PHILLIP MICHAEL LASATER

Facets of Fear

Forschungen
zum Alten Testament 2. Reihe

Mohr Siebeck



Forschungen zum Alten Testament
2. Reihe

Edited by
Konrad Schmid (Ziirich) - Mark S. Smith (Princeton)
Hermann Spieckermann (Goéttingen) - Andrew Teeter (Harvard)

104

ARTIBUS
INGRZEN
Qi
PO B
M-
1-8-0-1







Phillip Michael Lasater

Facets of Fear

The Fear of God in Exilic
and Post-exilic Contexts

Mohr Siebeck



Phillip Michael Lasater, born 1984; 2011 M.Div. from Union Presbyterian Seminary;
2017 PhD from the University of Ziirich; currently Oberassistent am Lehrstuhl fiir
Alttestamentliche Wissenschaft und Frithjidische Religionsgeschichte at the
University of Ziirich.

Die vorliegende Arbeit wurde von der Theologischen Fakultit der Universitat
Zirich im Frithlingssemester 2017 auf Antrag von Prof. Dr. Konrad Schmid als
Dissertation angenommen.

ISBN 978-3-16-156676-9 / eISBN 978-3-16-156677-6
DOI10.1628/978-3-16-156677-6
ISSN 1611-4914 / eISSN 2568-8367 (Forschungen zum Alten Testament, 2. Reihe)

The Deutsche Nationalbibliothek lists this publication
in the Deutsche Nationalbibliographie; detailed bibliographic data are available
at http://dnb.dnb.de.

© 2019 Mohr Siebeck Tiibingen. www.mohrsiebeck.com

This book may not be reproduced, in whole or in part, in any form (beyond that
permitted by copyright law) without the publisher’s written permission. This
applies particularly to reproductions, translations and storage and processing in
electronic systems.

The book was typeset by satz&sonders in Diilmen, printed on non-aging paper by
Laupp & Gobel in Gomaringen, and bound by Buchbinderei Nidele in Nehren.
Printed in Germany.



For my dad, David B. Lasater






Acknowledgements

My sincere thanks go to the Universitat Ziirich, especially the Theologi-
sche Fakultdt and the UFSP Asien und Europa, whose generous funding
and collegial support enabled the research for this project. As my main
supervisor, Konrad Schmid has been a continual source of encouragement
and insight ever since he welcomed me to Ziirich, an experience for which
I am and will remain grateful and indebted. From the outset, he allowed
me great freedom to pursue my research, helping me detect areas in need
of attention and pointing the way toward improvement. Thomas Kriiger
and Christoph Uehlinger have likewise provided feedback, insight, and
critique on numerous occasions, providing me with a valuable, cross-
departmental experience as a researcher. During my years at the UFSP
Asien und Europa, I had the opportunity to think and collaborate in
an interdisciplinary environment, which fostered content-related con-
nections in my studies that endured until the end and greatly enriched
my work. Participating in the research group Begriffe und Taxonomien
(“Concepts and Taxonomies”) was instrumental here, since it heightened
my sensitivity to the import of taxonomy in my project and helped me
to ask questions that I otherwise may never have formulated outside of
an interdisciplinary setting. My thanks also go to those who participated
in, and offered me feedback in the context of, Ziirich’s Hebrew Bible/Old
Testament seminar, including but not limited to Peter Altmann, Samuel
Arnet, Jordash Kiffiak, JiSeong Kwon, Florian Lippke (Fribourg), Florian
Oepping, Lida Panov, and Frank Uberschir (Halle). On multiple occa-
sions over the course of my work, I enjoyed the opportunity to converse
with, pose questions to, and receive guidance from Hindy Najman (Ox-
ford) and Andreas Schiile (Leipzig), both of whom sharpened my focus
in critical ways. I want also to express my gratitude collectively to the
editors Konrad Schmid, Mark S. Smith (Princeton), Hermann Spiecker-
mann (Gottingen), and Andrew Teeter (Cambridge, MA) for accepting
this study into the series Forschungen zum Alten Testament 2.

To my wife Breanna and our children Asher and Jane: I cannot thank
you enough for putting up with me and my long hours of preparing
for and producing this book. My love is yours forever, and yours is my
constant treasure.






Inhalt

Introduction . ........ ...
L. Philological, interpersonal, and theological

dimensions of K7 . .. ...
1. The distribution of X1*-derivatives in the Hebrew

Bible ...
2. The semantic field of X1”: synonyms, collocations,

ANTONYIMS  « .ottt ettt et e e e e e

2.1. Language, feelings, and meaning — with special
referenceto R ... ... L
2.2.  Specifying the meaning of R7” .......................

3. Reconsidering the history of researchon X7”  ...........
3.1.  Bidding farewell to the alleged relationship between

WP and X7 oo
3.2. N7’ asresponse to greatness and authority .............
a. Overlap between kings and deities in the ancient Near

Bast ...

b. Deities, kings, and X77: the link between K77,
greatness, and authority ......... ... ... ... ...
4. Transitive usages of N1? with jnand B0 ..............

5. The relationship between X1 and statements of divine
NEATNIESS . ottt e et et et
6. Summary ...
II. Anthropological dimensions of fear and fear of the
divine ... ...
L. Developments regarding “religious experience” and
the “self” ... .. ... . ..
The anthropology of K77 . ...... ... .. ... ... ... ...

2.1. N7 asanatural functionofthed? ...................
2.2.  The human-regulated 27 as the source of X717 . ..........
a. Jeremiah 5:20-24 ... ... ...
b. Isaiah 57:7-13 . ...



wh =

3.1.
3.2
3.3.

Isaiah 29:13-14 . ... ... ... .. ... .. . i
Deuteronomy 5:29 ......... ... . i
The divinely-regulated 27: X1 as an outworking of

divine initiative ........ ... .. .. . o ool
Jeremiah 32:38-41 .. ... .. ...
Psalm 86:8-13 ... ...t
I1Kings 8:37-43 .. ... .
Isaiah 63:15-19 . ....... ... ... ... ... .. .. i
Summary: X7’ and theological anthropology ...........

N77 in the iconic parody of Jeremiah 10:1-16 ...........

Introduction ......... .. ...
The text of Jeremiah 10:1-16 (MT) ...................
Textual history, structure, and themes ................
The date and content of Jeremiah 10:1-16 .............
The issue of dating Jeremiah 10:1-16 .................
The logic of Mi1” NX7” in Jeremiah 10:1-16 ............
Briefly contextualizing Jeremiah 10 among texts from

the Neo-Babylonian Period .........................
Summary ...
Israel, Judah, and images: a postscript .................

The Priestly use of X7” in Leviticus 17-26 ..............

The nature and date of the Holiness Code .............
The context and use of X717 in Leviticus 17-26 ..........
Leviticus 19 ... ... . . e
Leviticus 25 .. ...
Briefly contextualizing H among texts from the

Persian period ........ .. ... .. . . i
Summary ...

11° X%, wisdom, and the transcendence of human
finitude . ... ..

Dating the material in Proverbs 1-9 . .................
The shape of Proverbs 1-9 . ...... ... ... .. .. ......
mM” NNT” and the transcendence of human finitude

through 2T ... . .
Proverbs 1:7 and 9:10 as an interpretive bracket .........
Proverbs 1:29 ... . ...
Proverbs 2:5 . ... .



3.4. Proverbs3:7 ...
3.5.  Proverbs 8:13a and the origins of 1021 in Proverbs 8

4, Excursus: wisdom, transcendence, and ancient
translations of X1”-derivatives as Qavpdletv . ......... ..
5. Excursus: Otto, das ganz Andere, and transcendence .. ...
6. Contextualizing Proverbs 1-9 among texts from the
Hellenistic Period .......... ... .o,
7. Summary ...

VI.  Concluding summary ............ ... . ...,

Select Bibliography ........ ... .. . . . i






Introduction

In various texts and in varying ways, those who composed the Hebrew
Bible spoke about X7, as well as {1171” NX7?, D*T?X NR7%, and other sim-
ilar expressions. This study is an attempt to understand this widespread
language and to renew interest in the topic, which receives relatively little
attention in current biblical scholarship.

As will be made clear, most of the work that has been done builds
upon highly influential interpretations of N1?-derivatives as having a deep
connection to “holiness” (WTp-derivatives) and human experiences of
it. In order to foster clearer understanding and to engage the history of
interpretation more adequately, this project divides into two main parts:
Part 1, which is broader and more phenomenological; and Part 2, which
offers specific exegetical studies of divergent sorts of literature among
each major section of the Hebrew Bible. Part 1 is comprised of the first
two chapters. Chapter 1 overviews both where and how X17-derivatives,
as well as synonyms and Greek translations of X7°, are used in the He-
brew Bible and other Second Temple literature. The chapter addresses
the distribution, semantic field, and conceptual affinities of X7”. Even
though N7”-derivatives can indeed mean, “to fear, be afraid,” relying on
a straightforwardly feeling-oriented translation would misrepresent their
semantic scope. Normative, submissive, intentional activity is equally rel-
evant and often inseparable from the element of feeling. The results of
the first chapter are a cumulative challenge to the way that X7 has been
related to religious experience, as well as to X7”-derivatives’ psychologi-
cal classification. The relationship between NX7” and feelings; rationality;
intentionality; and normative evaluation makes it very difficult to situate,
say, the noun 1X7” within modern psychological categories or to translate
it with words informed by those categories. What one finds in the Hebrew
Bible also overlaps with the use of “fear” terminology in a number of ex-
tra-biblical texts, where such language clusters together with recognition
of greatness, authority, hierarchy, as well as practicing virtue and avoiding
vice.

The anthropological dimensions of X1” even more directly occupy
Chapter 2. In the commonly held association of X7” with W1p, to hold
that N7” has to do with religious experience is to say that it is relevant
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to theological anthropology. Although not in the way usually imagined,
N7’ does indeed play an interesting role in conceptions of human beings,
such as moral agency. After identifying some characteristics of theological
anthropology in the Hebrew Bible, this chapter focuses on what seems to
have been a debate in exilic and post-exilic texts about the capacity of
the human heart and its relationship to X7°. I examine texts that present
NX9” as a normal function of the heart, and then turn to texts where the
heart is actively regulated by people who are expected to X7°. These texts
contrast others where the heart is regulated by God, who enables it to X7”.
It is argued that an explicit connection between X7 and “térah, law” is
a later link, though this link itself presupposes some common threads in
the usage of X1”-derivatives (e. g., authority and normative conduct). That
is, some developments do take place, but without a neat, diachronic shift.
The differences among these texts point to competing views about moral
agency or moral psychology.

Part 2 of this project contains more narrowly focused, exegetical stud-
ies. There is one from each major section of the Hebrew Bible, and these
exegetical studies follow a literary-historical arrangement, not a canonical
one. Given the strong tendency to associate God and one’s conduct before
God with X7”-derivatives, X1” was often at home in a cultic context.
There are accordingly two chapters that examine cult-related instances
of X7”. Chapter 3 discusses Jer 10:1-16, a poetic arrangement within the
prophetic book of Jeremiah. The text is a parody about cultic images,
where, in subtle ways, themes (including the issue of images themselves)
gradually “accelerate” and become more explicit over the course of this
text in its Masoretic version. In Jer 10:1-16, N7” denotes proper con-
duct before Yhwh, who is identified as an appropriate object of X7”. A
major reason that Yhwh is identified as an appropriate object of X7’ in
Jeremiah 10 is the text’s creation theology, which contains the familiar
elements of greatness, hierarchy, and power that were important for the
evaluative logic of IN7”. Since Jer 10:1-16 appears to fit well within the
Neo-Babylonian period, the chapter ends with a comparison between this
text and other Hebrew Bible texts that may reasonably be dated to the
same period.

Chapter 4 continues the focus on cultic dimensions of X7°, but consid-
ers a different kind of text: the Priestly, legal material of Leviticus 17-26.
Since many interpreters have presumed an experiential connection be-
tween N1”-derivatives and holiness (WT?), one might think that, of all
places, Priestly texts would evince such a connection. That is not the case.
Indeed, X7°-derivatives are scarce in the Priestly literature at large (both
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P and H), and where they actually cluster together in Leviticus 17-26,
not a single text confirms the idea that X7’ indicates a human response to
holiness. Holiness is a major issue in Leviticus 17-26, but its relationship
to N7” diverges from what the history of research might lead readers to ex-
pect. This chapter studies the way that H uses X177 within the WTp-based,
hierarchically structured communal life that the Holiness Code envisions.
In Leviticus 17-26, X7’ takes not only personal superiors and God as
its object, but the logic of 11> NX7” also places limits upon the more
powerful residents of the post-exilic community. In this text block, the
same X71”-derivatives that reflect individuals’ lower standing (e. g., impov-
erished workers) are used to protect these vulnerable individuals from
potential mistreatment at the hands of those who have authority over
them. Even though debates persist about the dating of P, and therefore of
H too, the Persian period seems at the moment to be the likeliest setting
for Leviticus 17-26 as we know it. Chapter 4 concludes by looking at other
texts from the same general period, comparing them to what one finds
in H.

Chapter 5 is the final exegetical study. It transitions away from the
legal material of Leviticus 17-26 and toward the instructional material
of Proverbs 1-9, part of the wisdom literature. While the theme of NX7”
mMi1” hardly belongs exclusively to wisdom literature, the usage of N7°-
derivatives in Proverbs 1-9 accentuates the intellectual nuances of X1 al-
ready discernible in some earlier texts. The most persuasive period for the
largely unified composition of Proverbs 1-9 seems to be the Hellenistic
period or, at the earliest, the late-Persian period. According to this series
of parental lectures, on the one hand, and speeches by personified Wis-
dom, on the other, 111> NNXI” is inseparable from concerns with knowl-
edge, wisdom, and practicing the virtues. Furthermore, there is good
reason to understand Proverbs 1-9 as part of an intellectual project that
sought to differentiate between different albeit complementary levels of
knowledge, which are juxtaposed in fairly direct ways in this instructional
material. In Proverbs 1-9, not all knowledge is equal, and to rest content
with an “untrained” (’NB) human understanding would go against the
grain of being-human, the rightful enactment of which involves a con-
nection with divine 7727 and, via 1772377, a connection to Yhwh. Indeed,
the highest variety of knowledge would seem to be D?17X NYT, the attain-
ment of which fosters human flourishing in a process that begins with
M” NRY°. Not only the hierarchical schema of knowledge, but also the
relationship to practicing the virtues and tutoring the passions maintains
familiar nuances of N17-derivatives. Greatness, hierarchy, authority, and
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normative practice remain in view, but in a manner somewhat unique to
this canonical text block. Chapter 5 concludes with a comparison to other
texts plausibly dated to the Hellenistic period.

Undoubtedly, more texts could and should be examined. However, due
to there being over 400 instances of X1”-derivatives in the Hebrew Bible,
the only realistic option for Part 2 is a sampling of texts to illustrate the
facets of “fear” in exilic and post-exilic literature. Future studies will be
needed for other texts that either conform to or diverge from the usages
of N7” in Jeremiah 10; Leviticus 17-26; and Proverbs 1-9. An advantage
of this selection is that it gives a glimpse into usages of N7’-derivatives
from thoroughly different texts, so that readers can get a sense of both
unifying and distinctive threads in the textual tapestry. Whatever the lit-
erary selections in future studies may be, it will be important to recognize
the serious shortcomings of the all too familiar connection between X7’
and WIP. This correction will hopefully enable other interpreters better
to recognize the shortcomings to be identified in this study too, for the
sake of better understanding the widespread and multi-dimensional motif
of D’1X NX7” or M1 NR1”. Moreover, increased attention to the place
of N77-derivatives in the history of psychology can only help. In biblical
studies, N77-derivatives tend to be classified as belonging somehow to the
“emotions,” without noting that, in the history of psychology, the category
of the emotions is an outgrowth of a specific philosophical tradition from
the modern period, and the category was articulated by theorists who
were consciously rejecting classical notions of the “passions.” Due to the
passions’ traditional relevance to the intellect, will, and ethics, it is here
that biblical scholars can find more fruitful parallels to the way that X7°
could indeed denote the feeling of “fear,” while nonetheless being insep-
arable from matters such as rationality, intentionality, normative activity,
and normative, third-person assessments. My hope is that this study helps
to clarify at least some of the numerous facets of how N7 operates in
biblical and related literature.



Philological, interpersonal,
and theological dimensions of X7’

In the nineteenth century and into the mid-twentieth century, the con-
cept “fear of the divine” and the perceived place of “fear” in the history
of religion occupied a noteworthy position in the phenomenology of
religion, social anthropology, and, as discussed below, biblical studies.’
But interest seems to have waned. This chapter proposes a revised per-
spective on the issue, attending to the distribution and meanings of X7’
in the Hebrew Bible and reviewing the history of scholarship on “fear
of God.” A central goal of this chapter is to distance scholarly under-
standing of N7’-derivatives from concepts of “the sacred,”* and from a
purportedly unique, religious feeling of the sacred to which past studies
have linked “fear of God.” A more promising juxtaposition is to couple
ancient Hebrew’s “fear” terminology with notions of greatness, hierarchy,
and certain modes of activity. Understanding how N77-derivatives were

'For an early twentieth century critique of the theory that religion developed in linear
fashion from a fear-based to an ethics-based phenomenon, see Emile Durkheim, The Ele-
mentary Forms of Religious Life (Oxford: Oxford University Press, 2008 [orig. 1912]), 169;
and later, Mary Douglas, Purity and Danger: An Analysis of the Concepts of Pollution and
Taboo (Routledge: New York, 1996 [orig. 1966]), 1-6.

’In J. Z. Smith’s essay “The Topography of the Sacred,” in Relating Religion: Essays in the
Study of Religion (Chicago: University of Chicago Press, 2004), 101-116, Smith argues that
two competing schools of thought have dominated academic discourse about the sacred: a
French tradition (sociology and anthropology, where the sacred is largely spatial and taxo-
nomic) and a German tradition (phenomenology, where the sacred is a positive and often
experiential reality). Especially the portrayal of the sacred from German-speaking scholar-
ship has deeply influenced studies of fear of the divine and religious experience in antiquity.
For example, in Thorkild Jacobsen, The Treasures of Darkness: A History of Mesopotamian
Religion (New Haven: Yale University Press, 1976), 3, note Jacobsen’s willingness to pre-
suppose the phenomenological theory of Rudolf Otto. More recently, Rainer Albertz has
published an essay on “personal piety” in ancient Israel, mentioning fear of the divine twice
under the headings “Personal Piety in Proverbs” and “Different Personal Theologies in the
Post-Exilic Period.” Although he does not elaborate on fear of God, one wonders whether
this emphasis on “piety” and individual, “personal experience” in connection with the “fear
of God” illustrates the enduring influence of Otto and the phenomenology of religion. See
Rainer Albertz, “Personal Piety,” in Religious Diversity in Ancient Israel and Judah (London:
T&T Clark International, 2011), 141, 144.
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used not only sharpens our grasp of this terminology’s meanings, but also
shows how, even though a feeling of “fear” may be involved, the perti-
nent conception of “fear” diverges from what is often meant in modern
references to “fear” as an emotion. In what follows in this chapter, the
aim is to improve our grasp of this language’s semantics and taxonomical
placement.

1. The distribution of X1?-derivatives in the Hebrew Bible

Almost exclusively in Hebrew with rare exceptions in Ugaritic, deriva-
tives of the root X1’ appear in multiple forms. In the Hebrew Bible’s
443 total instances of X1’-derivatives, the most numerous by far are the
verbal forms (290 times; nearly all Qal, with a few exceptions in Piel
[2 Sam 14:15; 2 Chr 32:18; Neh 6:9, 14, 19] and Nifal [Psa 130:4]). These
verbal forms are numerically followed by the adjectival forms (97 times;
including both the participle X713 and the verbal adjective X1”) and then
the nominal forms (56 times; including both 11X7” and X111). Canonically,
both the root X7” and the associated idea of “fear of God” enjoy wide albeit
somewhat uneven distribution and should not be treated as indicating any
particular school of thought (e. g. deuteronomistic, sapiential, etc.). The
widely distributed fear of God(s) motif in the ancient Near East mirrors
its extensive attestations in the Hebrew Bible itself.> According to my
count, the verbal usages (including infinitives, which could be classified
as nominal) are as follows:

Table 1: Verbal Usages of X717 in the Hebrew Bible (290 total)

Qal Piel Nifal
(284 times) (5 times) (1 time;
excluding
N12)4
Genesis 20 Torah: 75
Exodus 11
Leviticus 8
Numbers 4
Deuteronomy 32

*The figures in the tables below are adapted from H. E. Fuhs, Art. “N7” yaré>” T. D. O.T.
6:292-293.

“This total of 290 verbal usages excludes the 44 occurrences of X113, which, while mor-
phologically a verbal form (Nifal participle), is better classified with adjectival usages of
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Qal Piel Nifal
(284 times) (5 times) (1 time;
excluding
NX713)
Joshua 11 Prophets: 140
Judges 6
1 Samuel 21
2 Samuel 6 1
1 Kings 8
2 Kings 19
Isaiah 22
Jeremiah 21
Ezekiel 5
Hosea 1
Joel 2
Amos 1
Jonah 4
Micah 1
Habakkuk 1
Zephaniah 3
Haggai 2
Zechariah 3
Malachi 2
Psalms 30 1 Writings: 75
Proverbs 5
Job 8
Ruth 1
Lamentations 1
Ecclesiastes 7
Daniel 3
Nehemiah 6 3
1 Chronicles 3
2 Chronicles 6 1

N77-derivatives. In the Hebrew Bible, X71] is usually a predication, almost always describing
God or God’s activity. Cf. Fuhs, “N7” yare,”” who arrives at a verbal total of 333 by including
the texts with X712,



8 Philological, interpersonal, and theological dimensions of X7”

The Nifal participle X171 is listed separately, despite the fact that it would
be morphologically justifiable to include X711 with the verbal usages rep-
resented in Table 1. The reason for this distinction is that X711 is often a
predication in the Hebrew Bible and, in almost all cases (namely, 36 of 44),
N71) functions as a descriptor of either God or God’s activity (cf. the verbal
adjective chart below).® The canonical distribution of X71) in individual
books is shown here:

Table 2: The Nifal Participle X713 in the Hebrew Bible (44 total)
Torah: 9

Genesis
Exodus
Deuteronomy
Judges Prophets: 13
2 Samuel
Isaiah
Ezekiel

Joel
Habakkuk
Zephaniah
Malachi
Psalms

Job

Daniel
Nehemiah

1 Chronicles

N = = N = A= = NN

—
93]

Writings: 22

N W = =

The adjectival form® appears in multiple books of the Hebrew Bible but
clearly predominates in the Writings and is most pronounced in the
psalms.

*See Joachim Becker, Gottesfurcht im Alten Testament (Rom: Pipstliches Bibelinstitut,
1965), 46; Fuhs, “N7? yare,”” 292 with further references.

The numbers in Table 2 also reflect HALOT 2:433 (bracketing out the conjectural read-
ings), whose count differs slightly from Fuhs’s count. For all X1”-derivatives combined, my
total count is slightly higher than his, bringing his total of 435 up to 443 (a difference of 8).
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Table 3: The Verbal Adjective X7” in the Hebrew Bible (53 total)
Torah: 7

Genesis
Exodus
Deuteronomy
Judges Prophets: 7
1 Samuel

Isaiah

Jonah

Malachi

Psalms 3 Writings: 40
Proverbs

Job

Ecclesiastes

— N W N~ W = = = NN W

1 Chronicles

The nominal form XY is fairly widespread, appearing almost always in
construct (37 of 44 instances) and showing up in each canonical section,
though quite unevenly.

Table 4: The Nominal Form i1X7? in the Hebrew Bible (44 total)
Torah: 3

Genesis
Exodus
Deuteronomy
2 Samuel Prophets: 12
Isaiah
Jeremiah
Ezekiel
Jonah
Psalms

Job
Proverbs
Nehemiah

2 Chronicles

Writings: 30

U1 00 N N = Ul N = =

—
— N

Finally, the nominal form X717 is much rarer than X7 and has a more
even divide between construct and absolute states. Unlike the other forms
of N7”-derivatives, it appears least frequently in the Writings. But in light
of the rarity of X717 in the Torah, Prophets, and Writings alike, this point
is inconsequential.
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Table 5: The Nominal Form X777 in the Hebrew Bible (12 total)
Torah: 5

Genesis
Deuteronomy
Isaiah Prophets: 5
Jeremiah
Malachi
Psalms

Job

Writings: 2

—_— =N =N R

Worth noting here is that the nominal construct “fear of Yhwh” (NN7”
M%) - including variations like “fear of God” (@R NRTY), “fear of
Adonai” (*J7X NX7?), and on one occasion, “fear of Shaddai” (*7W NX7?) -
appears in the Hebrew Bible 36 times, 27 of which are with fIN7” and 9 of
which are with TTD. First, the texts using 11X7” are Gen 20:11; 2 Sam 23:3;
Isa 11:2, 3; 33:6; Psa 19:10; 34:12; 111:10; Job 6:14; 28:28; Prov 1:7, 29;
2:5;8:13;9:10; 10:27; 14:26, 27; 15:16, 33; 16:6; 19:23; 22:4; 23:17; Neh 5:9,
15; 2 Chr 19:9. Secondly, the texts using 19 are 1 Sam 11:7; Is 2:10, 19,
21; Psa 36:2; 2 Chr 14:13; 17:10; 19:7; 20:29. The numerical dominance
of MIR7” over MY is indicative of the Hebrew Bible’s preference for X7°-
derivatives in general when using fear vocabulary.” Yet one should keep
in mind that some texts with the formulation cONSTRUCT-“FEAR”-NOUN +
SUFFIX have to do with God, but do not have a full nominal expression like
mi” NN’ (e. g. 1NNRT? in Ex 20:20; TNRY” in Isa 63:17; °NRI” in Jer 32:40;
etc.). Given the relative paucity of these nominal constructions, one can
see from the tables above that fear of the divine in the Hebrew Bible is first
and foremost a verbal phenomenon, something that people actively “do,”
to put it simply. But what kind of activity is meant? A closer look at the
verbal and, indeed, behavioral nuances of X7” will receive more attention
in what follows.

2. The semantic field of X7”: synonyms, collocations, antonyms

In the Hebrew Bible, the most common roots whose derivatives can mean
“to fear, to be afraid” are N7’ and T3, though the latter is much less
frequent. Verbal forms of 718 occur 26 times and nominal forms 47 times
(i.e., 73 total TND-derivatives; cf. 443 total N1*-derivatives). Fearing and

’On this point, see Becker, Gottesfurcht, 6-18.
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51:45-46 73

Amos

3:8 25
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Zephaniah 1:7 and 9:10, 1IX7” as initiating intellectual
g
. project in 184
e - 1:28-33 186-189
’ 2:1-6 189-192
3:5-8 192-195
Haggai 8:12-13 196-198
8:22-36 196, 199-205
2:4-5 58
ob
Psalm J
1-2 127
2:11-12 51
23:4 60
27:3 72 Ecclesiastes
45:4-7 49
47:2-4 47 3 214-215
66:5 49
72 113-114
86:8-13 85 Nehemiah
89:7-8 48,123-124 5 173
96:4-6 48
112:7-8 72

1 Chronicles
Proverbs 16:25-27 48

1-9, dating of 177-179

1-9, structure of  179-181

1-9, thematic coherence of 8:4-36 with
198-199, 201 15:11-13,17-20 93

Ben Sira
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Subject Index

Amarna letters see royal theology
anthropology
constellative personhood 66-67
terminological constraints for pairing
with X717 70
Aristotle see transcending human finitude
astronomical revelation
inJer 10:2 111-114
in Psalm 72 113-114
authority, expressions of 169; see also
word-concept distinction

Becker, Joachim
on experiential relationship of X7’ to
WP 27-28

Becker, Joachim (cont.)
on “fear of God” versus
“terror of God” 64-65

Ben Sira
in contrast to Isaiah 93-94
notion of “fear” in 215-216

cultic images
in ancient Israel and Judah 133-136
as dismissed because of Yhwh’s
preeminence 116
and life 114-115, 118

Dead Sea Scrolls 54-55

Decalogue see Holiness Code (H)

denotation and connotation, as semantic
concepts 24

derivatives of X717 see X717, derivatives of

Derousseaux, Louis 27

distribution of X717 see X717, distribution of

divine embodiment 161; see also cultic
images

emotions
invention of 13-14
versus passions 14, 21-22
exclusive monotheism 107-108
“fear”
deities and kings, Hebrew Bible, in
relation to 46-54
deities and kings, Mesopotamia, in
relation to 43-46
divine versus human 130-132

intellectual nuances of 49-50, 174, 177,
183-186

in New Testament (poPéw/¢@opéopat)
55-56

and “wonder” 206-209

Fuhs, H. F, on synonymity of WiTj? and
X713 28

God
and evil, according to Job and
Jeremiah 10 127
qualitative versus numerical singularity
of 107-108, 123-124
greatness and authority, X7’ as response to
or reflective of 34-35

heart (29)
as divided faculty 85-86
as malleable in Prov 1-9 192
as divinely-regulated, with N7’ coming
from 81-95
as human-regulated, with N7’ coming
from 74-81
tender versus firm 72-73
Yhwh as preventing X717 in 91-93
moral agency as relevant to X717 69-70
N7’ as natural function of 71-74
Holiness Code (H)
awareness of Decalogue in 151-152
Ezekiel’s relationship to 156-159
imitatio dei as focus in 146
as postdating and distinguishable from
“P” 138-139
theology of sacred space in 159-164
N7” as clustering within 144-146
Holiness Code (H) (cont.)
hierarchical complementarity 153, 166,
173, 175-176
holiness
as cultic and moral exemplar in H 147
as derivative phenomenon in H 147
experience of, as unrelated to “fear” 5,
27-34, 144,175
Holiness School (HS) see Holiness Code

individualism, modern notion of in
relation to Hebrew Bible 64
Israel and Judah see cultic images
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knowledge see also wisdom
as divine; or knowledge of God 49-50,
188, 189-192
hierarchical ordering of 177, 188-189,
193

language, public dimensions of 19-21
law
chronological and semantic relation to
77 96-97
as venue for holiness 148

meaning of X177 see X7”, derivatives of
melammu

conceptual overlap with X17-derivatives

and “fear” terms 38, 43, 46
as marking greatness 34
Moses see royal theology

Otto, Rudolf
on das ganz Andere 210
on das Numinose, das numinose
Gefiihl 25-27
linking “fear” to “holiness” 27

passion
as compatible with rationality in
Prov 1-9 182; see also emotions;
transcending human finitude
normative ordering of 198
Pentateuch, redaction-historical studies
of 137
Plato see transcending human finitude
Priestly literature
as surviving theoretical
construct 137-138
N7 as rare within 143-144

Qohelet 214-215

Rad, Gerhard von, “meaning” (German
Sinn) as characteristic of world 203

religion,

universal notion of 25-27

religious experience versus experience
deemed religious 63-68

royal theology 35-43

sacred space
axis mundi theology of 148
God as 162-164
in H versus Isaiah 4 148

Index

H’s view of 159-164

juxtapositions of “sanctuary” and
“sabbath” 155-164

locomotive theology of 149-150

as object of X7? 155

as subordinated to sacred time in H 150

sacredness see holiness
selfhood see anthropology
sense and reference, as semantic concepts

23

sin

metaphor of debt 142
metaphor of divided heart 85-86

temple see sacred space
theology see royal theology
transcending human finitude 177, 182,

194, 206-207; see also wisdom;
knowledge

wisdom see also knowledge

as bridging human and divine 182-195,
202-204

as divine or divinely generated 50, 181

interchangeable with knowledge in Prov
1-9185-186

and knowledge, as related to X1” in Prov
1-9179, 190

wisdom (cont.)

and knowledge, communal dimensions
of 191-192

as means of transcending human affairs
182, 184-185

origins of 195, 202

and resemblances to a prophetess
186-187

“theological” versus “non-theological” in
history of research 178

word-concept distinction 19

Zakkur inscription, on relation of “fear” to

divine nearness 60-61

N7, derivatives of

as indicating appropriate activity,
submission 23-25, 50-54

as rare in Priestly literature generally
143-144; see also Holiness Code

in relation to divine nearness 57-60

semantic field of 10-18

specifying meaning of 23-25
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transitive usage with 11 and related IN7? see X7, distribution of
compounds 56-57
X71) as predication 46-50, 52 29 see heart (27)
X7°, distribution of
adjectival forms 8-9 X713 see N7, derivatives of; X7,
Nifal participle (X713) 8 distribution of

nominal form (11X77) 9
nominal form (X711) 9-10
verbal forms 6-7
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