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Note on Transliteration and Dates

The transliteration of Arabic names follows that of The Encyclopaedia of Islam,
Three (EI3). Technical terms in Arabic are all italicised except for terms that
have become common in English (e. g. Hadith, Islam, imam, mufti, sufi, Sunni,
Shi’i). The t@’ marbuta (i/s) is rendered as ‘@’ (e.g. stra), or as ‘at’ when the
word is in the construct state (iddfa) (e.g. Surat al-Fatiha). Double dates are
used in reference to the Islamic (A. H.) and Common Era (C.E.) calendars (e. g.
716/1316).
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An Overview of the Current Scholarship
on Maturidi Kalam in Arabic, Persian,
and European Languages

DALE J. CORREA

Abl Mansr Muhammad ibn Muhammad ibn Mahmud al-Maturidi al-Samarq-
andial-Hanaf1 (d. 333/944) was a theologian, a jurist, and an exegete hailing from
a village outside of Samarqand, known as Maturit/Maturid. He was extremely
influential in the formation of the Samargandi/Transoxanian HanafT theological
tradition, although the attribution of ‘a doctrinal school’ to his name did not
happen until generations after him.! His principal teacher was Abit Nasr Ahmad
al-Tyadi (d. last third of the 3'4/9' century in skirmishes with Turks), through
whom al-Maturidi can trace an intellectual lineage to Abt Bakr al-Jazjani (d.
250/864), Abu Sulayman al-Jazjani (d. 200/816), and Muhammad al-Shaybani
(d. 189/805).2 Despite leaving behind only a few works for later generations to
study, al-Maturidi has captured the scholarly imagination across the Muslim
and non-Muslim worlds - albeit to varying degrees. North American English-
language scholarship on al-Maturidi and the Hanafi-Maturidi school of thought
is just beginning to blossom, while the European and Middle Eastern scholarly
relationship with the scholar and those whom he influenced has a comparatively
longer history. Much of that history is entangled in the understanding of Hanaf1
theologians as ‘Maturidis’, when in fact their identity was more complex than an
eponym.

I wilferd Madelung, “al-Maturid?’, Encyclopaedia of Islam, 2nd ed.; ed. P. Bearman, et al.
(http://dx.doi.org.ezproxy.lib.utexas.edu/10.1163/1573-3912_islam_SIM_5045) (accessed 15 De-
cember 2020).

2 Ulrich Rudolph, “Abt Nasr al-Tyadt, Encyclopaedia of Islam, THREE, ed. Kate Fleet,
et al. (http://dx.doi.org.ezproxy.lib.utexas.edu/10.1163/1573-3912_ei3_COM_23155) (accessed
8 December 2020); ‘Abd al-Qadir ibn Muhammad al-Qurashi, al-Jawahir al-mudia, ed.
M. A. Ahmad, Hyderabad: D#’irat al-Ma‘arif al-Uthmaniyya, 1989, vol. 1, p. 70.
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Abu Mansur al-Maturidi: Life and Works

The field of Islamic studies generally understands the Transoxanian HanafTs as
‘Maturidis, principally on the basis of the work of Wilferd Madelung.’ However,
they are more accurately understood as ‘Samarqandi HanafTs’ in their formative
(13t/7t" -4t /10t centuries) and early post-formative (5%/11t-6th/12t centuries)
periods because of the priority of their regional identification with Samarqand
and Ma wara’ al-nahr, the area ‘beyond the [Oxus] river’ (in English, Trans-
oxania).* The Hanafis of Transoxania defined themselves as part of — not sep-
arate from - the Hanafiyya through reference to Samarqand and to al-Maturidi
in a constellation of theological issues. In their later period, these scholars would
formally self-identify (and be identified) as Maturidis.

Understanding the nature of Transoxanian intellectual networks beyond the
region, and the question of how Transoxanian scholars viewed their participa-
tion in an Islamicate intellectual tradition, presents unique challenges because
historiographic and prosopographic materials from before the Mongol invasion
are few and far between. A preliminary attempt to describe the intellectual net-
works of Transoxanian scholars of this period by Shahab Ahmed has indicated
that they benefited from the work of scholars in other regions, at the very least
through the latters’ texts, if not through personal study.> However, this process of
influence, as shown by Ahmed, seems to dwindle by the 5%/11t century. Wilferd
Madelung and Muhammed Tanci have also specified which Hanafi works from
this region profess a thoroughly articulated Transoxanian theology that vigor-
ously distinguishes itself from that of other regions and schools of thought.® Ap-
preciating Transoxanian HanafT scholars’ emphasis on a regional specification
is integral not only to revisiting the characterisation of Transoxanian Hanafis as
Maturidis but also to understanding their theological positions and the ways in
which they viewed their own intellectual tradition.

3 See Wilferd Madelung, “Maturidiyya’, Encyclopaedia of Islam, 2nd ¢d., ed. P. Bearman,
et al. (http://dx.doi.org.ezproxy.lib.utexas.edu/10.1163/1573-3912_islam_SIM_5046) (accessed
15 December 2020).

4 Dale J. Correa, “Taking a Theological Turn in Legal Theory. Regional Priority and
Theology in Transoxanian Hanafi Thought”, Locating the Sharia. Legal Fluidity in Theory, His-
tory and Practice, ed. Sohaira Siddiqui and Nathan French, Leiden: Brill, 2019, pp. 111-26.
See also Ulrich Rudolph, “Hanafi Theological Tradition and Maturidism”, The Oxford Hand-
book of Islamic Theology, ed. Sabine Schmidtke, New York NY: Oxford University Press, 2016,
pp. 280-96.

5> Shahab Ahmed, “Mapping the World of a Scholar in Sixth/Twelfth Century Bukhara.
Regional Tradition in Medieval Islamic Scholarship as Reflected in a Bibliography”, Journal of
the American Oriental Society, 120/1 (2000), pp. 24-43.

6 Wilferd Madelung, “The Spread of Maturidism and the Turks”, Actas do IV Congresso
de Estudos Arabes e Isldmicos, Coimbra-Lisboa 1968, Leiden: E.J.Brill, 1971, pp- 109-68;
Muhammed b. Tavit et-Tanci, “Abti Manstir al-Maturidi”, Ankara Universitesi fldhiydt Fakiiltesi
Dergisi, 1-2 (1955), pp. 3-12.
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The impression in the field that the Maturidi school was eponymous in its
origins has been both buttressed and challenged by scholarship that focuses
on al-Maturidi himself. Excellent studies of al-Maturidr’s life and thought -
notably, by Ayyub Ali, Salim Daccache, Balgasim al-Ghali, ‘Ali ‘Abd al-Fattah
al-Maghribi, Sayyid Lutfullah Jalali, Ulrich Rudolph, Mustafa Ceri¢, J. Meric
Pessagno, and most recently, Hureyre Kam and Kayhan Ozaykal - provide rich
historical and intellectual background for the development of Hanafi thought
and the eventual formation of the Maturidi identity. Ali’s Agidat al-Islam wa-I-
Imam al-Maturidi was a foundational review of the history of Islamic theology
with a particular focus on locating Hanafi theology and al-Maturidi within the
development of the discipline.” This study is significant for its contemporary
academic contribution to understanding the relationship between al-Maturidi,
Abu Hanifa, and Islamic theology by establishing Hanafi theology as a thread of
Islamic theology. Imam ahl al-sunna wa-l-jama‘a Abti Mansir al-Maturidi wa-
arauh al-kalamiyya by al-Maghribi takes a deeper dive into the life and works of
al-Maturidi.? Like Ali and al-Ghali below, al-Maghribi wrote his study following
the publication of Fathalla Kholeif’s edition of al-Maturidi’s Kitab al-Tawhid,
which paved the way for more focused study of al-Maturidi’s theology. Al-Ma-
ghribT’s contribution reviews al-Maturid?’s life and follows the main topics of the
Kitab al-Tawhid to elucidate his theological views. It concludes with a study of
the theological differences between al-Maturidi and Abu 1-Hasan al-Ash‘ari (d.
324/936), and al-Maturidi and the Mu'tazila, as well as commentary on where
al-Maturidi sits on the spectrum between the two.

In 1988, Daccache completed his doctoral thesis on al-Maturidr’s theology of
creation, which was revised and published as a monograph in 2008.° Daccache
situates al-Maturidr’s work in its Samarqandi context, and focuses in particular
on al-Maturldrs theological epistemology and his understanding of God’s act
of creation, including its implications for metaphysics in general. In 1989, al-
Ghali published his Abi Mangir al-Maturidi. Haydatuh wa-ara'uh al-‘aqdiyya.'°
Al-Ghalr’s rich exploration contextualises al-Maturidr’s education, profession,
and scholarship among near-contemporaries throughout Muslim society.
He focusses on al-Maturidr’s views of God and humans, and the relationship
between the two, using al-Maturidr's Kitab al-Tawhid as a launching point. More
recently, Jalali published Tarikh va ‘aqayid-i maturidiyya, which takes a more

7 A.K. M. Ayyub Ali, ‘Agidat al-Islam wa-l-Imam al-Maturidi, Dhaka: al-Mwassasa al-
Islamiyya Banghladish, 1983.

8 “Ali ‘Abd al-Fattah al-Maghribi, Imam ahl al-sunna wa-l-jama‘a Abii Mansur al-Maturidi
wa-arauh al-kalamiyya, Cairo: Maktabat Wahbah, 1985.

9 Salim Daccache, Le probléme de la création du monde et son contexte rationnel et his-
torique dans la doctrine d’Abit Mansir al-Maturidi (333/944), Beirut: Recherches de I'Université
Saint-Joseph, 2008.

10 Balqasim al-Ghali, Abi Mansir al-Maturidi. Hayatuh wa-ard'uh al-‘aqdiyya, Tunis: Dar
al-Turki li-1-Nashr, 1989.
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geographically-centred approach to al-Maturidf’s biography and the study of his
theological ideas.!! JalalT’s study also includes a comparison of Maturidi, Ash‘ar,
Mu'tazili, and Imami doctrines.

Rudolph’s Al-Maturidi und die sunnitische Theologie in Samarkand was a
landmark study for advancing the understanding of Hanafi-Maturidi theology
in Europe and North America.!? This essential study became all the more acces-
sible to English-speaking researchers after it was translated from the original
German into English by Rodrigo Adem in 2014.!* Rudolph takes great pains
to reconstruct the milieu in which al-Maturidi studied, taught, and developed
his ideas and works. A remarkable observation from Rudolph’s work is that al-
Maturidi - despite his invectives against the school — was deeply influenced by,
and owed much to, the Mu‘tazila, and in particular, to Aba 1-Qasim al-Balkhi/
al-Kabi (d. 319/931). In contrast, Cerié’s Roots of Synthetic Theology in Islam.
A Study of the Theology of Abit Manstir al-Maturidi takes a theologically sympa-
thetic approach by focusing on al-Maturidi’s Kitab al-Tawhid in great detail.!*
Ceri¢ guides his reader through the logic of al-Maturidr's argumentation, con-
necting it to the broader ahl al-sunna wa-I-jama‘a creed as well as to related (and
essential) works of theology, exegesis, Hadith, and law. Earlier Pessagno con-
tributed to the growing Western understanding of al-Maturidi and his oeuvre
through scholarship about one of al-Maturidr’s great influencers, Ibn al-Shabib
(d. first half of 374/9t century), and al-Maturidi’s approach to a number of key
concepts, including evil, acquisition (kasb), will (irada), and power (qudra).'>

Hureyre Kam, in recent years, has expanded the field’s understanding of al-
Maturidr’s thought by focusing on his conceptualisation of evil.!® Intriguingly,
Kam argues that al-Maturidi conceives of evil — or rather, theodicy - as a proof
of God’s very existence. Kayhan Ozaykal has also shed light on al-Maturidi’s
unique contributions to Islamic theology through the latter’s middle stance on
the ratiocentric-theocentric dichotomy.!” Ozaykal finds that while al-Maturidr’s

11 Sayyid Lutfullah Jalali, Tarikh va ‘aqayid-i maturidiyya, Qom: Markaz-i Mutalaat va
Tahqiqat-i Adyan va Madhahib, 2007.

12 Ulrich Rudolph, Al-Maturidi und die sunnitische Theologie in Samarkand, Leiden:
E.J. Brill, 1996.

13 Ulrich Rudolph, Al-Maturidi and the Development of Sunni Theology in Samarqand,
trans. Rodrigo Adem, Leiden: Brill, 2014.

14 Mustafa Cerié, Roots of Synthetic Theology in Islam. A Study of the Theology of Abii Mansiir
al-Maturidi, Kuala Lumpur: International Institute of Islamic Thought and Civilization, 1995.

15 7, Meric Pessagno, “Intellect and Religious Assent”, The Muslim World, 69/1 (1979),
pp- 18-27; “Irada, Ikhtiyar, Qudra, Kasb. The View of Aba Mansar al-Maturidr’, Journal of the
American Oriental Society, 104/1 (1984), pp. 177-91; “The Reconstruction of the Thought of
Muhammad Ibn Shabib’, Journal of the American Oriental Society, 104/3 (1984), pp. 445-53.

16 Hureyre Kam, Das Bdse als Gottesbeweis. Die Theodizee al-Maturidis im Lichte seiner
Epistemologie, Kosmologie und Ontologie, Berlin: EB-Verlag, 2019.

17 Kayhan Ozaykal, Theological-Ethics and Epistemology. The Euthyphro Dilemma and the
Metaethics of al-Maturidi, PhD diss., Sakarya University, Sakarya, 2017.
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theological-ethics views God as the paramount source of morality, he conceives
of reason as the foundation for the ordering of creation and as the primary con-
duit for human understanding of moral values. Zaid Khalid al-Zuriqat has also
focused on the interplay of reason and revelation in his article, “Dalil ma‘rifat
Allah bi-1-aql 1 falsafat al-Maturidi al-kalamiyya”!® Al-Zurigat concludes that
reason is the spark for all pathways of knowledge to God for al-Maturidi, from
the senses to testimony to contemplation of revelation.

Historical Studies

Recent scholarship has relied upon and revised that of the above scholars to
reveal more detail about Transoxania and Hanafi theology before, during, and
after the career of al-Maturidi. In particular, Philip Dorroll’s contribution to our
understanding of al-Maturidl’s metaphysics points to Anke von Kuegelgen and
Ashirbek Muminov’s work on epigraphic evidence from the Jakerdize cemetery
that elucidates the divisions among Hanafi scholars in Samarqand.!® Fur-
thermore, Dorroll explores the reception of al-Maturidi’s metaphysical notion
of flux/tagallub (or lack thereof) by Abt 1-Muin al-Nasafi (d. 508/1115) in
the latter’s Tabsirat al-adilla, lending the field a crucial diachronic connection
between the opaque thought of the eponym and the mature, lucid writing of
later generations of Hanafi thinkers. Likewise, Philipp Bruckmayr’s “The Spread
and Persistence of Maturidi Kalam and Underlying Dynamics” explores how
al-Maturidi became an eponym for the Transoxanian Hanaf1 theological school,
and where and how al-Maturidf’s ideas did and did not endure.?

M. Sait Ozervarl also connects al-Maturidr’s thought to that of his intellectual
progeny in an effort to authenticate the unique manuscript of Kitab al-Tawhid
held at Cambridge! Using Tabsirat al-adilla, Ozervali is able to demonstrate
that the Cambridge manuscript is reflected either verbatim or by meaning in
al-NasafT's text. This article has helped dispel concerns in the field with trusting
a unique manuscript to represent a theological eponym’s master work. Ozervarli
has also contributed to the field’s understanding of the later Maturidi school,
from the beginning of the Ottoman Empire and onwards.?? Qadri Muhammad

18 Zaid Khalid al-Zuriqat, “Dalil ma‘rifat Allah bi-1-‘aql fi falsafat al-Maturidi al-kalamiyya’,
Dirasat. Al-Ulium al-insaniyya wa-l-ijtimatiyya, 46/3 (2019), pp. 493-501.

19 Philip Dorroll, “The Universe in Flux. Reconsidering Abi Mansiir al-Maturidi’s Meta-
physics and Epistemology”, Journal of Islamic Studies, 27/2 (2016), pp. 119-35.

20 Philipp Bruckmayr, “The Spread and Persistence of Maturidi Kalam and Underlying
Dynamics’, Iran and the Caucasus, 13 (2009), pp. 59-92.

21 M. Sait Ozervali, “The Authenticity of the Manuscript of Maturidts Kitab al Tawhid.
A Re-examination”, Isldm Arastirmalary Dergisi/Turkish Journal of Islamic Studies, 1 (1997),
pp. 19-29.

22 M. Sait Ozervali, “Attempts to Revitalize Kalim in the Late 19™ and Early 20" Centuries
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al-Dib likewise turns to works outside of the Kitab al-Tawhid for some impres-
sion of what al-Maturidr’s views may have been on issues not otherwise covered
in his main, extant theological treatise.?? Relying on al-Maturidi’s Ta'wilat ahl al-
sunna, al-D1b is able to parse out two major opinions by al-Maturidi on the issue
of imama: how the imam is selected, and the qualifications of the imam. Relat-
edly, Iranian scholars Shadi Nafisi and Somayeh Khalili Ashtiyani investigate the
place of ahl al-bayt in the narrations about imama quoted in al-Maturidr’s and
‘Umar Najm al-Din al-NasafT’s (d. 537/1142) works of Qur’anic exegesis.>* They
find that, although al-Maturidi and al-Nasaf1 generally honour the ahl al-bayt,
the scholars do not rely on ahl al-bayt as sources for the interpretation of verses
related to the Prophet’s family and their leadership of the community.

Robert Wisnovsky notes a major shift in the intellectual history of Islamic
theology and philosophy through al-Maturidi. In particular, he focuses on one
of al-Maturidr’s most renowned followers, Aba 1-Yusr al-Bazdawi (d. 493/1099),
and the influence that Ibn Sina (d. 428/1037) seemed to have on him.2> Wis-
novsky is able to demonstrate how the ‘philosophising’ of Islamic theology was
not a lone product of Aba Hamid al-Ghazali’s (d. 505/1111) efforts; rather, it can
be traced to the lifetime of Ibn Sina and those he inspired, including al-Bazdawi.
Taking us into the present day, Ramon Harvey puts al-Maturidi into conver-
sation with contemporary phenomenology and analytic theology in order to
show how a contemporary Muslim philosophical theology is possible in such
a space.?®

Similarly tracing the dynamics between other Islamic sciences and Islamic
theology, Aron Zysow has demonstrated in both his monograph and notable
article, “Mu‘tazilism and Maturidism in Hanafi Legal Theory”, how theology
affects legal theory.?” Zysow carefully builds an intellectual history of the as-

(Islamic theology)”, The Muslim World, 89/1 (1999), pp.90-105; M. Sait Ozervali, “Theology
in the Ottoman Lands”, The Oxford Handbook of Islamic Theology, ed. Sabine Schmidtke, New
York NY: Oxford University Press, 2016, pp. 567-86.

23 Qadri Muhammad al-Dib, “Manhajiyyat al-Imam al-Maturidi fi mu‘lajat ishkalat fi
qadiyyat al-imama,” al-Diraya, 19/2 (2019), pp. 89-140.

24 Somayeh Khalili Ashtiyani and Shadi Nafisi, “A Critical Study of Matoridi and Nasafi’s
Views on Verses related to AhlulBayt (PBUT),” Tahgiat-i Ulim-i Quran va Hadith, 12/1
(2015), pp. 145-76.

25 Robert Wisnovsky, “One Aspect of the Avicennan Turn in Sunni Theology”, Arabic
Sciences and Philosophy, 14 (2004), pp.65-100. It is also worth consulting Madelung on the
relationship between Hanaf1 theology and Ash‘ari theology in the same time period; see his
“Abu I'Mu‘in al-Nasafi and Ash‘ari Theology”, Studies in Honour of Clifford Edmund Bosworth,
ed. Ian Richard Netton, Clifford Edmund Bosworth, and Carole Hillenbrand, Leiden: Brill,
2000, pp. 318-220.

26 Ramon Harvey, Transcendent God, Rational World. A Maturidi Theology, Edinburgh:
Edinburgh University Press, 2021.

27 Aron Zysow, The Economy of Certainty. An Introduction to the Typology of Islamic Legal
Theory, Atlanta GA: Lockwood Press, 2013; “Mu‘tazilism and Maturidism in Hanafi Legal
Theory”, Studies in Islamic Legal Theory, ed. Bernard Weiss, Leiden: Brill, 2002, pp. 235-65.
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sociation of key theological concepts with legal theoretical prescriptions in the
work of ‘Ala’ al-Din al-Samarqandi (d. 539/1144), showing how theology is the
essential foundation to the logic and structure of other disciplines for Hanafis.
Dale J. Correa expands Zysow’s study to trace the development of the epis-
temological relationship between theology and legal theory in the Hanafi school
from al-Maturidi’s generation to that of ‘Umar Najm al-Din al-Nasafi.?8 Using
testimony as her lens, she finds that theology establishes and continues to re-es-
tablish the basis upon which legal theory is able to operate. Najah Nadi similarly
builds on Zysow’s findings in her study of Sa‘d al-Din al-Taftazani (d. 792/1390),
exploring how Islamic theology and Arabic logic were integrated into legal theo-
ry.2° Nadi focuses on theological principles, demonstrating how they play an
epistemological role in theology, logic, and legal theory, as they deal with the
objects and classification of knowledge, the character and typology of epistemic
indication, and the nature of theoretical investigation.

Critical Editions and Textual Studies

In the mid-20™ century, the works of al-Maturidi and key Hanaft theologians
came to the notice and intense focus of Western scholars. Manfred Gotz intro-
duced the field to al-MaturidT’s exegesis, Tawilat al-Quran, well before any
comprehensive edition would be completed.*® He also did so through the lens
of a later commentary by the still underappreciated ‘Ala’ al-Din al-Samarqandi,
thus capturing two key and previously unfamiliar texts in one study. Walid
Saleh recently continued the effort to study al-MaturldT's immense exegesis by
using it as a lens for understanding the famous exegete Aba Ja‘far al-Tabari (d.
310/923).3! However, the most impactful edition of the 20th century was Fathalla
Kholeif’s 1970 publication of al-Maturidi’s Kitab al-Tawhid, based on the Cam-
bridge manuscript.>? This edition and study opened the door for more scholars
to approach al-Maturidf’s theology directly.

Angelika Brodersen has introduced to the field relatively unfamiliar scholars
who further our understanding of the Hanafi theological presence in Trans-

28 Dale J. Correa, Testifying Beyond Experience. Theories of Akhbar and the Boundaries of
Community in Transoxanian Islamic Thought, 10-12" Centuries CE, PhD diss., New York Uni-
versity, New York NY, 2014.

29 Najah Nadi, Theorising the Relationship between Kalam and Usil al-Figh. The Theo-
logical-Legal Epistemology of Sa'd al-Din al-Taftazani (d. 792/1390), PhD diss., University of
Oxford, Oxford, 2018.

30 Manfred Gotz,“Maturidi und sein Kitab Tawilat al-Quran’, Islam, 41 (1965), pp. 27-70.

31 Walid Saleh, “Rereading al-Tabari through al-Maturidi. New Light on the Third Century
HijrT, Journal of Qur’anic Studies, 18/2 (2016), pp. 180-209.

32 Abii Mansiir al-Maturidi, Kitab al-Tawhid, ed. Fathalla Kholeif, Beirut: Dar el-Machreq,
1970.
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oxania. Her edition of Abu Ishaq al-Saffar al-Bukhar’s (d. 534/1139) Talkhis
al-adilla li-qawa‘id al-tawhid, and the accompanying studies, elucidate the com-
plex intellectual networks between Bukhara and Samarqgand in the premodern
period.?> Her edition of Abii Shakiir al-Salimi’s (d. latter half of 5%/11% century)
Tamhid fi bayan al-tawhid makes relevant and useful a long-overlooked work of
the Maturidi school that persisted in its popularity through the 19 century.3*
Likewise, Ayedh Aldosari has made it possible for the field to engage with
later HanafT theology and its evolutionary trajectory in the form of ‘Umar ibn
Muhammad al-Khabbazi’s (d. 691/1292) Kitab al-Hadi.>

Lastly, it is necessary to mention the editions of essential theological works
attributed to Abu 1-Yusr al-Bazdawi, Fakhr al-Islam al-Bazdawi (d. 482/1089),
‘Umar Najm al-Din al-Nasafi, as well as to Aba 1-Thana’ Mahmud al-Lamishi
(d. early 6th/12t century). Fakhr al-Islam al-BazdawTs theology has been made
more accessible through the work of Marie Bernand and Eric Chaumont, who
edited and composed a brief study of Kitab Ma'rifat al-hujaj al-shariyya.3 It is a
work oflegal theory that gives evidence of many of the theological associations of
the discipline, aligning with what Fakhr al-Islam’s brother Abai 1-Yusr reveals in
his Usil al-din (edited by Hans Peter Linss and Ahmad Hijazi Ahmad Saqqa).”
Although not an edition itself, but rather a descriptive study of a manuscript
ripe for editing, Tmad Hasan Marziq’s article on ‘Umar Najm al-Din al-Nasaft’s
Matla“ al-nujim wa-majma‘al-ulitm makes for a crucial entry point for the study
of this encyclopedic tome of Islamic sciences, including theology.*® The Bazdawi
brothers and ‘Umar Najm al-Din al-Nasafl were contemporaries with one other
notable theologian, al-Lamishi. His work of theology, Kitab al-Tamhid li-qawa‘id
al-tawhid, would have remained in relative obscurity were it not for the critical
edition produced by ‘Abd al-Majid Turki.*’

33 Abii Shakir al-Salimi, Talkhis al-adilla li-qawa’id al-tawhid, ed. Angelika Brodersen,
Berlin: Klaus Schwarz, 2011.

3 Angelika Brodersen, Zwischen Maturidiya und Asariya. Abii Sakiir as-Salimi und sein
Tamhid fi bayan at-tauhid, Piscataway NJ: Gorgias Press, 2019.

35 Ayedh Aldosari, Hanafi Maturidism. Trajectories of a Theological Legacy, with a Study
and Critical Edition of al-Khabbazi’s Kitab al-Hadi, Sheffield: Equinox Publishing Ltd, 2020.

36 Marie Bernand and Eric Chaumont, Livre ot repose la connaissance des preuves légales.
Kitab fihi Ma'rifat al-hujaj al-shariyya, Cairo: Institut Frangais d’Archéologie Orientale, 2003.

37 “Ali ibn Muhammad al-Bazdawi, Usil al-din, ed. Hans Peter Linss and Ahmad Hijazi
Ahmad Saqqa, Cairo: al-Maktaba al-Azhariyya li-I-Turath, 2003.

3 Imad Hasan Marzdq, “Makhtiit (Matla‘ al-nujim wa-majma‘ al-‘ulim) li-l-Imam Najm
al-Din Abi Hafs ‘Umar al-NasafT. Dirasa wasfiyya tahliliyya’, Majallat Kulliyyat al-Adab Banha,
46/1 (2016), pp. 1-50.

39 Abii 1-Thana Mahmid ibn Zayd al-Lamishi, Kitab al-Tamhid li-qawa‘id al-tawhid, ed.
‘Abd al-Majid Turki, Beirut: Dar al-Gharb al-Islami, 1995.



Index

Aba Yasuf 189

agnostic 39

ahl al-hadith/people of hadith 18,

ahl al-sunna wa-l-jama‘a/ The people of
the Sunna and the community 5, 6,
77,155

ala/tool 27,28, 45,151

amr/command 21, 29, 95, 109, 113, 125,
127, 143, 145, 147, 159, 162, 167, 171,
173, 195, 207, 209, 216, 219

angel 27,28, 93, 139, 141, 143, 145, 147,
219

anthropology 16, 28, 190

anthropomorphism 87, 93

‘aqida/creed 5, 6, 19, 26, 89, 90, 162

‘aql/reason/intellect/human rationality 7,
20, 21, 25, 27-29, 33, 37, 39, 41, 43fn25,
45,48, 49, 51, 53, 55, 57, 59, 63, 90, 95,
97,109, 111, 113, 115, 117fn8, 119, 125,
127,129, 131, 133, 149, 151, 152, 155,
157, 163, 169fn17, 179, 180, 183, 185,
189, 190, 193, 195, 197, 199, 201, 203,
207,209

Ash‘ari, Aba 1-Hasan al- 5, 26, 77, 78, 85,
157,179, 207fn6

aslah/best 29, 133,179

Avicenna/Ibn Sina 8, 61, 62, 121, 163{n4,
169

awamir/religious commands 21, 162, 163,
169fn17, 173

aya/sign 45, 51, 57, 90, 93, 95, 97, 119,
143, 145fn12, 157, 159

Ayyubid 27,122

Balkhi, Abt 1-Qasim al- 6, 28, 179

Bagillani, Aba Bakr Muhammad al- 105

Barahima 27, 122, 125, 129

batin/hidden 90, 93

Bazdawi, Abu I-Yusr al- 8, 10, 28, 151,
155fn5, 215

Buddhism 27, 122

Bukhara 10, 28, 77, 105, 151, 157

Bukhari, ‘Ubayd Allah ibn Mas‘ad Sadr
al-Shari‘a al-Thani al-Mahbubi al- 29,
203

Bushaghiri, Muhammad ibn Yahya al- 25,
47,52

Bazjan 87

Central Asia 18,27, 105, 121, 122

coexistence 133

cosmology 30

Creator 21,27, 81, 83, 85, 87, 90, 93, 95,
99, 109, 119, 125, 135, 157, 221

dalil/proof 6, 25,27, 34, 37, 41, 43fn25,
48, 85,93, 95, 97, 105, 106, 109, 115,
117,119, 122,125,127, 131, 143,
162fn2, 175, 197, 209, 211, 223

Damascus 27, 89, 121, 122

Day of Judgement 93, 97fn34, 101

dialectic 21

divine attributes 26, 77, 78, 204, 211, 225

divine essence 26, 78

divine law 27,113

divine wisdom 21, 27, 122, 189, 225, 229

doctrine of human compulsion/jabr 207,
216

epistemology/epistemological 5, 9, 25, 28,
33, 34, 36fn7, 37, 40fn14, 40fn15, 41,
43fn22, 45fn26, 48, 162, 190, 233, 234

eschatology/eschatological 97fn35,
149fn24

ethics 7, 16

extra-mental world 61-63, 67, 69, 71, 73

falasifa/philosophers 39, 57, 61-63, 67,
69,71,73,121
falsafa/philosophy 8, 26, 57, 121, 162fn4



236

Farabi, Abu Nasr al- 162fn4

figh/jurisprudence 34fn4, 89, 105, 121,
190, 161, 203

fitra’/original disposition 99

free will 29, 149fn24, 189, 203, 204, 215,
216

Gelenbe 61
Ghazali, Aba Hamid al- 8, 99fn38, 99fn39,
99fn42, 105

Hadith 6, 43fn23, 89, 131fn18, 151, 161

hajj/pilgrimage 127

Hanaf1 3-11, 18, 48, 77, 89, 105, 121, 151,
152, 155fn5, 157, 161, 189, 203, 215

Hashwi 87

hell 55,97, 101, 147, 183, 185, 225

hikma/wisdom 21,27,29,39,109,111,113,
115,122,125,129, 141, 145,183, 189,
190,193,197, 216,221,223, 225,229

humility 26, 90

Ibn al-‘Arabi, Muhyi 1-Din 30, 216, 217,
219fn15, 225

Ibn Kamal, Shams al-Din Ahmad 29, 30,
215

ikhtiyar/free choice/human freedom 20,
21, 189, 203, 207, 211, 212, 216

illa/cause 212

ilm dariiri/necessary knowledge 34,
43fn22, 53, 83, 111, 195

iman/faith 28, 90, 97, 157, 159, 162, 163,
165, 167,171,173, 175

intellect 27-29, 48, 53, 63, 95, 97, 109,
111,113, 115, 129, 131, 151, 152, 155,
157, 163, 169fn17, 171, 189, 190, 193,
195, 197, 199, 201, 207

Iraq 157

Islamic Theology 5, 6, 8, 9, 15, 17, 25, 47,
63, 147fn19, 162fn2

isma/infallibility 51

Ismail Gelenbevi 26, 61-63, 64fn5, 69fn7,
69fn8,

istidlal/inference 45fn26

istidad/receptivity 217, 227

itgan/perfection 29, 216

itigad/belief 28, 34, 51, 53, 162{n2, 165,
173,175

Index

iyan, hawdss/sense/perception 33, 34, 41,
43,45,93,119, 159, 171, 190, 195

Jesus 119

jinn 119, 139, 141, 223, 225

Jurjani, al- 62

Juwayni, Imam al-Haramayn al- 175

kalam/Systematic Theology 7, 15, 16,
17, 25, 26, 27, 29, 89, 90, 105, 115, 121,
1624, 203, 216

kalam/speech 85,95, 157,175, 201

karama/miracles of saints 117

Karramiyya 87

kasb/acquisition 6, 149fn26, 167, 171, 173,
216, 221, 229fn35

Kemalpagazade 29, 62, 69fn7, 215-217

Khabbazi, Jalal al-Din al- 10, 27, 121,
122

Khujand 121

knowledge 7,9, 25-30, 33, 34, 37, 39, 41,
43, 45,47-49, 51, 53, 57, 59, 61-64, 69,
78, 81, 83, 85, 87, 89, 90, 95, 97, 99, 109,
111,119, 125,127,133, 135,139, 141,
143, 145, 147, 151, 152, 155, 157, 159,
161, 162fn2, 165, 167, 169, 171, 173,
175, 183, 185, 190, 193, 195, 197, 201,
207,229

kufr/unbelief 81, 131, 185

Ma-wara™-al-nahr/Transoxania 3, 4, 7, 26,
77,105, 203

madhhab/school of law 9, 105, 147fn19,
149, 151, 159, 161

major sin 28, 139, 147, 147fn20, 149fn24

masjid/mosque 89

mashiat Allah / 147fn20, 193, 216

mashrab/spiritual disposition 90

Maturidi Kalam/Maturidi School/
Maturidi Studies /Maturidi Theology/
Maturidism 3-7, 10, 11, 15-17, 19-21,
25-30, 77,78, 89, 90, 105, 106, 121,
1256, 14720, 161, 203, 204, 211,
215-217

Maturidi, Aba Mansar al- 3-9, 11, 15-21,
25,27-29, 33, 39fn13, 41fn18, 43fn21,
43fn22, 43fn24, 43fn25, 45fn26, 45fn27,
47, 48, 105, 139, 140fn2, 141, 145fn15,



Index

147fn19, 147fn21, 149fn23-26, 151,
157,179, 189, 190, 216

mawjid al-mawhiim/estimated existence
62,63,69,73

ma'rifa/knowledge/gnosis 28, 53, 57, 90,
99, 127, 159, 165

mental existence 26, 61-63, 64fn5, 67, 69,
71, 163fn4

Messenger of God 27, 39, 45, 48, 51, 53,
55,57, 87,109, 113, 115, 119, 125, 127,
131, 133, 141, 145, 152, 157, 159, 183,
185, 219

metaphysics 5, 7, 28, 30, 61, 139, 190,
215-217

microcosm 39

Middle East 3,11, 30

miracles 27, 34, 43fn25, 45, 57, 106, 117,
119, 131, 133

modern history 17

monotheistism /monotheistic 47, 180, 183

moral 7, 16, 20, 21, 135, 149fn26, 180,
183, 185, 199fn3

morphology 161

Moses 57,97, 119fn11, 143, 145fn12

muktasab/acquired 39fn13, 43fn23

Murjia 149

Mushabbiha 97

mutakalliman 125, 131

mutaqashshifa 87

Mu'tazila 5, 6,26-29, 48,77, 78, 81, 83,
97,121, 122, 149fn24, 155, 157, 179,
189, 190, 203, 209, 216

mystical 15

Nasaf 105, 151

Nasafi, Abta I-Mu'in al- 7, 20, 27, 105, 106,
122

Niiriyya madrasa 89

Omnipotent/omnipotence 29, 179, 189,
193,216

ontology 28, 30, 63, 162, 217

Ottoman-era 7, 15, 16, 26, 29, 30, 62, 161,
215,217, 229fn35

paradise 147
Pharaoh 57
post-Avicennan 26, 61

237

predestination 29, 203, 207

problem of Evil 28

prophet 8,27, 34, 37, 41fn18, 43fn23,
43fn25, 48, 87, 93, 97fn35, 99, 101, 109,
115,117,119, 121, 125,127,129, 131,
133, 135, 141, 143, 145, 147, 149, 155,
185, 219, 227

prophethood 27, 106, 109, 111, 115, 117,
119, 125, 131, 133, 135, 139

Qadariyya 149

gibla/direction towards Kaaba 155

Qur’an 8, 16, 19, 27, 28, 59, 89, 95fn25,
95fn26, 97fn34, 105, 119fn11, 139, 141,
143, 147fn21, 161, 182fn9, 189, 193fn1,
195fn2, 197, 221fn18, 223

rahma/mercy 26,27, 37, 41, 43, 53, 55, 90,
95,99, 101, 109, 217

rationalism 18, 20, 189, 216

Razi, Fakhr al-Din al- 29, 61, 62, 163fn4,
175, 203, 204, 207fn6

religious belief 20

Renaissance 15, 16, 19, 20

revelation 7,21, 25, 29, 48, 49, 53, 55, 57,
59, 87,90, 97, 125, 127, 162, 179, 183,
185, 190, 197, 203, 207, 209

Rami, Jalal al-Din al- 229

ru'yat Allah/beatific vision 90, 97

Safavid 161

saint 117, 131, 225

Salih/a prophet 119fn13

Salimi, Aba Shakar al- 10, 20, 26, 77, 81,
87

Samarqand 3-5,7,10, 18, 26, 48, 77, 89,
151, 157, 161, 189

Samarqandi, Aba Salama Muhammad ibn
Muhammad al- 25, 47, 50

Samarqandj, ‘Ala al-Din al- 9, 105, 106,
147fn20, 149fn23, 149fn24, 149fn26,
149fn27

Samarqandi, ‘Ubayd Allah al- 26, 89, 90,
99fn42

sam/akhbar/testimony/reports 7, 9, 33,
34fn5, 37, 39, 41, 43, 45, 155, 195, 221

Sarakhs 161

Satan 145fn15



238

sceptics 39

Schacht, Joseph 18

Seljuk period 77

Shafi7 48, 89

sharr/evil 6,149, 193, 216, 217, 219, 221,
223,229

social justice 21

sufi/mystic 15, 26, 89, 90, 121, 161, 225,
234

Sulayman/Solomon 119fn14

Sunni/Sunni kalam/Sunni thought 15, 16,
20, 21, 34, 78, 87fn5, 147fn19, 155fn5,
179, 189

tafsir/Quranic exegesis 6, 8, 9, 43fn21, 89,
105, 139, 161, 223

Taftazani, Sa‘d al-Din Mas‘ad ibn ‘Umar
al- 9,28, 161, 162, 163fn4, 165,
169fn15, 171fn20, 173fn21, 203fn1, 215

tahqig/verification 28, 62, 145, 161

Tajikistan 121

takwin/bringing-into-existence 204,
211fn9

taglid/unquestioned following 33, 37,
40fn15

tasawwuf/Sufism 26, 89, 161

Index

tasawwur/apprehension/grasping/
imagination 169

tasdiq/assent/acceptance of the heart 28,
162, 165,169, 171,173,175

tawatur/recurrent transmission 119

Ta'wilat al-Quran 9, 16, 18, 19, 27, 105,
139, 149fn26, 189

Theophany 225

tradition 4, 15, 20, 21, 25, 27, 30, 34, 57,
62, 97fn35, 105, 122, 1257, 161, 189,
215,216

Turkey 15, 16, 19, 20, 21fn36, 61

Tasi, Nasir al-Din al- 62

Umayyad Mosque 89
usul al-din/principles of faith 10, 19, 25,
27,28, 47, 50, 52, 105, 121, 151, 215

Van Ess, Josef 18, 41fn19

wisdom 21, 27, 29, 39, 109, 111, 113, 115,
122,125,129, 141, 145, 183, 189, 190,
193, 216, 219, 221, 223, 225, 229,

Zahiriyya madrasa 89
Zarathustra 115



SbLaS

2T oY Oles —
el SLES —
(3’\;\1\ LES —
S Olas —






~

85l o3,

LA oY OLEs

FRI | FN R
222 (viry) Gt o5 08 et
98 (y.enre) g%fj\?b 9\3\.2.3\)9\'9 .3)..‘2 eC\H u’.‘
94 (raira) iy @AU &e
100 (i) \;uq:eaﬂjxgwur@ i ol By
226 (s51y.) §opalls w‘wu‘ﬂj wu‘r%g‘& Sp
94 (1:0) KD
9 (e o %j\g o @ g vty 305 et GlE s
96 (15:0) @»uUa e ol e
218 (yuv) e A8l JA,,J\ BN
220 (avive) ok B B
9  (verw) é:ﬁ\ja\ g_flg‘ e
92 (eriey) 508 g G e 35 08 B g s
222 (aaivy) dsoh 4% o8 L;.U\ DUpSS
142 (g:00) gf\:;s\” :
166 (va:ey) %‘:” 37\ ﬂ\‘gﬁ(.l}—l;"
100 (1oeian) 3G el Giied & sy Ao & g L e iy
%&;MU SliLs @ M\J 355 e s
144 (ry:v) 2Ji ’ré”‘ & &gwwﬁ\u&gv&w Gy
166 (1102 gngﬁg SRR
92 (y.r) @@Y\ 8% }a}j\@ﬁ‘ 8% N



242 SLLES)

o Bl g'-b

izl Y Yl
144 ) @wwﬁw rm?;@
192 (vrivy) PR V-QJJMMJL« vy
154 (yv.:v) £ lyiig yj L% u)lw N
146 (£A:e) A0 Q)A\ﬁ;dx}ﬂuﬂf;u Q\}w Yg@
24 (yrivy) o) 05 £l 5 s MYy
126 (y1e:t) %&)‘ML&N‘Q&JW 5555 5@
220 (vaze) %ww"@“d&u\ 3 w\wzmuagxw L
222 (v:1v) (B 2 o2 G5 S by
218 (verra) :uwda-w” 5 \:J,;;.u;»
140 (r.1v) U;Lg,;;;;;j\juwu@w&&u BRI ;\j@

¢ s

Lﬂrlc\@jdbwd 5 sy F208 550 Bany s A
@éé,ii&\?

128 (rvivy) PO &‘j??
222 (yevy) £1%, V.@J)H”\) r\upﬁ\@ x\ﬂ\)xvﬁﬁ
96 (vy:aq) ‘édﬁj A=)
96 (vy:ve-vy) £3700 g 3\ B 5500 dng side

192 (rvn) Vistel A0 08 Sl B e B R ESTPON IR PPN
F Rt

128 (r:vy) FRY w.!w sl
148 (very) g &l p-’{u"" iS5
146 (ri:vv) s o A o d 6 LB Y3y
24 (yriry) €2 0 & STy
126 (vreivs) a2 e laivg /mdumﬁm\u;‘

24 (yriry) $edh 5 e s



)

85l o3)

Y,

ZTa oY) Oy 243

]

50, 58,
196

144
142

142

(Ay:¢)

(ov:ivy)
(yvivs)

(ra:r7)

455 6ol g A5 B 22 e 2 06 S

G BN 25 Y5 055 G MG o WSS G

£ § Sl S a3e

PP AP TN



244 SLLES)

syl LES

154 edond) 3L dime Gkt by s JB ST e Ts Juri.”,g;‘\b\sbgs
DV e Al s s A ) S L) e ]

100 Lol i legds Gl oy S 5 Loy A8 Easn
¢ 5l
JEPU
98ty ol (EE el s sy
AR 2
98 D @l o g 350 I
226 b g V) g 6 S5 it g g ) i Tt sy b
Chnd
98 ot e s o S LS ol (e 315 an Yo

218 (,.L,M Gt «d).:sl WJHU by Lﬁ;’ﬁ"“} cd)g.,\:.w) Sdn



NIty 245

p«!x!\ iy

168 g !

84 s iVl el o

98 L,»:XAAJ\J.(;};\

54 : ol S

146 A

80,86 :_JLl ,Ss

36,40, 52, 56, 156 : SPRRRN
220 w3

108, 124, 130, 140, 142, 218 :»31
154 24, w21

174 : n > o)

174 =5\ ) ol

82,92, 154, 156 :delasdly L) Ll
124,128 :ieal |

98 1ol

114 :ebsly;

54 ;wﬂ\mbwmﬁ

172 :2)e

118 W

56 o5

82, 84,92, 184 :& 3|

86 7SIl

156,158 : = S|

116 :”C)\jécj\

86 :iikuel)

66, 68, 114, 116, 124, 130 : oelSzel)

50,52, 54, 86 :Jyes )l / ol / ) Jguey Aims
92,98, 100, 108, 114, 126, 130, 132, 144,
148, 154,156, 218

224 ¢ oW ) 2l e

“ 148 ;:u;,gw

80, 82,96, 154, 156, 208 :&as)

56,96, 142 : s



246 SLLES)

S OLEs

156 :szls;:
86 :olxjs
156 1433 0
156 :3) !



	Cover
	Title
	Table of Contents
	Note on Transliteration and Dates����������������������������������������
	Introduction�������������������
	1. An Overview of the Current Scholarship on Māturīdī Kalām in Arabic, Persian and European Languages (Dale J. Correa)

	Index������������
	Indices for Arabic Texts�������������������������������


HEID=LB=RG

Dokument-Ubersicht

Dateiname:

Titel:
Anwendung:
Erstellt mit:
Verfasser:
Erstellt am:
Geandert am:
Dateigrole:
Trapped:
Output-Intent:
PDF/X Version:
PDF-Version:
Anzahl Seiten:
Medien-Rahmen:
Endformat-Rahmen:

Zusammenfassung
@ Dokument

@ PDF/X

 Seiten

@ Farben

@ Schriften

@ Bilder

@ Inhalt

Seiten

@ Seiteninhalt ist leer (Seite 2,6,10,12,14,26,44,88,116,150,190,226,252)

Demiri_V6.pdf

_Demiri.indb

Adobe InDesign 16.4 (Windows)
Adobe PDF Library 16.0

24.05.2022 18:38:58

24.05.2022 18:39:18

1.7 MByte / 1786.1 KByte

Nein

Coated FOGRA39 (ISO 12647-2:2004)
PDF/X-1a:2003

1.3

258

161.00 x 238.00 mm

155.00 x 232.00 mm

-

¥ Fehler . Warnung « Korrigiert

e YL T Trery ey

@ Info

13

448

& Endformat-Rahmen ist nicht direkt gesetzt oder identisch zum Medien-Rahmen (Seite

1-258)
Schriften

@ ScheherazadeNew-Bold: Schriftzeichen ist fehlerhaft definiert #29 (Seite 48,54,64,68,70,
92,110,136,152,154,156,166,168,180,218)

@ ScheherazadeNew-Regular: Schriftzeichen ist fehlerhaft definiert #419 (Seite 48,50,52,
54,56,62,64,66,68,70,78,80,82,84,92,94,96,98,104,106,108,110,112,120,122,124,126,
128,130,136,138,140,142,144,146,152,154,156,158,160-161,166,168,170,176,178,180,
182,184,186,194,196,198,204,206,208,210,212,218,220,222,230,232,234,236,238,240,

251,253-258)

Sonstige Informationen
Verwendete Einstellungen: Gulde_Standard

Farbseparationen: 4
BN BECMYK
Seite 1 [
Seite 2

Prinect PDF Report 21.10.019 -1-

25.05.2022 10:31:37





HEID=LB=RG

Seite 3-5 [ |

Seite 6

Seite 7-9 [ |

Seite 10

Seite 11 [ |

Seite 12

Seite 13 [ |

Seite 14

Seite 15 - 25 [ |

Seite 26

Seite 27 - 43 [ |

Seite 44

Seite 45 - 47 [ |

Seite 48 EE B
Seite 49 - 61 [ |

Seite 62 EE B
Seite 63 - 77 [ |

Seite 78 EE B
Seite 79 [ |

Seite 80 EE B
Seite 81 [ |

Seite 82 EE B
Seite 83 [ |

Seite 84 EE B
Seite 85 - 87 [ |

Seite 88

Seite 89 - 91 [ |

Seite 92 EE B
Seite 93 [ |

Seite 94 EE B
Seite 95 [ |

Seite 96 EE B
Seite 97 [ |

Seite 98 EE B
Seite 99 - 115 [ |

Seite 116

Seite 117-119 N

Seite 120 EE B
Seite 121 [ |

Seite 122 EE B
Seite 123 [ |

Seite 124 EE B
Seite 125 [ |

Seite 126 EE B
Seite 127 [ |

Seite 128 EE B

Prinect PDF Report 21.10.019 -2- 25.05.2022 10:31:37





HEID=LB=RG

Seite 129 [ |

Seite 130 EE B
Seite 131-135 N

Seite 136 EE B
Seite 137 [ |

Seite 138 EE B
Seite 139 [ |

Seite 140 EE B
Seite 141 [ |

Seite 142 EE B
Seite 143 [ |

Seite 144 EE B
Seite 145 [ |

Seite 146 EE B
Seite 147-149 N

Seite 150

Seite 151-153 N

Seite 154 EE B
Seite 155 [ |

Seite 156 EE B
Seite 157-165 N

Seite 166 EE B
Seite 167 [ |

Seite 168 EE B
Seite 169 [ |

Seite 170 EE B
Seite 171-175 N

Seite 176 EE B
Seite 177 [ |

Seite 178 EE B
Seite 179 [ |

Seite 180 EE B
Seite 181 [ |

Seite 182 EE B
Seite 183 [ |

Seite 184 EE B
Seite 185 [ |

Seite 186 EE B
Seite 187-189 N

Seite 190

Seite 191-193 N

Seite 194 EE B
Seite 195 [ |

Seite 196 EE B
Seite 197 [ |

Seite 198 EE B

Prinect PDF Report 21.10.019 -3- 25.05.2022 10:31:37





HEID=LB=RG

Seite 199-203 N

Seite 204 EE B
Seite 205 [ |

Seite 206 EE B
Seite 207 [ |

Seite 208 EE B
Seite 209 [ |

Seite 210 EE B
Seite 211 [ |

Seite 212 EE B
Seite 213-217 N

Seite 218 EE B
Seite 219 [ |

Seite 220 EE B
Seite 221 [ |

Seite 222 EE B
Seite 223-225 N

Seite 226

Seite 227-229 N

Seite 230 EE B
Seite 231 [ |

Seite 232 EE B
Seite 233 [ |

Seite 234 EE B
Seite 235 [ |

Seite 236 EE B
Seite 237 [ |

Seite 238 EE B
Seite 239 [ |

Seite 240 EE B
Seite 241-251 N

Seite 252

Seite 253-258 W
Farbig: 50 Schwarzweil3: 195

Farbraume
@ DeviceCMYK

Schriften: 6

@ Minion3-Italic Typel / Custom / eingebettete Untergruppe

@ Minion3-Regular Typel / Custom / eingebettete Untergruppe

@ Minion3-Semibold Typel / Custom / eingebettete Untergruppe

@ ScheherazadeNew-Bold TrueType (CID) / Identity-H / eingebettete Untergruppe
@ ScheherazadeNew-Regular TrueType / WinAnsi / eingebettete Untergruppe

@ ScheherazadeNew-Regular TrueType (CID) / Identity-H / eingebettete Untergruppe

Prinect PDF Report 21.10.019 -4 - 25.05.2022 10:31:37





