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Foreword 

This study has grown out of my struggle with the Leviticus text for a 
decade or so. It is about a topic familiar to all humanity, that is, sin. It, 
however, focuses on one important Hebrew root ht\ yet not all of its derivations 
are the object of inquiry, but only hata' and hatta't. The term 'sin' has been 
used comprehensively, as referring to various other so-called sin-terms such as 
peScf, cawon etc. As the present study will bring home to the reader, this has 
so often obscured the particular aspects of each term. 

Sin is something that everyone does not desire to face. All the more so if it 
is one's own. Yet, in a true sense the Hebrew Bible appears to talk about 
human sin from Genesis 3 to its end, so that without a precise understanding 
of the nature of human sin, much of the Scripture seems to lose its significance 
for the reader. It is one of my convictions that I had after having worked on 
these particular terms hate? and hatta't that these terms really constitute a 
cornerstone that has been neglected despite all its importance. 

More personally, I have been surprised on two counts. One, though I 
started the study just with an intention of clarifying the meanings of the 
terms, it turned out that it was a study of humanity or more poignantly of 
myself. Two, it turned out that the present work became a sort of revision of 
my idea on the purification offering that I submitted nearly fifteen years ago, 
in The Purification Offering in the Priestly Literature, Sheffield 1987. As the 
reader will notice, I have altered my view on some of the points on the 
purification offering and the matter of sin and uncleanness. 

Special thanks are due to the editors of Forschungen zum Alten Testament 
for accepting this work into its second series and to the publisher Mohr 
Siebeck for their labor to complete this production. 

It is my sincere desire that through this small work the reader will see more 
what human nature is like, and how sin continues to distress the present 
world. 

Fuchu, Tokyo 
August, 2002 

N. Kiuchi 
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Introduction 

The question of what "sin" means is related to the very foundations of world 
religions. Particularly in Judaism and Christianity expiation for sins and 
redemption of the sinful constitute the starting point for one's salvation. It is 
not too much to say that the whole lifestyle of a believer rests on what kind 
of understanding he adopts on the idea of "sin." 

Reading Leviticus, the present writer has long felt that the common English 
term sin is somewhat inexact for the Hebrew hats' and its related terms.1 

Below is a small contribution, if it is one, towards a reappraisal of the Hebrew 
terms hats' and hattSt. In reviewing the occurrences of those terms, various 
aspects of "sin" have emerged, chief among them is a new understanding of 
the lexical meaning of the terms. 

We shall start from Lev 4-5 as the section appears to be most delicate in 
the usage of hdtS, hatta't, and other related sin-terminologies. Indeed, terms 
relating to so-called sin appear to be meticulously differentiated in Leviticus 
4-5. For instance, they raise a natural question why the root hP is used for 
some parts, and the root 3sm is used for other. This question no doubt has the 
bearing on the difference between the purification offering (or sin offering) and 
the reparation offering (or guilt offering).2 This short study aims at defining 
the meaning of hdtS in its relation to *sgg (sgh) and macal, thereby shedding a 
new light to the nature of the purification offering and reparation offering. 

It is clear that the section on the purification offering ends in 5:13, and that 

1 For Gentian 'Sunde' see R. Knierim, Hauptbegriffe, 56, 66-67. Knierim proposes 
'sich verfehlen' for hata3, and 'Verfehlung' for hatta't; J.Milgrom, Leviticus 1-16 , 229. 
Passages adduced for the meaning 'miss, forfeit' will be discussed in chapter 2. 

2 We will use the term 'purification offering' for hatta't and 'reparation offering' for 
'aSam in the following discussion. The qualification of the former appellation is, in a sense, 
the main theme of this study. For a discussion over the appellation see Rendtorff, Leviticus, 
220-21. The central question is how the same term hatta't can refer to "sin" and a purificatory 
offering, or how the two distinct ideas, sin and uncleanness, are integrated in the mind of the 
ancients. For a recent discussion on the relationship between ritual impurity and moral 
impurity, see J. Klawans, Impurity, 21-42; J. Sklar, Atonement, 134—49; A. Schenker, 
Anlasse 45 no. 2. 
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the section on the reparation offering starts from 5:14.3 The remarkable fact is 
that the root 3sm appears more frequently in the later section of 4:1-5:26, 
though hâtâ' appears for all the cases. Thus, the verbal form >â$ëm appears in 
4:13, 22, 27; 5:2, 3, 42, 5 for the purification offering and in 5:17, 23 for the 
reparation offering. The verb 'âSam appears in 5:19 twice. The noun form 
}âSâm appears for the first time in 5:6 and then occurs with increasing 
frequency afterwards, i.e., in 5:7, 152, 16, 18, 19, 25. On the other hand, while 
the noun hatttft and the verb *hP occurs frequently in ch. 4, they gradually 
disappear and shift to the root 3sm. In the section on the reparation offering, 
the root ht3 occurs only in the verbal form and not in the noun form. 

It is also remarkable that the noun hattâH never appears for the reparation 
offering. This implies that the reparation offering does not deal with hattâ't 
(commonly translated 'sin'). Thus, if what the reparation offering deals with 
was conceived as "sin," whatever the understanding of the English term, the 
subtle nuance of hattâH tends to be neglected. 

Ordinarily the term hâtâ' has been translated 'sin,' 'commit a sin,' or 'sich 
verfehlen,' but the English equivalents have become too vague to explain the 
above linguistic phenomenon. Moreover, the use of the term 'sin' seems to 
have been used mostly in reference to a 'violation of the commandment,' that 
is, conduct of a person. It is dubious if this conduct-oriented understanding of 
"sin" does justice to the Biblical data on the use of hats'. Some exegetes have 
indeed felt that the common translations such as 'sin' or 'pécher' do not 
correspond to the Hebrew hâtâ'. Thus, R. Péter-Contesse comments on Lev 
4:2 as follows, 

Le champ sémantique du verbe KQn ne correspond pas exactement à celui de «pécher» en 
français. Il ne s'agit pas avant tout d'une notion morale, liée à la connaissance subjective 
d'une loi. C'est d'abord une notion relationnelle. Comme le suggère l'étymologie, il y a à la 
base l'idée de «manquer/ne pas atteindre le but» (voir p.ex. Es 65.20; Jb 5;24). De là découle 
le sens de «ne pas être dans une relation juste et normale avec quelqu'un ou quelque chose», 
et en fin de compte avec Dieu.4 

3 The term 'a$am in 5:6, 7 seems to mean 'reparation' ; it is not the name of the 'aSam 
offering, just as hatta't means both "sin" and the offering that deals with it (see 4:3,14, 23, 
28-29). Cp. Schenker, Anlasse, 49-50; Verfehlungen, 249-54 and a response by Milgrom, 
Leviticus 23-27, 2446-49. 

4 R. Peter-Contesse, Levitique 1-16, 75. That hata' in Lev 4-5 has more than a moral 
sense is also noted in R. Peter-Contesse & J. Ellington, Handbook, 46. They comment, 
"the prime meaning of the Hebrew word used for "sin" here is not a moral one, as if breaking 
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It seems that this understanding by Péter-Contesse represents the view of 
the large majority of exegetes of hâtâ3 in such a context. Yet the definition is 
still vague and it is not clear how the sense differs from another sin-term such 
as peScf which appears to be concerned with mainly the breaking of personal 
relationship. 

Thus, re-examination of the term is required in several senses. In order to 
grasp the exact sense of the verb hâtâ\ it is necessary to probe into the 
relationship between the verb on the one hand, and the root sgg (sgh) and 
miïal on the other. We begin the examination by first determining the sense of 
*§gg. As these terms appear in the rest of the Hebrew Bible as well, reference 
will be made to those occurrences to give an overall picture of the term in 
question. 

The course of the discussion I take in the following is as follows. First I will 
examine the meaning of hâta3 by scrutinizing its related terms such as Sâgag, 
yâdaF and ne'lam mimmennû. In so doing I will propose a meaning of hâta3, 
simultaneously making sure that this meaning fits in well with all the legal 
cases in Leviticus and Numbers. 

Then I will test the meaning in the rest of the Hebrew Bible. Based on the 
examination of all the occurrences of hâta3 and hattâ% significant passages will 
be interpreted with our new proposal for the meaning of those terms vis-à-vis 
the conventional meaning 'to sin' or 'to miss.' 

When it is confirmed that those Hebrew terms really have these meanings, 
we will grapple again with the terms in Lev 4-5 in an attempt to explore the 
difference between the purification offering and the reparation offering. 

Lastly, I will address myself to the significance and challenge of the conclusion 
to moderns in the light of all the arguments. 

English translations following the Hebrew text are, unless otherwise indicated, 
mine. 

In dealing with the Biblical text, account will be taken of the general literary 
genre in which the term in question occurs, but throughout the inquiry any 
arguments regarding source-critical matters will be left out, partly because the 
date of the text in question is not the object of our task, and partly because, as 

a specific commandment of the Law. It conveys rather the idea of breaking a relationship." 
Cp. R. Koch, Sünde, 44-48; P.A. Bird, Genesis 3, 23. 
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our inquiry will show, the basic sense of hata3 does not seem to have changed. 
It came as a sort of surprise to find that a term so crucial in forming one's 

understanding of salvation has received so scant an attention throughout the 
ages. The last few decades have seen the appearance of significant commentaries 
on Leviticus, both from Jewish and Christian sides, and it is evident that such 
works have contributed to the understanding of the message of the book.5 Yet 
the impression cannot be denied that more meticulous inquiry into the other 
so-called sin-terminology should be done in the future. 

5 For example, J.R. Porter, Leviticus (1976); G.J. Wenham, Leviticus (1979); R.K. 
Harrison, Leviticus (1980); B.A. Levine, Leviticus (1989); J.E. Hartley, Leviticus (1992); R. 
Peter-Contesse, Levitique 1-16 (1993); P. J. Budd, Leviticus (1996); F.H. Gorman, Leviticus 
(1997); R. Rendtorff, Leviticus 1:1-7:38 (1985-1992); J. Milgrom, Leviticus 1-16 (1991), 
17-23 (2000), 24-27 (2001). 



Chapter 1 

The meanings of hata3 and hattet in Lev 4-5 

In order to approach the meaning of hats' in Lev 4—5 we start from relatively 
less problematic terms, viz., the roots sgg and mcl in relation to hata3, and 
then consider the unique aspects of hätä\ 

1.1 *sgg (sgh) and its related terms 

1.1.1 *Sgg (Sgh) 

In Lev 4-5 we are given the words Sägäh and £"gägäh, which may help to 
clarify the meaning of hätä\ The qal Sägäh occurs 17 times in the OT; Lev 
4:13; Num 15:22; I Sam 26:21; Isa 28:73; Ezek 34:6; 45:20; Ps 119:21, 118; 
Job 6:24; 19:4; Prov 5:19, 20, 23; 19:27; 20:1. Qal Mgag occurs 4 times; Lev 
5:18; Num 15:28; Ps 119:67; Job 12:16. It is agreed that those verbs basically 
mean 'err inadvertently,' 'go astray.'1 As has been pointed out, the root 
sgh(sgg) concerns an uncontrollable movement. The 'uncontrollableness' and 
'inadvertence' are what characterize these roots. Thus, it could be observed 
from Job 6:24 and Isa 28:7 that it describes a situation in which a person 
'strays' from a right course while considering that he does not think so. In 
other words, when one Sägäh (Mgag), one is objectively in a wrong course or 
situation but subjectively he does not think so, rather he may well think that 
he is in the right path. 

These general features of this term also apply to those passages in Lev 4-5 
where Sägäh (Mgag) appears. In Lev 4 *sgh appears with regard to the 
violation of any of the Lord's commandments. 

bnpn ™ - i :n a ^ i wer ba-ifcr m r b o*o 4:13 T | T - T T - : v : : • T : • — : T • t 
: lottfNi nrewrri6 itfk mm ntera-^o nna ifewi 

** T ! T V T •• V T : : • T • - - T : 

1 Cf. J. Milgrom, SEGAGAH, 122-32; R. Knierim, JUÜ, 869-72; T. Seidl, nití/Mtí, 
1058-65. 
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Here yiSgu is explicated by weneclam — *Ser lö' te^äsenäh. Unintentional 
erring from a certain Lord's commandment is described as hahattä't *Ser haf3u 
'äleyhä in v. 14. It may thus be possible to equate the meaning of yiSgü with 
that of häf'ü, but the following example shows that there is some difference 
between Sägäh and hätä'. 

rrf^N m m n t e r r b s a nnx nöwi a o m w m n m 4:22 
T V : T : : • T • - - T T : T V : V • T V 

rmtfa n r f c w n - i i t f x 
•• T : T T J ' T V T •• V 

Here, yehetä' is explicated by w'cäsäh — biS'gägäh, which appears to suggest 
that hats' means 'inadvertently failing to obey any of the Lord's prohibitive 
commandments,' and that it has inadvertence as a semantic element. But that 
the latter is not the case is indicated by the phrase hätä' bi$egägäh in 4:2 and 
5:15 where hätä' is distinct from the idea of *sgg. 

It seems that the sense of Sägäh is exemplified most clearly in v. 13 where 
yiSgu is further explicated by 

bnpn t j j o - i m d^uj i nrfc?j?n->6 - m mm nisErbsra nnx iton 
T | T - T T - : V : T V T •• V T : : • T • - - T : 

The word däbär lacks an article. Therefore it is not to say that yiSgu is 
hidden, but that the indefinite 'a thing' is hidden from the eyes of the assembly. 
This means that the clause ne'lam ff. is a circumstantial clause and explains 
the yiSgü. Here it could be observed that the agent of Sägäh knows his own 
act but is unconscious of the act of violating the Lord's prohibitive 
commandment. For the meaning of neHam min, see below. 

In four verses, 4:2,22,27; 5:15, hätä' is followed by biS'gägäh, which indicates 
that the sense of hätä3 is distinct from that of the root idea of *§gg (*§gh). 
Thus, hätä} itself does not mean 'sin inadvertently,' though Lev 4 deals with 
inadvertent "sins." Inadvertence does not appear to constitute an intrinsic 
semantic element of hätä'. Rather, inadvertence is expressed by *sgg (*Sgh) 
and that is just a circumstantial condition when someone hätä'. This suggests 
that there are cases of "sin" which are not inadvertent, and indeed there are, 
e.g., Lev 5:21-23. It is probable that the principal sense of the root sgg (sgh) 
is erring inadvertently; 'to err unintentionally, or inadvertently,' and biSegägäh 
'inadvertently' or 'unintentionally.' Below we shall take a look at the relevant 
passages in an attempt to differentiate the two terms in Lev 4-5 more exactly. 
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Thus, Sagag is a general term meaning 'to err' from something, describing 
from an objective point of view an overall course of a person who goes astray. 
It is not restricted in the religious matters such as the Lord's commandments 
as Isa 28:7 suggests. The person who goes astray is not conscious about his 
own total situation in relation to the right course, even though he is aware of 
what he is doing (I Sam 26:21; Job 6:24). 

1.1.2 Lev 5:17-18 

It seems that this understanding of the term suits the difficult prescription of 
Lev 5:17-18. It reads, 

mrr nteB-^n nna nnfrm xann -o tfarDNi 5:17 
T : : • T • - ~ T : T s T v : v • v v • : 

: i3is m i l Dtfxi rtrfcwn *6 - \m 
T T : •• T : ~ T : T V T •• V -S 

j r o r r ^ jiterrp nran b ^ K'orn 5:18 
fib r6o3i an^b Kim ^tr-ittfa irmtf bv iron vbu nasi « . . . - T : T T V T : • I - T T V • : 

These verses have posed an exegetical crux to scholars because of their similarity 
to the cases of the purification offering in chapter 4 (cp. 4:13, 22).2 Here we 
restrict our discussion to the lexical meaning of *sgg, setting aside the discussion 
about the nature of the case itself, which will be made later.3 

The crucial problem is in v. 17b which is repeated in v. 18b after Siggato *$er 
Sagag. In this connection it is necessary to consider the concept of yadac in 
Lev 4-5 more systematically. In Lev 4 a certain "sin" is inadvertently commit-
ted, but since a person knows and admits it later, is it not evident that he can 
remember the act? This means that, though vague, the knowledge of his own 

2 Probably because of the difficulty the proposal has been made from ancient times that 
together with the case in w . 14-16 this case in vv. 17-19 forms "a single case of accidental 
poaching upon sancta: the first part, real; the other, suspected." Milgrom, SEGÂGÀH, 123. 
However, there is neither a textual problem, nor is there any need to assume so. We take the 
case in w . 1 7 - 1 9 as distinct from the case in vv. 14-16 as we argue throughout this study. 
Cf. Schenker, Unterschied, 115-18; Interprétations, 65-66. 

3 In the following discussion we assume that 'àSëm means to 'realize guilt' rather than 
to 'be guilty' or 'be held guitly.' See Milgrom, Cult, 3-12; Kiuchi, Purification, 31-34; 
Rendtorff, Leviticus, 152-53; J. E. Hartley, Leviticus, 62. This rendering is also adopted by 
JPS and ESV. 
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act is in his consciousness before he realizes his guilt. Then what is the 
situation of a person in 5:17-19, where he is said, Id3 yadcf 1 Since the person 
realizes his guilt, it is evident that he still remembers his act. This leads us to 
question the common assumption regarding the concept of yadcf in Lev 4-5 
that if he does not know he cannot remember his act. On this assumption 
some exegetes have assumed that 5:17-19 deals with some unknown sin.4 But 
it must be asked in what sense the knowing is meant. There is a hint in Lev 
5:1. 

urn iK n*n IN nv Kim 

Here the text should be translated 'if he is a witness, either he has seen it, or 
he has learned about it.'5 In other words, yadcf here means an experiential 
knowledge as it is subordinated under ced ('witness'). When this meaning is 
applied to hu' Id3 yadcf in Lev 5:17-19, it means that the person does not 
know about his own act as an experiential knowledge, and this leaves room for 
the possibility that he knows it in his subconsciousness. Therefore, there is 
no need to consider that since he does not know, the "sin" is unknown. As 
long as the person realizes his own guilt, the knowledge must be stored in his 
subconsciousness, so that it somehow can be remembered later. All the 
occurrences of yadcf in Lev 4-5 make sense on this assumption (see below). 

The question is whether wHo'yadcf in v. 17b refers to the ignorance of the 
Lord's commandment or the ignorance of the act itself. It seems that the 
clause welo> yadac refers to both: The person does not know what he did. In 
this sense the clause wHo* yadcf is different from the phrase bifgagdh in 4:13, 
22. Here in 5:17b the clause w7oJ yadcf refers even to his act itself. In other 
words, not only is he unconscious of the Lord's commandment, but he is also 
unconscious about his own act. 

How should the clauses wehlV lo'yadac in v. 18b be understood syntactically? 
It is a circumstantial clause and adds an explanation to the concept of Sagag 
that precedes it. This means that there is $egagah of a kind in which a person 
knows his own act but does not know it constitutes a violation of a certain 
divine prohibitive commandment as in Lev 4, but there is also such a S'gagah 
as here in which a person does not know not only that he has violated a divine 

4 Cf. Milgrom, Leviticus 1-16, 332-33, 361-63; Schenker, Anlässe, 45-66, esp.53-55; 
P. Budd, 256-59 and n. 3 on p. 257. 

5 On >ö-'ö cf. HAL 19. 
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commandment but he also does not know his own act. In terms of clarifying 
the concept of *sgg, it is germane to ask whether *sgg here indicates that a 
person does not know even his own act. The question is: Is what is meant by 
the circumstantial clause w'hu? Id* yadcf part of the concept of *sgg? In my 
view it is not. It is crucially important to see in 5:17-19 a further stage of the 
cases in Lev 4, that is, the person does not know even his own act: *Sgg 
simply states his going astray. This understanding has implications for the 
concept of *sgg in Lev 4, for the cases there imply that the person knows his 
own act. However, in 4:14, 23, 28 the fact that the root ydc appears only at 
the end of the protases suggests that until then the person has not known the 
"sin." 

Thus, there are degrees in human consciousness. And in this connection it 
would be in order to address the meaning of ne'lam min in Lev 4:13 and 5:2, 3, 
4. It means to 'be hidden from,' but more importantly it refers to a particular 
aspect of not knowing. Considering that the phrase is contrasted with yadac in 
5:3, 4, and that yadcf has the same meaning in Lev 4-5, to 'know in the 
surface of one's consciousness,' the phrase means to 'be hidden from one's 
surface consciousness.' Because a certain commandment of the Lord is not 
taken as important by a person, that commandment and his violation of it 
disappear from his surface consciousness. 

With these comments on yadcf and neclam min in view, it could be posited 
that *sgg means to 'go astray inadvertently.' It presumes an initial ignorance 
of a certain act constituting a "sin," but in view of Lev 5:17-19 where the 
person is not even conscious about his own act, it can be surmised that in Lev 
4 the person vaguely knows his own going astray in his consciousness. 

It would do, at this stage, to confirm that w^hu') l(P yadcf is different from 
Sagag, but that the both presume the knowledge of an act, but in different 
degrees; the person in 5:17-19 is not conscious about his act at all, whereas 
the person in Lev 4 is conscious about his act, but unconscious about his 
"sin." 

Now that the meaning of Sdgag(Mgah) is established, it is in order to consider 
the semantic relationship between Sagagand hata3. As mentioned above, hata' 

appears in all the cases of the purification offering and the reparation offering. 
It appears on the surface that those are synonymous, but it has also been 
suggested above there is some difference. 



10 Ch. 1 hata1 and hatta't in Lev 4-5 

In chapter 4, vv. 13-14 and vv. 22-23 appear to indicate that hata3 is 
synonymous with Sagag(Mgdh), because one can read in such a way that 
hata', as it stands at the beginning of the protases and is explicated by the 
following, refers to the state of a person going astray until realizing his guilt. 
Lexically, hata3 appears to be no different from Sdgag in a context such as 
this, which discusses a violation of a certain commandment of the Lord. But, 
on the other hand, as pointed out above, it is discernible from the phrase hata' 
biS'gagah (4:2, 27; 5:15) that the sense of hata' is distinct from the idea of 
*sgg (sgh). In this connection, it would be helpful to consider Lev 5:1—4, in 
which *sgg(sgh) does not appear, to see what *sgg(sgh) is not. 

1.1.3 Non-mention of *Sgg (Sgh) in Lev 5:1-4 

Sagag does not appear in Lev 5:1-4, a section on the so-called graduated 
purification offering. Before answering why the term does not appear we need 
to comment on the meaning of each protasis. The text runs as follows; 

i n 1 In n * n In ni? x m n ^ N b p K o n m s vsn 5:1 
T T T T •• : T T | T : T : T v : V • V V s 

jiaii? K i w i T J 1 N I V D N 
T T : • - • 

It is clear that this case addresses a situation in which a person, knowing a 
truth or fact, does not testify, which is a deliberate act. A circumstance is 
given 'while he hears the curse Qdldh).' The curse is one that accompanies the 
covenantal oath, which assumes that the divinity is involved. 6 The reason 
why the term 'aSem is not mentioned as in vv. 2, 3, 4 would be that the 
person, by not testifying, already realizes his guilt. So it is enough to state, 
'he bears his guilt.' 

5:2, 3, 4 These verses have posed a crux to exegetes, but they also provide 
some clues to the meanings of *sgg, yadac and hata'. 

r b r m i x n N D B r p n r ^ r u n i a a n t s i m - b a a v m i t t fa tfs: Tk 5:2 
- : • : t •• : T - - : • : " T T T T : - • v v v 

XDtp wri"! Q ^ i ] n f iK ^ i ? 

6 Since this case addresses a deliberate negation of the curse, some exegetes judge that 
this verse is out of place. E.g., J.R. Porter, Leviticus, 41. See, however, Peter-Contesse, 
Levitique, 86. Indeed, this case appears more serious than the cases in chapter 4 or the 
following three cases in 5:2, 3, 4, but our sense of 'seriousness' ought to be challenged as we 
argue in the following. 
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- as an uncovering process 41, 102,106, 

112 
Purification ofFeirng Iff., 7, 9, 10, 15, 

22, 26, 29, 3If., 34, 38-45, 47, 49, 56, 
83, 85-93, 97, 107ff„ 116, 123 (see 
also nXttO) 

- paradoxes of 90-96 
Purification water 111,119-126 
Purity 101, 116f., 120, 122 (see also 

Uncovering, KB!"!) 

Red heifer 119, 121, 123f. 
Reparation offering Iff., 9, 15, 21, 22, 

26, 31ff„ 41, 45f., 48f., 56, 83, 85-96 
(see also ÜÜX) 

- nature and purpose of 18f., 86-92 
- for an inter-human case 49f. 
Repentance 20, 30 n.22, 63, 65, 94 (see 

also DON, *mttf) 

Satan 76, 76 n. 19 
Serpent 68, 70f„ 105 
Sin See Hiding oneself 
Slave-girl, betrothed 48f. Käret-penalty 29 n.20, 32, 44, 124 

Knowing (the guilt) See U T 
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Stubbornness 35 n.32, 58, 65, 68, 78, 
80, 97, 98 (see also l b n m | ) 

Ten Commandments, the 36 

Uncovering 42, 74, 83, 97, 101f.,106f„ 
112, 116f„ 116 n.8, 118 n.12, 120, 
125ff. (see also Purity purification) 

Uncleanness See also XDtp, r n j 
-meaning of 47f., 101-104 
- a-moral character of 48, 101 
- a n d death 102f„ 119, 121f„ 124, 127 

- and sanctuary 47f., 82, 101f., 117, 
123f„ 126f. 

-degrees of 104, 121, 125, 126f. 
- as a detergent-like entity 106f., 116 
- difference from "sin" 2f., 29f., 37, 96 
- in relation to the presence of the Lord 

47f, 102, 104ff., 112, 115, 124 
- in relation to the fall 70, 102-106 
-menstrual 82,103, 106 

Wrath of God 58,73-76,83 (see also 
Anger) 
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