-century Syriac authors such as
Aphrahat and Ephrem up to the fifth century.®

This inheritance model, if accepted, would seem to offer prima facie a good
deal of explanatory power. It could, for instance, perhaps explain the many

time, S.P. Brock, “The Peshitta Old Testament. Between Judaism and Christianity,” Cristian-
esimo nella Storia 19 (1998): 483-502. We should mention that ter Haar Romeny has put for-
ward a slightly-different proposal: Instead of Weitzman’s ‘Jews on their way to Christianity’, ter
Haar Romeny maintains that the translators were ‘Christians who were just recently Jews’ — the
wordings in scare-quotes are ours (R. B. ter Haar Romeny, “Hypotheses on the Development of
Judaism and Christianity in Syria in the Period after 70 c.e.,” in H. van de Sandt [ed.], Matthew
and the Didache. Two Documents from the Same Jewish-Christian Milieu? [Assen: Van Gor-
cum, 2005], 13-33). This does not, however, affect our argument here, since the Old Testament
Peshitta would still be explained by the Jewish heritage of Syriac Christianity. For discussion of
this debate, see Gross, pp. 121-144, in this volume.

2 S.P. Brock, “A Palestinian Targum Feature in Syriac,” JJS 46 (1995): 271-282.

30 Brock, “A Palestinian Targum Feature in Syriac,” 282.

31 The two fifth-century metrical homilies on Abraham and Isaac to which Brock alludes are
edited with an English translation in S.P. Brock, “Two Syriac Verse Homilies on the Binding of
Isaac,” Le Muséon 99 (1986): 61-129.
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commonalities between Ephrem’s exegesis and Jewish texts: There are so many
of these commonalities in fact that Narinskaya, the most recent author of a book
on the topic, labeled Ephrem “a ‘Jewish’ Sage”!*? The inheritance model has also
been used to explain the alleged ‘Jewish’ nature of Syriac asceticism.* Or, to take
one final example, Rouwhorst in a frequently cited study invokes the inheritance
model to explain Jewish’ features of Syriac liturgy as well as relatedly of church
architecture.’*

Several of the underlying presuppositions of the inheritance model have, how-
ever, been undermined by recent scholarship. One series of challenges arises
from scholarship on “The Ways that Never Parted’.* In most of its iterations, the
inheritance model assumes a relatively early split between Judaism and Syriac
Christianity. For Brock, for instance, there is an early point where Christian com-
munities in northern Mesopotamia “remained decidedly Jewish in character,”
but - and this is crucial to the model - this shortly gave way so that by the fourth
century Christianity and Judaism were distinct, reified entities.*® Recent scholar-
ship has, however, questioned whether the distinction between ‘Christians’ and
‘TJews’ were widespread, if operative at all, before the fourth century in the Roman
Empire.¥” This is not to say of course that some authors as early as Justin Martyr
(d. 165) or even Ignatius of Antioch (d. ca. 108) were not trying to reify a distinc-
tion between ‘Christians’ and Jews’ but only that such a reification was not perva-
sive at the time of their writing. It has further been suggested that the distinction
between ‘Christians’ and ‘Jews’ would have materialized even later in the eastern
parts of the Roman Empire and especially in the Sasanian empire.* In addition,

32 E. Narinskaya, Ephrem, a Jewish’ Sage: A Comparison of the Exegetical Writings of
St. Ephrem the Syrian and Jewish Traditions (Studia Traditionis Theologiae 7; Turnhout:
Brepols, 2010). The present authors have many issues with Narinskaya’s study (for one example,
see fn. 88 below). See also the review of J. E. Walters, in Hugoye 16 (2010): 195-198. We should
also mention the earlier work of T. Kronholm, Motifs from Genesis 1-11 in the Genuine Hymns
of Ephrem the Syrian, with Particular Reference to the Influence of Jewish Exegetical Traditions
(Lund: Gleerup, 1978).

33 See, for instance, the classic statement in A. Vo6bus, History of Asceticism in the Syrian
Orient: A Contribution to the History of Culture in the Near East (CSCO 184, 197, 500; Leuven:
Peeters, 1958-1988), vol. 1, 9-10, as well as the extended discussion, with many references, in
Gross’s contribution below (pp. 121-144, esp. pp. 134-140).

3 G. Rouwhorst, “Jewish Liturgical Traditions in Early Syriac Christianity,” VC 51 (1997):
72-93.

%5 The classic statement is A.Y. Reed and A.H. Becker (eds.), The Ways that Never Parted:
Jews and Christians in Late Antiquity and the Early Middle Ages (TSAJ 95; Tibingen: Mohr
Siebeck, 2003).

% It is crucial to the model because otherwise fourth-century Syriac authors would not need
to derive their Jewish traditions from an earlier time period, as Brock has it.

7 Immensely influential in this regard has been D. Boyarin, Dying for God: Martyrdom and
the Making of Christianity and Judaism (Stanford: Stanford University Press, 1999), esp. 1-41.

38 See the intriguing but still largely unrealized suggestion in A. H. Becker, “Beyond the Spa-
tial and Temporal Limes: Questioning the ‘Parting of the Ways’ Outside the Roman Empire,”
in Becker and Reed, The Ways that Never Parted, 373-392.
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82
74

149

146-147

25,264
84
74, 82, 84

84

201
84,267
246
100
309
184

201

184
265
286
248-250
284

75

284

Mekhilta de-Rabbi Ishmael

Bo, Pisha,
parasha 14
Yitro, Bahodesh,
parasha 7

Midrash Rabba
de-Rabba

163

309

286

343
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Mishnah

Shabbat
7:2
23:1-3
Yoma
5:2
Betzah
5:2
Sotah
5:3
Sanhedrin
4:1

10

10:2

Avot

1:5
Moshe Ha-Darshan
Nahmanides

Numbers Rabba

Palestinian Talmud
Berakhot
9:5 (14b)

Demai

1:2 (21d)
Kilayim
9:4 (31b-¢)
Sheviit
9:1(38d)
Taanit

3:4 (66d)
3:13 (67a)

Megillah
1:8 (71d)

Moed Qatan
3.1(81d)

23, 99-101, 162,
179-181, 255-256,
260-261

99
100

179

100

100

100
53
159

200

286

286

249

27,255

276

265

150

270

270
272

163

74, 84-85

Index

Ketubbot
12:3 (35a)

Nazir

7 (56b)
Sotah

5:7 (20c)
Gittin

1:2 (43¢)
Bava Metzia
2:5(8c)

Abovah Zarah
2:2 (41a)

Pesikta de-Rab Kahana

1:4
4:6
18:5
26:5

Pesikta Rabbati
20:98

Pirqoy ben Baboi
Rashi
Saadia Gaon
Commentary
on Daniel

Seder Avodah

Seder Tanaim
ve-Amoraim

Shemot Rabba
1.14

Sherira Gaon

Shmuel b. Nissim
Masnuth

Shmuel Ha-Nagid

150

184

276

269

266

249

275
269-270
269

248

25, 260-263

31, 40-41, 45

21-22, 24, 209, 211,
223-229

233-234

146

201

147

285, 289

284
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Sifra
Shmini 2:32-33 269
Tanhuma
Noah 3 260
Targum(im) 9,131-132, 285
Ongelos 289
Proverbs 285
Toldot Yeshu 282,286-287, 290

Tosefta 255
Yoma 2:14 179-180
Yannai 201-202, 247-249
Yerushalmi see Palestinian
Talmud
Yose ben Yose 232

7. Early and Medieval Christian Authors and Texts

Account of a Disputation of the Priest 25,
284-285, 287-290
Acts of Thomas 57
Agapius of Mabbug 226
Anonymous Commentary on the
Pentateuch (ms. [olim] Diyarbakir 22)
292
Aphrahat
Demonstrations 9, 13-15, 23-26,
48-50, 53, 55, 67-88, 93, 95, 134-136,
139, 143, 151-152, 173-176, 178, 186,
291-319, 330
Apocryphal Psalms 19
Apophthegmata Patrum 37, 39, 188,195
Apostolic Constitutions 54
Armenian Commentary on Genesis 310
Armenian Commentary on Exodus 310
Athanasius
Life of Antony 38, 40
Augustine
City of God 209-210, 212, 221
Questions on the Heptateuch 212
Sermons on the Maccabean Martyrs
323, 327

Bardaisan 122-123, 129, 134, 136. See also
Book of the Laws of the Countries

Barhebraeaus 218, 329

Book of Master and Disciple 226-227

Book of Steps 138

Book of the Holy Hierotheos 53

Book of the Laws of the Countries 18,23,
54-55, 89-102, 142

Cave of Treasures 24, 59, 183-186

Chronicle of Seert 151

Chronicle of Zugnin 15

Clement of Alexandria 113, 246

Clementine Homilies and Recognitions
see Pseudo-Clementine Homilies and
Recognitions

Cohortatio ad Graecos (Pseudo-Justin)
164-167

Constantine of Antioch see Cosmas
Indicopleustes

Cosmas Indicopleustes
Christian Topography 246

Cyril of Jerusalem 24, 183, 186

Cyrus of Edessa
Explanations 55

Diatessaron 138, 156. See also Tatian

Didache 140

Didascalia Apostolorum 15, 54, 95, 113,
140, 307

Dionysios bar Salibi 52

Elishe Vardapet

History of Vardan and the Armenian
War 327

Encomium on Ephrem 197

Ephrem 9-11, 15-16, 21-22, 24, 49-50, 53,
55-56, 62-66, 93, 135-137, 139, 143, 173,
175-178, 183, 186, 188, 191-205, 232, 246,
292-293, 306-307, 327, 328, 330
Commentary on Genesis 309-310
Hymns against Heresies 310
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Hymns against Julian 59, 175-177
Hymns against the Jews 49
Hympns on Nisibis 49, 237
Hymns on Paradise 183
Hympns on the Unleavened Bread 315
Sermon on Our Lord 62-64
Epiphanius of Salamis 214
Panarion 113, 118, 267, 307
On Weights and Measures 24,166-167
Eusebius of Caesarea 24, 90, 95, 164, 186
Chronicle 212, 215-216
Ecclesiastical History 57-58, 89,173,329
Life of Constantine 174-176, 182
Martyrs of Palestine 161, 329
Praeparatio Evangelica 89, 92-93, 113,
168
Eusebius of Emesa
Commentary on Genesis 213-214
Eustathius of Tarihan see Shahdost of
Tirhan
Evagrius of Pontus 37
Kephalaia Gnostica 52

George, bp. of the Arabs
Letters 292
Gospel of Pseudo-Matthew 113
Gospel of the Hebrews 113
Gospel of Thomas 113, 138
Gregory of Nazianzus 323, 326-327, 330
Gregory of Nyssa 197, 246

Harklean 67
Hesychius 215
Hippolytus

Commentary on Daniel 215
History of the Apostle Philip 58
History of the Blessed Virgin Mary 60
History of the Likeness of Christ 60
History of the Monks of Egypt 44
Homilies on Abraham and Isaac 9,11
Hudra 58

Ignatius of Antioch 10, 47
Irenaeus 164-165, 168
Isaac of Amida 50

Isaac of Antioch 50, 62-65
Isaac of Edessa 50
Isho‘dad of Merv 226

Index

Jacob of Edessa 18-19, 21, 24, 209, 215,
217-229
Commentary on the Octateuch
219-223
Letters 18
Translation of Severus of Antioch’s
Cathedral Homilies 18-19
Jacob of Serugh 17, 50, 250-251
Letters 215
Homily “On the Chariot which the
Prophet Ezekiel Saw” 60-62
Homilies “Against the Jews” 50
Jerome 210
Epistles 184
Hebrew Question on Genesis 210, 212
Jerusalem Breviarius 184
John Cassian
The Conferences 37
John Chrysostom 96, 173
Homilies against the Judaizers 55
Homilies on the Maccabean Martyrs
323,330
John Malalas 215
John Moschus
The Spiritual Meadow 36
John of Dara 51, 229
John of Ephesus
Lives of Eastern Saints 270
John of Phenek 53
John Rufus
Life of Peter the Iberian 25,271-274
Julian of Toledo 221
Julian Romance 59
Julius Africanus 210, 215
Justin Martyr
Dialogue with Trypho 10, 173, 213, 295,
301, 311-313, 316, 318, 324

Khuzistan Chronicle 147

Letter of Mara bar Serapion 55

Letter of the Jews to Emperor Marcian 15,
57

Letter of the Western Fathers 150

Life of Ephrem 191-204

Life of Eustace 25,276-278

Life of Jacob of Nisibis 191

Life of Rabbula 16, 59, 267
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Mahbub of Mabbug see Agapius of
Mabbug

Martyrdom of Polycarp 57

Melito 311

Memra on the Maccabees 26, 321-335

Meémra on the Maccabees (Pseudo-
Ephrem) 330

Memra on the Priesthood 51

Michael the Syrian
Chronicle 15, 218, 329

Moses bar Kepha 51, 215, 222-223, 229

Narsai 17, 39, 49-50, 259
Homily “On Mary” 60
Homily “On Palm Sunday” 49, 62
Homily “On the Tabernacle” 249-250
Nestorius 16

Odes of Solomon 55,126
Old Syriac Gospels see Sinaiticus
Origen 246
Commentary on Matthew 184
Contra Celsum 60, 90,100, 173
Exhortation to Martyrdom 322-323,
325, 329, 332

Palladius of Helenopolis 197
Paul of Tella 217
Persian Martyr Acts 25, 49, 58, 263-266,
269, 274-275, 332
‘Slave of Christ’ 15, 58
‘Agebshma 25,269-270
Captives of Beth Zabdai 275
Forty Martyrs 275-276
Gubralaha and Qazo 274-276
Martyrs of Tur Ber'ain 275
Miles 149
Pethion 145
Pethion and Adurhormizd 274-276
Pusai (Posi) 25,263-266,274-276
Qardagh 278,332
Saba 25,266-268
Sharbil 24,160-161
Simeon bar Sabba‘e 58,177-178,
274-276, 330. See also Simeon bar
Sabba‘e under 10
Tarbo 58

Peshitta, Old Testament 8-9, 20-21, 55,
126, 131-134, 210, 217-223, 225, 227, 234,
284-286

Philoxenos of Mabbug 53, 222

Protonike Legend 58

Pseudo-Clementine Homilies and Recogni-
tions 38-39, 54, 92, 95, 113, 140

Rabbula 16, 58-59. See also Life of
Rabbula
Romanos the Melodist 244-245

Sergius the Stylite
Disputation against a Jew 50-53
Severus of Antioch 16, 18, 326-327
Shahdost of Tirhan 166-167
Simeon of Beth Arsham 57
Sinaiticus (Old Syriac Gospels) 66-67
Soghitha on the Pharisees and Our Lord
49-50
Solomon of Basra
The Book of the Bee 149
Sozomen
Ecclesiastical History 193-198, 201,
203-204, 236, 269
Stephan bar Sudayli see Book of the Holy
Hierotheos
Synod of 410 (under Isaac) 69,74-75,77,
144-148
Synod of 424 (under Dadi$o‘I) 149-150
Synod of 544 (under AbaI) 77
Synod of 576 (under Ezekiel) 149
Synod of 585 (under Ishoyahb I) 262
Synod of 612 (after death of Gregory I)
25, 261-263
Synod of 676 (under George I) 53
Synodicon of Orthodoxy 114
Synodicon Orientale 83, 145. See also
under various Synods
Syrohexapla 217-218, 220

Tatian 122, 129, 134, 138-139. See also
Diatessaron
Teaching of Addai 58,131
Tertullian
Against the Jews 301, 313, 316, 318
Testament of Ephrem 196-197
Thaddeus of Edessa 226-227
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Theodore Aba Qurra 226-227
Theodore of Mopsuestia 246, 250
Theodore of Tarsus 215
Theodoret 137

Religious History 188-191, 203
Timothy I 17,19-20

Index

(Pseudo-)Zacharias
Ecclesiastical History 165, 213-220

8. Muslim Authors and Texts

al-Biruni 225
Constitution of Medina 107

al-Tabari, Muhammad b. Jarir 220,
222-223

9. Classical (Greek and Latin) Authors and Texts

Aesop 281, 283-284
Aetius of Amida 42
Agatharchides 94-95
Aristotle 52
Carneades 90
Dioscorides 42
Simplica 283

Hippocrates 42
Horace 95-96
Meleager 94-95
Plato 54, 246, 322
Philebus 248
Soranus 42-43
Tibullus 95-96

10. Subjects

Abal see Synod of 544 (Aba I) under 7

Abercius, inscription of 142

Abgar V 58

Abgar VIII 54,91, 96

Abraham of Beth Rabban 55

Academy, rabbinic 4, 21, 85,260-261

Adiabene 96, 128-129, 131-133, 282

Aleppo 285,287

Alexander Legend 108

Alexandria 164-167, 218, 329

Amida 165, 213,270

Antioch 96, 122-123, 130, 150, 173, 218,
307,323

Antiochus IV Epiphanes 261, 322, 328,
331, 334

Arbela 123,131

Aristobulus 168

Arius 16

Armenia(n) 52, 97, 110-111, 157, 271, 276,
292, 310, 323, 327

Asceticism 10, 23, 31-34, 40, 45-46, 125,
128, 134-140, 192-195, 203, 263, 270,
273-274,330-332

Atargatis 91

Audian(s) 267,307

Bahram Cébin 277

Bar Kokhba 173

Barcelona Debate 208

Beth Aramaye 178

Beth Lapat 148

Bethany 176

Bethlehem 176

Borborian(s) 267

Bowls, incantation 23, 68, 77-88
Brouria 200

Cairo Genizah 237,282, 286-288
Canopus (Egypt) 39
Chalcedon see Council of Chalcedon



10. Subjects

Circumcision 13, 26, 52, 91, 94, 97-98, 173,
303-305, 308, 312-316

Claudius 58

Collyridians 104

Constantine 58, 145, 170, 174-177, 182,
226,293

Constantinople 16, 321

Constantinus 177

Constantius 177

Council of Chalcedon 15-17, 57

Council of Nicaea 145,148, 307

Ctesiphon see Seleucia-Ctesiphon

DadiSoI see Synod of 424 (Dadiso‘ I)
under 7

Daisan (river) 192-193

Decius 329

Demetrianus 151

Diocletian 329

Docetism 105

Ebionites 113, 118

Eden 38,149, 183-186, 234, 334

Edessa 18, 56, 58, 90, 96-97, 99-102,
122-123, 128-129, 131, 133, 138, 142-143,
160, 173, 175-177, 191-192, 194-198,
202-203, 251, 282

Edict of Milan 145

Elkasaite(s) 113, 118

Encratite(s) 138-139

Ethiopia(n) 110, 127

Eusebona 218

Ezekiel see Synod of 576 (under Ezekiel)
under 7

Gandzak (Ganzak) 277

George I see Synod of 676 (under
George I) under 7

Georgia(n) 257,271, 276-277

Gnostic 104-105, 123,130, 267, 311

Golgotha 182, 184-186

Gondisapur 151

Gregory I see Synod of 612 (under
Gregory I) under 7

Helena 58, 282
Himyar 107

349

Holocaust 66, 124, 126
Homs 50
Hormizd IV 152-153

Iberia see Georgia(n)

India 90-91

Isaac see Synod of 410 (Isaac) under 7

Isho'yahb I see Synod of 585
(Ishoyahb I) under 7

Jacob of Nisibis 24, 188-191, 198-200, 292

Jerusalem 15,19, 24, 36, 58, 136, 172-186,
195, 247, 251, 260, 269, 307, 315

John of Beth Rabban 55

John XXIII, Pope 125

Julian 59, 175-178, 323, 330. See also
Ephrem, Hymns against Julian under 7

Justinian 192-193, 216

Kavad 153
Khaybar 107
Khosrow I 148
Khosrow II 277

Licinius 329

Mahoza 99,178

Mani 262. See also Manichaean(s)

Manichaean(s) 47, 110, 115-116, 129, 134,
262,274

Marcian 15, 57

Marcion 309-312. See also Marcionite(s)

Marcionite(s) 123,262, 309-312

Marqa 232

Mata Mehasya 146

Medina see Yathrib

Merkavah 60

Messalian(s) 138

Min(im) 20-21, 267-268

Monologistos 36-37

Mosul 333

Najran, Martyrs of 59,107
Nasi 150

Nazarene(s) 113, 118
Nehardea 85-86, 146
Nicaea see Council of Nicaea
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Nisibis 27, 49, 56-57, 173, 175-177, 183,
191-192. See also School of Nisibis and
Ephrem, Hymns on Nisibis under 7

Nomima barbarika 90, 97

Passover 13, 26, 305-308, 314-317
Peroz 148,153
Pumbedita 85-86, 146, 260

Qaraqosh 333

Qenneshre, Monastery of 218

Quartodeciman Controversy 307-308

Qumran 19-20, 55, 124-127, 132, 134-135,
139

Quran 23,103-120

Sabbath see Shabbat

Sabaean(s) 117

Sadducee(s) 25, 95, 266-268

Samaritan(s) 95, 210-211, 214, 232, 235,
267, 281

School of Nisibis 8, 55, 57

Second Vatican Council 124-125, 127-128

Seleucia-Ctesiphon 27, 70, 87, 145,
149-152, 177-178, 292

Septuagint 19-20, 24, 133, 162-169,
210-229, 234, 322

Shabbat 13,18, 23, 26, 51, 89-102, 247, 261,
306, 308-313, 316-317

Shapur I 150, 276

Shapur IT 48-49, 69-70, 148, 176-178,
274-276, 293, 296

Simeon bar Sabba‘€ 70, 178. See also under
Persian Martyr Acts under 7

Sisinduxt 147

Sleepers of Ephesus 108

Stoic(s) 113,322

Sura 146, 260

Theotokos debate 62
Theodotion 222
Tiberias 107, 274

Valerius 329

Warahran Gur 147

Xusro see Khosrow

Yathrib (Medina) 107, 109
Yazdgird I 145-147

Yazdgird IT 271

Yeshiva see academy, rabbinic

Yasuf Dha Nuwas 107

Zoroastrian(s) 3-4, 6, 68,127, 147, 152,
258, 275-278, 309, 323, 326-327, 332
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