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Vorwort

 
Diese Festschrift möchte Hermann Spieckermann zu seinem 70. Geburts-
tag ehren. Fachkolleginnen und Fachkollegen, Freundinnen und Freunde aus 
Deutschland, aus Europa und den USA bekunden ihre Verbundenheit und ihren 
Dank. Und sie zollen Respekt, der Person Hermann Spieckermann wie auch 
dem Erforscher des Alten Testaments. Die wissenschaftliche Leistung Hermann 
Spieckermanns, wie auch seine Fähigkeit, darüber ins Gespräch einzuladen, 
sind uns Anlass, den Faden aufzunehmen und das Gespräch in Form einer Fest-
gabe fortzuführen.

Hermann Spieckermann wurde am 28. Oktober 1950 geboren. Aufgewachsen 
in seiner Geburtsstadt Dortmund, studierte er Evangelische Theologie und Alt-
orientalistik in Münster und Göttingen. Nach dem Ablegen des Examens wurde 
er 1982 in Göttingen mit einer Arbeit promoviert, die von seinem doppelten In-
teresse zeugt: Juda unter Assur in der Sargonidenzeit (erschienen 1982). Die Ar-
beit wurde von seinen akademischen Lehrern, dem Assyriologen Rykle Borger 
und den Alttestamentler Lothar Perlitt, begleitet. Von dem einen ließ er sich in 
die philologischen Geheimnisse der neuassyrischen Quellen einführen und von 
dem anderen auf alttestamentlichem Gebiet inspirieren.

Die zweite große und vielleicht wichtigste Arbeit Hermann Spieckermanns 
ist den Psalmen gewidmet. 1989 erschien seine Habilitationsschrift Heils-
gegenwart: Eine Theologie der Psalmen. Die darin erstmals konsequent ange-
wendete Kombination von Literar- und Religionsgeschichte bedeutete einen 
Durchbruch in der Psalmenforschung, der bis heute nachwirkt und uns mit 
Spannung auf den Kommentar in der Reihe „Altes Testament Deutsch“ (ATD) 
warten läßt, an dem Hermann Spieckermann seit langem und gegenwärtig in-
tensiv arbeitet.

Auch wenn Hermann Spieckermann auf den vielen Stationen seines aka-
demischen Wirkens (Zürich, Hamburg, Göttingen) und in seinen vielfältigen 
Forschungsaktivitäten stets die ganze Breite des Alten Testaments im Blick hatte, 
standen die Psalmen und die Weisheit – oder, um es mit dem Titel eines Ban-
des seiner gesammelten Studien auszudrücken, „Lebenskunst und Gotteslob“–, 
stets im Zentrum seiner Arbeit und Publikationen. Aus diesem Grund haben 
wir diese beiden Bereiche als Foci dieses Bandes gewählt. Innerhalb der bei-
den Sektionen sind die Beiträge sachlich und, soweit es ging, von der Einzel-
text-Diskussion bis hin zur Rezeption geordnet. Das Tableau der Beitragenden 
und die Bandbreite der Themen spiegeln etwas von den besonders ausgeprägten 
internationalen Verbindungen und den weiten Interessen wider, die Hermann 
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 Spieckermanns Werk prägen, nämlich von seiner genauen philologisch-histori-
schen Textexegese bis hin zur Wirkungs- und Forschungsgeschichte.

Dazu gehört auch das besonders ausgeprägte Interesse Hermann Spiecker-
manns an der Theologie des Alten Testaments und der christlichen Bibel, das 
sich bereits im Untertitel sowie der Disposition seiner Habilitationsschrift an-
meldet, in einem Band seiner gesammelten Studien (Gottes Liebe zu Israel) 
wiederfindet und sich zuletzt in den beiden theologischen Entwürfen nieder-
geschlagen hat, die er zusammen mit seinem neutestamentlichen Kollegen Rein-
hard Feldmeier publiziert hat (Der Gott der Lebendigen: Eine biblische Gottes-
lehre; Menschwerdung). Auf diese Seite in Spieckermanns Werk wollen wir mit 
dem Obertitel dieses Bandes „Fromme und Frevler“ hinweisen, der zwei konträ-
re theologische Positionen und Lebensweisen bezeichnet, in deren Spannungs-
feld sich – jedenfalls auf einer späten literarischen Ebene – die beiden Literatur-
bereiche von Psalmen und Weisheit bewegen.

Die Herausgeber danken den vielen guten Geistern von Herzen, die zur Her-
stellung dieses Bandes begetragen haben: Mathias Kreitzscheck und Moritz 
Prechtel (Göttingen), Dr. Marcel Krusche, Hartwig Frese und Henrieke Körner 
(Hamburg). Unser Dank geht auch an den Verlag Mohr Siebeck, für den Her-
mann Spieckermann lange Jahre als Herausgeber tätig war und der den Band in 
bewährter Weise betreut hat.

Hamburg und Göttingen, im Mai 2020 Corinna Körting
 Reinhard G. Kratz
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I. Psalmen





An Acrostic Prayer to Nabû

Martti Nissinen*

Hermann Spieckermann is known as one of the foremost students of biblical 
psalms, their theology and their ancient Near Eastern context.1 In his many pub-
lications, he has argued for the unique characteristics of biblical and early Jewish 
theology, but also for its firm belonging to the ancient Near Eastern religio-his-
torical framework: “Eine Religionsgeschichte Israels und des Judentums muss 
mit kritischer Sympathie diese Religion im Ensemble der Religionen des Alten 
Orients und der Antike zur Darstellung bringen.”2 I would like to express my 
whole-hearted agreement with Hermann’s statement and congratulate my 
long-term colleague and friend by publishing a new edition of a prayer to Nabû 
written in the Neo-Assyrian times (in the early 7th century bce at the latest).

The Acrostic Prayer to Nabû is written on a tablet coming from the Neo-
Assyrian archives of Nineveh and belonging to the Kuyunjik collection of the 
British Museum. The text (K 8204) has been previously published by Arthur 
Strong in 18953 and translated by Benjamin Foster in his large anthology of 
Akkadian literature.4 This remarkable poem has not attracted the attention it 
deserves,5 and it is my hope that this short contribution in Hermann Spiecker-
mann’s honour will make it better known.

* Warm thanks are due to Simo Parpola for his invaluable help in reading the tablet and for 
an enjoyable discussion on the content of the text on March 1, 2019.

1 See, e. g., H. Spieckermann, Heilsgegenwart: Eine Theologie der Psalmen (FRLANT 148; 
Göttingen: Vandenhoeck & Ruprecht, 1989); R. Feldmeier and idem, Der Gott der Lebendigen: 
Eine biblische Gotteslehre (Topoi Biblischer Theologie 1; Tübingen: Mohr Siebeck, 2011); idem, 
Lebenskunst und Gotteslob in Israel: Anregungen aus Psalmen und Weisheit für die Theologie 
(FAT 91; Tübingen: Mohr Siebeck, 2014).

2 Spieckermann, Lebenskunst und Gotteslob, 341. Cf. the brief outline of the history of the 
God of Israel in idem, Heilsgegenwart, 284: “Er ist einerseits von Stammesgott zu Volksgott 
geworden: Jahwe, der Gott Israels – Israel, das Volk Jahwes. Und andererseits hat er sich vom 
Gott ohne festen Wohnsitz zum königlichen Kerubenthroner in den kanaanäischen Tempeln 
des Kulturlandes gewandelt, um sich schließlich nach eingehender kanaanäischen Lehrzeit 
im eigenen Jerusalemer Tempel als Tempelgott zu etablieren, wo zadokidische Priester beim 
Jahwedienst von dem ihnen wohlvertrauten kanaanäische Erbe reichen Gebrauch machten: 
Jahwe, der König der Ehren – Jahwe, mein König und mein Gott.”

3 S. A. Strong, “On Some Babylonian and Assyrian Alliterative Texts: I.” PSBA 17 (1895): 
131–51. A photo of the tablet is available at cdli.ucla.edu (no. P397535) without transliteration 
or translation.

4 B. R. Foster, Before the Muses: An Anthology of Akkadian Literature (3rd ed.; Bethesda, 
MD: CDL, 2005), 701.

5 I have not found references to this text since A. Haldar, Associations of Cult Prophets 
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1. An Acrostic Prayer to Nabû  
(K 8204 = PSBA 17 137–39)

Beginning (at least 30 lines) destroyed
  1′ x [x x x x x x x x x x x x x x]

  2′ ú-˹du˺-[x x x x x x x x x x x x x x x]
  3′ ú-ḫa-˹ak˺-kám ep-šet ˹un.meš˺ [x x x x x x x]
  4′ ú-ta-ṣal ra-ma-ni šá-bi ú-ša-˹aṣ-ra˺-ḫa [x x x x]
  5′ ú-na-ḫa-as ṣur-ri ṣir-ḫi-iš šu-um-ú-˹du˺ [x x x]

  6′ šá la ka-a-ta ina dingir.meš ul in-na-ši r[e-e-šá]
  7′ šá en-ši u dun-na-mi-i tu-kan iš-[da-šá]
  8′ ˹šá˺ šaḫ-ḫa-a u mi-iq-ti ès-ḫu u-qa-a-ú ka-a-[šá]
  9′ ˹šá˺-ar-ka dùg.ga li-zi-qam-ma nap-ši-ra ia-a-˹šá˺

10′ al-si-ka dag mu-gúr-an-ni al-lá-[al]
11′ al-ta-pil ina érim.meš aq-ta-qùr na-a-a-al
12′ al-la-pit ki-ma maḫ-ḫe-e šá la i-du-ú ú-ba-al
13′ al-ta-na-si dingir.meš-ma ka-liš qa-a-a-al.

14′ du-un-na-mu-ú šá tak-lu-ka i-šeb-bi ṭuḫ-du
15′ du-ru-uš ki-i-ni tu-dan-na-an-ma tu-kan iš-du
16′ du-un-qí ta-šár-rak tuš-na-as-si ḫi-ṭù
17′ ˹du-ur˺ ab-ni áš-ṭu tu-tar ṭi-iṭ-˹ṭù˺

Edge uninscribed
r.1 du-un-nu ˹eˀ-néˀ˺-nu [x x x x x x x x x x]
  2 du-up-pu-nu l[a x x x x x x x x x x x]
  3 du-ú-ra ˹kiˀ˺-[x x x x x x x x x x x x]
  4 du-muq ab-˹ra-a-ti˺ [x x x x x x x x x x]

  5 ma-ag-˹šar˺ [Ø] ˹a˺-a-bi [x x x x x x x x x x]
  6 ma-ṣi-iš ˹be˺-lí [x x x x x x x x x x x]
  7 ma-aʾ-˹da˺ ˹x x x x˺ [x x x x x x x x x]
  8 ma-nit-ka ˹ṭaˀ-aˀ-buˀ-u-[m]aˀ [x x x x x x x]

  9 ru-bu-ú ˹naˀ˺-aʾ-˹duˀ˺ [x x x x x x x x x x]
10 ru-x-[x x x x x x x x x x x x]
11 ru-uš-ši [x x x x x x x x x x x x]
12 ru-uš-šúˀ x-šal-li [x x x x x x x x x]

13 uš-˹teˀ-riˀ˺- [x] ma-˹aˀ˺-x [x x x x x x x x]
14 uš-˹ta˺-[x x]- ′˹ma˺ ′a-na x [x x x x x x x x]

among the Semites (Uppsala: Almqvist & Wiksell, 1945), 25, save the very brief remarks in 
R. F. G. Sweet, “A Pair of Double Acrostics in Akkadian,” Or 38 (1969): 459–60, and W. M. Soll, 
“Babylonian and Biblical Acrostics,” Bib 69 (1988): 305–23, esp. p. 310. I have quoted this text in 
association with prophetic ecstasy in M. Nissinen, Ancient Prophecy: Near Eastern, Biblical, and 
Greek Perspectives (Oxford: Oxford University Press, 2017), 175, 336, and it is included in idem, 
with contributions by C. L. Seow, R. K. Ritner, and H. Craig Melchert, Prophets and Prophecy in 
the Ancient Near East (2nd ed.; SBLWAW 41; Atlanta: SBL, 2019), no. 118b.
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15 uš-ta-niš e-˹teˀ-meˀ˺ [x x x x x x x x]
16 uš-˹x x˺-iḫ [x x x x x x x x x x x x x]

17 tu-kul-ti ul i-m[a- x x x x x x x x x x]
(rest destroyed)

(Beginning destroyed)

  2′ [……………………] [……………………]
  3′ uḫakkam epšēt nīšī [……………] I understand the deeds of the people
   [……]
  4′ ūtaṣṣal ramānī libbī ušaṣraḫa [………] I have become paralyzed,
   I make my heart lament [……].
  5′ unaḫḫas ṣurrī ṣirḫiš šumʾu[dū …] My interior laments like a funeral song,
   [……] have become abundant.

  6′ ša lā kāta ina ilāni ul innašši [rēša] Without you among the gods,
   no [head] is raised.6
  7′ ša enši u dunnamî tukân iš[dāša] You consolidate the foun[dation of7]
   the weak and helpless.
  8′ ša šaḫḫâ u miqti esḫū uqaʾʾû kāša  Those struck with sickness and dressed in
   rags8 wait for you.
  9′ šārka ṭābu lizīqamma napšira yāša  May your gentle wind blow toward me,
   be reconciled with me!

10′ alsīka Nabû muguranni allāl  I invoked you, Nabû –
   accept me, o mighty one!
11′ altapil ina ṣābi aqtaqur naiāl  I have become humiliated among men,
   I have turned to ground,9 lying down.
12′ allapit kīma maḫḫê ša lā īdû ubbal  I have become struck like a prophet:
   what I do not know I bring forth.
13′ altanassi ilānīma kališ qaiāl  I have kept invoking God,10
   but he keeps silent.

6 Cf. Foster, Before the Muses, 701: “No [head] can be raised (proudly) among the gods 
without your approval.” The line must end with the sign -šá in spite of the fact that the form 
rēša makes no grammatical sense here since the word should be the subject of the N-stem verb 
innašši. Rather than a downright mistake, it should perhaps be interpreted as prosodic or stylis-
tic variation of the grammatically correct rēšu. Cf. Foster, ibid.: “The tight restriction of form 
and meter make for artificiality of expression.”

7 Even here, the poetical pattern presupposes that the last broken cuneiform sign is šá, even 
though the suffix of 3. fem. is grammatically incorrect as referring to the masculine nouns enšu 
and dunnamû.

8 The word miqtu (< maqātu “to fall”) refers to a “falling disease” or epilepsy. For šaḫḫû as 
the garb of a sick person, see CAD Š/1: 96 (sub šaḫḫû A b). CAD Š/3: 240 reads šul-ḫa-a, inter-
preting the word as šulḫû “a type of witchcraft or affliction” (sub šulḫû A).

9 I follow the suggestion of Strong (“On Some Babylonian and Assyrian Alliterative Texts,” 
140), who quite sensibly derives the verbal form aq-ta-qùr from the noun qaqquru “ground.” 
This interpretation has not found its way to dictionaries. CAD Q: 75 reads altapil ina ṣābī aq-
ta-<<gam>>-na-a-a-al “I humbled myself among people, I always held my peace,” omitting the 
sign gam (qùr) and reading here a Gtn form of qâlu.

10 The text has the plural dingir.meš which could be translated as “gods”; however, the 
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14′ dunnamû ša taklūka išebbi ṭuḫdu  The helpless man who trusts you
   is sated with abundance.
15′ duruš kīni tudannanma tukân išdu  You strengthen the base of the righteous,
   you consolidate the foundation.
16′ dunqī tašarrak tušnassi ḫīṭu  You grant me favors,
   you drive away sin.11
17′ dūr abni ašṭu tutār ṭiṭṭu  The hard wall of stone
   you turn into clay.

(rest fragmentary)

The tablet K. 8204 is 10 cm wide and 2–2,5 cm thick; the preserved part is 
ca. 7 cm high. The beginning of the obverse and the end of the reverse are broken 
away, and text on the reverse is obliterated for the most part. The text is divided 
with rulings into acrostic four-line stanzas, each line beginning and ending with 
the same cuneiform sign. The broken end of the tablet is clearly thicker than 
the preserved end and the original curvature is broken away. This suggests an 
original ratio of 1:2 and the loss of at least the first 30 lines.

The preserved text contains at least fragments of nine four-line stanzas, the 
acrostic of which reads the words ú-šá-al-du-du and ma-ru-uš-tu. These words 
form a part of an original sentence, which can no longer be reconstructed. It is 
typical of the acrostic poems that the key syllables of each poetical unit form 
a name or a sentence expressing a theological statement or an expression of 
praise.12 The loss of most of the acrostic makes it difficult to translate the pre-
served part of it. The two preserved words could form the sentence ušaldudu/ū 
māruštu, whereby the word māruštu means “distress” or “hardship,” but the 
verb šadādu “draw, tow”13 can be translated in different ways. The two-word 
compound could mean either “he makes/they make the hardship draw away,” or 
“he makes/they make (one) endure the hardship.” Either way, the combination 

singular verb qaiāl suggests that only one god is being implored. I correct here my earlier trans-
lation in Ancient Prophecy, 175.

11 Strong’s erroneous reading du-un-ḳi ta-ṭi-rak-ku na-as-si ḫi-du connects the sign ku with 
the preceding word in spite of the long empty space preceding it (“On Some Babylonian and 
Assyrian Alliterative Texts,” 139). The correct reading is du-un-qí ta-šar-rak tuš(ku)-na-as-si 
ḫi-ṭù; cf. CAD N/2: 189.

12 See Soll, “Babylonian and Biblical Acrostics,”; cf. e. g., Assurbanipal’s Acrostic Hymn 
to Marduk and Zarpanitu (SAA 3 2; A. Livingstone, Court Poetry and Literary Miscellanea 
[(SAA 3; Helsinki: Helsinki University Press, 1989], 6–10; cf. Foster, Before the Muses, 826–27; 
Marie-Joseph Seux, Hymnes et prières aux dieux de Babylonie et d’Assyrie [LAPO 8; Paris: Cerf, 
1976], 115–21); the Acrostic Prayers of Nabû-ušebši (Sweet, “A Pair of Double Acrostics in 
Akkadian,”; cf. Foster, Before the Muses, 704–05; Seux, Hymnes et prières, 264–66); the Acrostic 
Hymn to Nabû (S. A. Strong, “A Hymn to Nebuchadnezzar,” PSBA 20 [1898]: 154–62; cf. Foster, 
ibid., 849–51; Seux, Hymnes et prières, 124–28).

13 The first word is a Š-stem form of the verb šadādu with the Babylonian assimilation [šd] > 
[ld]. Interestingly, this assimilation does not happen in the second word māruštu “evil, distress, 
hardship.” The verb is either a subjunctive form of masc. 3. p. sing. (ušaldudu) or masc. 3. p. pl. 
(ušaldudū).
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of these two words sound like a promise of divine assistance for the distressed 
person who laments his misery to Nabû.

The prayer is written in the Babylonian dialect best recognizable in the 
(almost) consistent change of the [š] into [l] in certain phonetic environments. 
The poetic design of the prayer has even other characteristics than the acrostic 
structure. The sign-based acrostic design alone produces alliteration and rhyme 
throughout the poem. The lines do not follow a strictly parallelistic or chiastic 
structure, but elements of parallelism and chiasm can be recognized, such as the 
parallelism in lines 4′–5′:

libbī ušaṣraḫa // unaḫḫas ṣurrī ṣirḫiš
I make my heart lament // My interior laments like a funeral song;

or the chiastic arrangement in lines 10 and 13, the first and the last lines of the 
stanza forming a parallelism:

alsīka Nabû – altanassi ilānīma
I invoked you, Nabû – I have kept invoking God.

It is noteworthy that the length of the fully preserved lines remains consistently 
between 9 and 15 syllables, a feature typical for the Ugaritic, and even for the 
ancient Hebrew, poetry.14

Commentary

Lines 2′–5′
The first readable lines are presented as the discourse of an individual person 
describing his condition in psycho-physical terms. The interior of the paralyzed 
body is represented by the parallelism of libbu and ṣurru. Both words could be 
translated as “heart, mind,” referring to the sites of emotions and reasoning.15 The 
discourse of the praying person is presented expressly as lamenting, again using 
the etymological parallelism of ṣarāḫu “to wail” and ṣirḫiš “like a funeral song.”

Lines 6′–9′
While the previous stanza of the poem, at least for the preserved part, is focused 
on the condition of one who is praying, from now on the prayer is addressed to 
Nabû. He is presented as the only one among deities who is capable or willing to 
“raise the head” of anyone.16 The expression rēšu našû has many meanings,17 but 

14 See O. Loretz and I. Kottsieper, Colometry in Ugaritic and Biblical Poetry: Introduction, 
Illustrations and Topical Bibliography (UBL 5; Altenberge: CIS, 1987), 39–40.

15 For similar Hebrew terminology, see R. Lauha, Psychophysischer Sprachgebrauch im 
Alten Testament: Eine strukturalsemantische Analyse von לב,  :AASF 2/35; Helsinki) רוח und נפש
Suomalainen tiedeakatemia, 1983).

16 Again, the poetical pattern presupposes that the last broken cuneiform sign is ša (suffix of 
3. fem.), even though it refers to the masculine nouns enšu and dunnamû.

17 See CAD N/2: 107–08. Cf. the use of Heb. nāśāʾ rōʾš in Gen 40:13, 20; 2 Kgs 25:27; 
Jer 52:31; Zech 2:4; Job 10:15; 11:15; Sir 11:1, 13.
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in this context it clearly indicates the recognition of a person, paying attention 
to the human being’s distress and taking care of the one who identifies with 
the weak and helpless. A person whose head is raised and whose foundation is 
consolidated is standing straight, the opposite figure being the sick man wrapped 
into his rags. This is the position of the supplicant who is waiting to be released 
from such a miserable condition, and more: who longs for reconciliation, as is 
suggested by the N-stem verb napšuru.18 Thus, the praying person is not just sick 
but in need of forgiveness.

Lines 10′–13′
The third stanza continues the self-description of the moaner, beginning and 
ending with the assurance of his relentless invoking (šasû) the god. This is the 
only time Nabû is mentioned by name in the preserved part of the text. The 
verb magāru can be used for answering a prayer or granting a request, but here 
the direct object of the verb is the speaker, which gives the verb the nuance of a 
personal acceptance, thus resonating with the reconciliation mentioned in the 
previous unit. However, pleading to Nabû has been without avail and the god re-
mains silent. The supplicant is utterly humiliated, lying ashamed on the ground 
(cf. Lam 3:28–30). His state of mind is described by a comparison to what is 
believed to happen to a prophet (maḫḫû) who is “struck” (literally “touched” or 
“affected,” lapātu) in a way that makes him bring forth something he does not 
know or comprehend.

The praying person is hardly compared to a prophet as an intermediary of 
divine messages. Rather, the complete loss of agency is compared to prophetic 
ecstasy: the person is no longer the subject of his actions. What is imagined to 
come out of his mouth is probably the prayer itself. Because of the silence of 
the god, the invocation no longer makes sense to the supplicant, but he keeps 
reciting the words of prayer as if they were divine speech.19 The comparison to a 
prophet indicates praying in a liminal state of mind, which in this case could be 
similar to incubation. This is without doubt the set-up in the Dialogue between 
Assurbanipal and Nabû (SAA 3 13) – a text that is in many ways reminiscent of 
a prophetic oracle,20 but the divine voice is pronounced to the royal supplicant 
by a “dream-god” (zaqīqu). Assurbanipal’s distress and humble posture are well 
comparable to those of the supplicant of the Acrostic Prayer.21

18 See CAD P: 243–44.
19 According to Alan Lenzi, many ritual-prayers could “be considered divine speech be-

cause the gods had delivered them to the institutional experts, who in turn performed them 
for and with the supplicant – adapting them as necessary” (A. Lenzi, ed., Reading Akkadian 
Prayers and Hymns: An Introduction [ANEM 3; Atlanta: SBL, 2011], 22).

20 See J. Atkinson, “Prophecy in K1285? Re-evaluating the Divine Speech,” in “Thus Speaks 
Ishtar of Arbela”: Prophecy in Israel, Assyria, and Egypt in the Neo-Assyrian Period (ed. R. P. 
Gordon and H. M. Barstad; Winona Lake: Eisenbrauns, 2013), 59–89.

21 Cf. SAA 3 13: 19–22: “Assurbanipal, on his knees, keeps praying to Nabû, his lord: Please, 
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Lines 14′–17′
This unit marks a Stimmungsumschwung typical of biblical psalms of lament.22 
The perspective turns from the supplicant to the god with a flashback to line 7. 
The praying person identifies himself again as “helpless” (dunnamû), repeating 
and even doubling the metaphor of foundation (duruššu // išdu) to which the 
“hard wall of stone” forms a contrast. When the foundation under him becomes 
solid, the walls around him erode away like clay. Unlike the previous stanza, the 
general tone of this unit is full of trust, and the distress of the lamenter turns 
into hope. Nabû will take care of him, bestow him abundant favors and, perhaps 
most significantly, drive away his “sin.” The word ḫīṭu can be translated in many 
ways, but in the context of this prayer, it seems to indicate more than just error 
or failure. The pleas of reconciliation and acceptance in the previous units rather 
point towards a quality in the person himself that needs to be forgiven.

Too little remains of the rest of the prayer to enable any substantial comments 
on its contents. Judged from the preserved words, the supplicant continues his 
lament using expressions such as “knocked-down” (duppunu, line r. 2), “good of 
mankind” (dumuq abrāti, line r. 4), “strength of the enemy” (magšar ayyābi, line 
r. 5), “enough, my lord!” (maṣiš23 bēlī, line r. 6), “your gentle breeze” (mānitka 
ṭābu, line r. 8), and “sublime prince” (rubû naʾdu, line r. 9). These expressions 
probably refer both to the agony of the supplicant and to the favor of Nabû.

2. The Acrostic Prayer to Nabû 
among Akkadian Prayers

The Acrostic Prayer to Nabû has a lot of thematic affinities with other Meso-
potamian lamentations and penitential prayers.24 Especially the prayers to 
appease an angry god, such as the eršahunga-, dingiršadabba-, and šuilla-prayers 
employ similar language and theological thoughts. In these prayers, the suffering 

Nabû, do not abandon me! My life is written before you, my soul is entrusted in the lap of 
Mullissu. Please, powerful Nabû! Do not abandon me among my ill-wishers!”.

22 For the Stimmungsumschwung, see A. E. Zernecke, Gott und Mensch in Klagegebeten aus 
Israel und Mesopotamien: Die Handerhebungsgebete Ištar 10 und Ištar 2 und die Klagepsalmen 
Ps 38 und Ps 22 im Vergleich (AOAT 387; Münster: Ugarit, 2011), 322–29; O. Loretz, Götter – 
Ahnen – Könige als gerechte Richter: Der “Rechtsfall” des Menschen vor Gott nach altorientalisch-
en und biblischen Texten (AOAT 290; Münster: Ugarit, 2003), 155–76.

23 A hapax formation of maṣi “as much as” (Simo Parpola, private communication).
24 For a general introduction to Mesopotamian prayers, see Lenzi, Reading Akkadian 

Hymns and Prayers; cf. K. L. Sparks, Ancient Texts for the Study of the Hebrew Bible: A Guide to 
the Background Literature (Peabody: Hendrickson, 2005), 84–104. For in-depth studies on the 
prayers, see e. g., E. S. Gerstenberger, Theologie des Lobens in sumerischen Hymnen: Zur Ideen-
geschichte der Eulogie (ORA 28; Tübingen: Mohr Siebeck, 2018); C. G. Frechette, Mesopotamian 
Ritual-Prayers of “Hand-lifting” (Akkadian šuillas): An Investigation of Function in Light of the 
Idiomatic Meaning of the Rubric (AOAT; 379; Münster: Ugarit, 2012); Zernecke, Gott und 
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of the supplicant is described – often in bodily terms – as the result of his/her 
offense against a deity, and they contain both confessions of sin and requests 
for forgiveness and reconciliation. The prayer to Nabû shares its intimate tone 
with the dingiršadabba-prayers, which are directed to a personal god (ilī, “my 
god”),25 and its expressions find many counterparts even in eršahunga-prayers, 
which are not addressed exclusively to a single god.26 Especially the petitions of 
forgiveness and reconciliation can be found in both types of prayers; to take just 
two examples corresponding to lines 9 and 16:

Dingiršadabba:
ilī silim ištarī napširi
My god, be at peace, my goddess, be reconciled!27

Eršahunga:
ḫiṭṭi aḫtû ana damiqti tēr
The sin that I committed turn into good!28

Structurally, the Acrostic Prayer to Nabû is neither similar with the eršahunga-
prayers, which exhibit a rather fixed design, beginning with an introductory 
litany and continuing with a lament, followed by a petition, an intercessory 
litany, and a concluding formula, nor with the šuilla-prayers, which consist of an 
invocation, supplication, and benediction.29 Unlike the eršahunga-, dingiršadab-
ba-, and šuilla-prayers, the Acrostic Prayer of Nabû (at least for its preserved 
part) has no reference to a ritual context. In spite of many common features, 
therefore, the Acrostic Prayer to Nabû cannot be seen as a representative of any 
of the main genres of prayer in cuneiform literature, even though it clearly be-
longs to the Babylonian tradition of prayer both linguistically and theologically.

The Acrostic Prayer can also be compared to other first-millennium bce 
prayers addressed to Nabû. The Nabû poetry does not form a unified genre, 

Mensch in Klagegebeten; T. Oshima, Babylonian Prayers to Marduk (ORA 7; Tübingen: Mohr 
Siebeck, 2011); A. Zgoll, Die Kunst des Betens: Form und Funktion, Theologie und Psychagogik 
in babylonisch-assyrischen Handerhebungsgebeten an Ištar (AOAT 308; Münster: Ugarit, 2003); 
O. Loretz and W. R. Mayer, Šu-ila-Gebete: Supplement zu L. W. King, Babylonian Magic and 
Sorcery (AOAT 34; Kevelaer: Burzon & Bercker, 1978); W. Mayer, Untersuchungen zur Formen-
sprache der babylonischen “Gebetsbeschwörungen” (Studia Pohl, Series Maior 5; Rome: Biblical 
Institute, 1976).

25 For dingiršadabba-prayers, see M. Jaques, Mon dieu qu’ai-je fait? Les diĝir-šà-dab(5)-
ba et la piété privée en Mésopotamie (OBO 273; Fribourg: University Press and Göttingen: 
Vandenhoeck & Ruprecht, 2015); A. Lenzi in Lenzi, Reading Akkadian Prayers and Hymns, 
40–43; W. G. Lambert, “dingir. šà.dib.ba Incantations,” JNES 33 (1974): 267–322.

26 For eršahunga-prayers, see A. Lenzi in Lenzi, Reading Akkadian Prayers and Hymns, 
43–46; S. Maul, “Herzberuhigungsklagen”: Die sumerisch-akkadischen Erschahunga-Gebete 
(Wiesbaden: Harrassowitz, 1988).

27 A. Lenzi in Lenzi, Reading Akkadian Prayers and Hymns, 437, line 13.
28 Ibid., 459, line 56.
29 For šuilla-prayers, see C. Frechette in Lenzi, Reading Akkadian Prayers and Hymns, 

24–35; Frechette, Mesopotamian Ritual-Prayers; Zgoll, Die Kunst des Betens.
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